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PREFACE. 



These Sermon Sketches are published in the hopes that 
they may be of some assistance to missionary preachers 
among the poor in large towns, or among agricultural 
labourers in the country. 

Living, as Ae writer does, in the country, with very little 
parochial work on his hands, he has been often asked by 
hard-worked priests, who have not time to collect material, 
and yet have to preach very frequently, to produce for their 
use a book of sketches for mission sermons. 

This work is the answer to this request. The sketches are 
not intended for use among educated people, nor are they at 
all suitable for written sermons. They have been noted 
down for a guide to the author when preaching extempore, 
and he has here filled them out a little fuller for the assist- 
ance of others. 

The doctrine in some may be more advanced than all 
who use the book may be prepared to endorse. But the 
author has not thought well to dilute it ; for the time has 
come when Catholic clergy must speak out boldly, and the 
trumpet of doctrine must give no imcertain sound, but ring 
shrill and clear for the battle. 

Feast of S, Vincent of Paul, 1871. 
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SERMON SKETCHES. 



THE BRIEFNESS OF THE PLEASURE OF SIN. 



. put farlh Iht endof Ihi red that u 
an Affiurycomi, and put hit hand la hi 



"But yenaikan . . 
hand, anddippid il i 
—I Sam. »T. 27, 



fnttoDuctton, Narrate how Jonathan went over and cap- 
tured the garrison of the Philistines, along with his armour- 
bearer. How, after a panic had fallen upon the enemy, the 
Philistines fled. How Saul pursued, and how he took an 
oath that any who should eat till the victory was complete, 
should be put to death. How Jonathan, not having heard 
the oath, did as is written in the text. He received sentence 
of death, but was finally spared at the intercession of the 
people. 

9ppliratiai>. Now we also are engaged in a great battle 
with the Philistines, — the Devil, and all his host. We have 
to pursue him, for the victory is ours, we must not halt in the 
^ht, to enjoy the pleasures of sin for a season, lest the sen- 
tence of death fall on us. 



2 The Briefness of the Pleasure of Sin. 

Voiwt i. The pleasure of sin is like that honey in the 
wilderness. 

How oft do we not say, in the midst of the battle of life : 
Oh ! how sweet in this world is the honey of sinful pleasure 
dropping from the trees on all sides of us ! May we not 
put forth the end of the rod and taste of it ! 

Oh ! that dazzling pleasure of sense which made you halt 
in your onward career, which turned you from the pursuit, 
which distracted you from the* work you had to do, which 
made you forget your mission ! 

Did you not taste thereof? Did you not say, Let me put 
forth the end of the rod and dip it and taste ? Mark you, 
only a drop from the end of the rod, and then you put out 
your hand and took the whole comb and crushed it into 
your mouth ! 

Oh ! that piece of vanity, that scheme of this world, 
touched at first and then becoming all-absorbing, all-occu- 
pying, to the forgetfulness of everything else ! 

Oh ! that habit of indulgence of intemperate appetite 
yielded to slightly, then more, and then given way to en- 
tirely ! 

Oh ! that spirit of envy growing stronger and stronger, 
the opportunity to resent a wrong given way to, because 
revenge is honey-sweet, till the whole heart is poisoned 
with rancour ! 

Oh ! the sweet first taste ! the luscious honey drop ! the 
lightening of the eyes by the pleasure for one moment ! — 
and then — 

9otnt Jf . This know^ that thou shalt surely die! 

Yes ! that is the sentence against sin. It is the sentence 
which was pronounced in Eden against the first sin : — " But 
of the tree of the knowledge of good and evil, thou shalt 
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not eat of it : for in the day that thou eatest thereof thou 
shalt surely die." It is of this that the Apostle speaks when 
he says, " The wages of sin is death." 

And now weigh that drop of honey against this pain of 
death. How its sweetness disappears in the balance. 

Imagine one hereafter looking back on the indulgence of 
the past, and remembering what he has lost, what he has 
incurred, by 5delding to the desire of putting forth the end 
of the rod that was in his hand, and tasting of the honey. 

Think of the bitterness of spirit, the anguish of remorse, 
the weight of that sentence of eternal death, and all for 
that forbidden pleasure, that honey that dripped from the 
trees, as he passed on his way through life. 

Conduietton. But is there no hope of escape, no chance 
of life, for one who has tasted, and so broken the command- 
ment ? The people pleaded with the king, and reminded 
him that Jonathan was his son, and the king pardoned 
Jonathan. Yes, thanks be to God ! there is hope for us yet. 
The people of God, His, Church, is ever interceding for the 
sinner, from every quarter of the earth the great wave of 
intercessory prayer rolls, which breaks before the throne of 
God, a mighty wave of prayer that God will pardon the 
sinner, and remit the sentence of death, for the sake of His 
Only Begotten Son, Jesus Christ. 

By the strength of that great prayer of intercession, and 
by the merits of Christ Jesus, there is hope of escape, and 
chance of life for the sinner. 



fi 1 
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II. 
THE MEASURE OF SIN, 

**An ephah goeth forth."— Tjqx^, v. 6. 

IntroTfuctton. This vision^ of Zechariah signifies the ini- 
quity of the Jewish people, gradually increasing till it was 
filled up by their rejection of Christ and of the Holy 
Ghost. In the vision, the prophet saw a measure, called an 
ephah ; the great Wickedness was cast into it, and then the 
ephah was closed with lead. " He said. This is wickedness. 
And he cast it into the midst of the ephah ; and he cast the 
weight of lead upon the mouth thereof" Observe, this is 
the measure of the iniquity of the people of Israel ; when it 
is filled it is closed with lead. But that was not all, the ephah 
was carried away from its place ; " They lifted up the ephah 
between the earth and heaven. Then said I to the angel 
that talked with me. Whither do these bear the ephah? 
And he said unto me. To build it a house in the land of 
Shinar." This has reference to the Mystery of Iniquity and 
the reign of Antichrist, to which I will not now fiirther 
allude. 

dubject. But what I want you to observe is this. When 
the measure of iniquity was full, two results followed. It 
was covered with lead, and it was carried away out of its 
place. 

And has not this been fulfilled with the Jewish nation ? 
When the crowning iniquity of rejection, first of the testi- 
mony of Christ, and then of the testimony of the Holy 
Ghost, had filled the measure, then there descended upon 
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them the lead of Impenitence and Unbelief, and they were 
carried away out of their own land. 

9otnt h To every man there is a fixed measure of sin. 

For nations we know this exists ; you may remember that 
the promise was made to Abraham, that in the fourth genera- 
tion the land would be given him. Why not till the fourth 
generation? Because, we are told, not till then would be 
fulfilled the measure of the iniquities of the Amorites. 

And so it is with individuals. 

Oh ! my brethren, how cautious we should be, how fear- 
ful of adding sin to sin. The next sin may be but a very 
little one, but it may be the last, the one wanted to fill up 
the measure. 

You have given way to drunkenness, to evil speaking, to 
impurity, to lying-r-one more act, what will it matter? One 
glass more ! what is there in one glass ? One bitter slander 
more ! what is there in one speech ? One foul act more, 
only one ! what matters another, just another, when there 
have been so many? 

But what if that one glass, that one word, that one foul 
act fill the measure ? And then down comes the lead and 
away you are borne ? 

Yes, there is a fixed measure before each, varying according 
to circumstances ; to one a measure larger than to another, 
according as have been his opportunities, but to eachyW/. 

Sotnt H. The result of the filling of the measure is Final 
Impenitence or Death, 

Final Impenitence is t3rpified by the lead ; Death is sym- 
bolised by the carrying away to Shinar. 

When the measure is full, when every opportunity of re- 
pentance has been rejected, when amendment has nevet 
been sought, when conscience has been peisisleoXV^j ^>QSkfc^^ 
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when sin has become habitual, till the measure is full, then 
what do we find ? 

We find that the faculty of Repentance is withdrawn, that 
Conscience ceases to speak, and that the desire for some- 
thing better is completely and irrevocably lost. The power 
and the desire to rise and shake off evil habits, are gone — 
even the sense that there is anything better, nobler, truer in 
a different life, has disappeared. 

Or else, we find that death comes and carries away him 
whose measure of iniquity is filled up ; not always a sudden 
death, but sometimes it is so, and sometimes also that death 
is self-sought by him who finds that everything earth can 
give disgusts, but yet who has no aspirations for anything 
that is heavenly. 

Conclui^ton. And now, what is the practical lesson to be 
carried home ? It is this : Great scrupulousness about con- 
tinuing in sin. When sin has been added to sin, by true 
repentance and sacramental confession empty the measure, 
fearing lest, by too long delay, it brim over, and the lead 
of Impenitence descend, or Death come and carry you away. 



III. 
THE NECESSITY OF PRECA UTION, 

^^He crept under the elephant^ and thrust him under and slqv him; 
whereupon the elephant fell down upon htm^ and there he died " — i Maccab. 
yi. 46. 

f ntrotfucttoii. An account of the circumstances. 
Spplicatton. Many a sinner is victorious through the 
grace of God, and in some great struggle with temptation, or 
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an evil life, comes forth victorious. Some great battle, some 
season of mighty wrestling, of strife with the powers of evil ; 
a conversion of the soul from sin. Then too many suppose 
all is over, the work is accomplished, there is nothing further 
to be feared. 

Nevertheless a great danger remains. The elephant may 
be thrust through and slain, but the carcase remains to fall 
and crush. 

Sotnt 4. TTie Habit of Sin remains. 

At first, when a man has repented and confessed his sin, 
and has turned to God, all seems fair ; he has no struggle 
for a moment or two, heaven is bright above him, the path 
of virtue smiles before him. But soon the dead elephant 
falls. The habit makes itself felt ; he is under constraint, 
for he has to break away from, not merely sin itself, which he 
has slain, but the habit which has become a second nature, 
and that is a dead weight oppressing him. Well for him if 
it do not crush him, and slay his new-bom spiritual'life. 

Instance the habit of drinking, or habit of swearing. 

fUtujtration. Have you never dreamt that you wanted 
to go a certain road, but that countless threads attached to 
your legs and arms held you back, and that advance you 
could not ? Such are habits, the little threads constraining 
you firom going in the newly chosen road, and dragging you 
back into that you were wont to walk in. 

^tttuviiit^n h Against this dead weight of Habit, con- 
stant watchfulness and self-examination will alone avail. 

S^tnt H. Spiritual Pride. 

This is a most serious peril to the soul newly converted, 
and tasting that the Lord is gracious. 

S. Bernard gave this good advice : " Fear when you re- 
ceive favours firom God; fear more when 70M \o'&^ ^^^\fiL\ 



8 Knowledge of Self. 

fear most when you recover them," Fear when God has 
given you anything. In your Baptism, in your Confirma- 
tion, you received precious gifts — ^fear is the best guardian 
of those treasures. If you have lost them, fear — ^fear to be 
out of favour with God, to have incurred His wrath, to be 
estranged from Him ! But fear most when you have reco- 
vered your place, by sincere repentance and sacramental 
confession, lest Spiritual Pride, like the elephant, fall and 
overwhelm you ! 

Pride blinds the eye, cripples new-bom virtue, beats out 
acquired grace, and kills spiritual life. 

Stecautton If. Against Spiritual Pride the best safe- 
guard is the constant practice of Humility. 

" Be not high-minded, but fear. For if God spared not 
the natural branches, take heed lest He also spare not 
thee." (Rom. xi. 20, 21.) 



IV. 
KNOWLEDGE OF SELF. 

** Ye say. We see; therefore your sin remaineth" — S. John ix. 41. 

f ntroTfuctton. In ancient times there existed in Greece a 
temple, and on its gate was inscribed in golden characters, 
KNOW THYSELF. When some one asked Plato why this in- 
scription was there, he answered, " This is God's message to 
man : to know oneself is the most perfect knowledge." 

dubject Self-knowledge. 

9otnt I. The necessity of self-knowledge. If we do not 
know our own condition, how can we ask God for what we 
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want, not knowing what we want ? we know not what are our 
temptations, our besetting sins ; we may say we see, but in our 
blindness our sin remaineth. And when we pray, we pray 
vaguely, like babes crying, but not knowing what they cry for. 

l^nini tt. The difficulty of self-knowledge. Nothing is so 
deceitful as the heart ; we blame in others what is most re- 
prehensible in ourselves. 

David^ when Nathan came to him, was quite aware that 
he himself was a king, a prophet, a mighty man of war, a 
poet, a musician, and when he gave his sentence he flattered 
himself he was a just judge ; but one thing he did not know, 
that he himself was a sinner, and that he had sinned worse 
than the man whose crime he denounced. 

Absalom said to Hushai : " Is this thy kindness to thy 
friend? why wentest thou not with thy friend?" (2 Sam. 
xvi. 17.) He saw that the conduct of Hushai was to be 
reprehended, because he was not a true friend, but he foigot 
that he himself was a bad son, then in revolt against his 
father. 

JTie Bishop of Laodicea. (Rev. iii. 17.) "Thou sayest, I 
am rich, and increased in goods, and have need of nothing, 
and knowest not that thou art wretched, and miserable, and 
poor, and blind, and naked" 

Conclui^toti. " I counsel thee to buy of Me gold tried in 
the fire," the gold of burning, incorruptible charity, " that 
thou mayest be rich. And white raiment^^ remission of past 
sins, by absolution, so as to be re-clothed in innocence, 
" that thou mayest cover thy nakedness, and that the shame 
of thy nakedness do not appear ; and anoint thine eyes with 
eye-salve" — the grace of the Holy Ghost, opening the eyes 
to the knowledge of self and the sight of its blemishes, 
bringing sin to remembrance, " that thou tMcy^^X. ^^^2* 
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V. 

LITTLE SINS. 

^^ Dead flies cause the ointment of the apothecary to send forth a stink- 
ing savour.^^ — Eccles. X. I. 

f ntrotfuctioti. Distinguish between venial sins and mor- 
tal sins. Mortal sins are those sins which are committed 
wilfully, knowing them to be sinful. Venial sins are those 
committed without premeditation, or without knowledge of 
their sinfulness. Venial sins are faults of infirmity, such as 
emotions of anger and impatience, exaggeration, flippant 
talk, wandering tlioughts in prayer — in themselves little, but 
much in the aggregate. 

dubject. The importance of Little Sins, 

Sotnt i. If we say we have no sin we deceive ourselves. 
This self-deception is very common ; the sins are so light, so 
trifling, so little, that they are hardly noticed at the time, and 
are forgotten at the end of the day. Nevertheless they cor- 
rupt the ointment 

The clean, innocent heart, the heart that has been purified, 
is the pot of ointment, white and fragrant with good works, 
all that could be desired. Then in drops one fly, a little 
bit of impatience ; then in falls another, a little thought of 
vanity ; then a third, a feeling of obstinate adherence to 
one's own opinion ; then a fourth, an emotion of disgust at 
having to fulfil a duty ; then a fifth, the truth clipped at the 
edges ; — ^and so on, one after another, in they fall, till the 
ointment is black instead of white, and the black faults 
corrupt the ointment, and it sends forth a stinking savour. 
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Remember, " For every idle word man will have to give 
account," and the wise man says, " He that despiseth small 
things shall fall by little and little." 

S^tnt H. Little sins persevered in prevent repentance ; 
they produce a general habit of carelessness and indifference. 
Little faults pave the way to great ones. Little faults are 
committed so frequently, that their sinfulness is forgotten, 
and the sense of sin — the acute, moral sense, which should 
be always keen and clear — is blunted and dulled, and thus 
the consciousness of sin disappears, and therewith, readi- 
ness to repent 

Coticluitton. The only way to be on your guard against 
these sins getting the mastery over you, corrupting the 
purity and simplicity of your heart, and deadening your 
moral sense, is to practise frequently and rigorously the 
duty of self-examination. Keep a watch, and mark these 
flies as they drop into the ointment, that you may pick them 
out every night when on your knees. Do not let these flies 
lie in the ointment till the morning, out with them at once, 
and so will you keep the ointment of divine grace in your 
hearts sweet smelling and pure, and meet to pour forth in 
unction upon the feet of your Lord. 
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VI. 

TffE GRACE OF GOD LEAVING A SINFUL 

SOUL. 

*^0 the hope of Israd^ the Saviour thereof in time of trouble^ why 
shouldest Thou be as a stranger in the land^ and as a wayfaring man 
that tumeth aside to tarry for a nigJiti . . . Yet Thou^ O Lord^ art in 
the midst of us, and we are called by Thy name; leave us notJ^ — Jer. 
ziv. 8. 

dubject. I wish to speak to you this day of the great 
fear we should have of suflfering the grace of God to leave 
our souls, the great fear we should have of admitting sin to 
occupy the place in our souls which belongs of right to God. 

I. It is impossible for God and Belial to possess the 
same heart ; we cannot serve two masters, we must hold to 
the one and despise the other. I am going to illustrate the 
condition of the soul which, having possessed God and His 
grace, admits Satan and his sins to reign within it, by a 
passage of history. 

When Absalom, the rebel, rose in arms against his father, 
king David, and marched to Jerusalem, "The king went 
forth and all the people after him, and tarried in a place 
that was far oflf," (2 Sam. xv. 17.) Jerusalem is desolate; 
its streets are empty ; its market is deserted ; no soimd of 
steps in the marble palace ; there is even no note of psalm 
swelling up in the temple. All is hushed^ Look into the 
temple — the Levites are gone, the door-keepers, the singers, 
those who sounded the silver trumpets, those who prepared 
the sacrifices — all are gone. The temple is deserted. 
What is there to prevent the jackal and the hyaena entering 
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and polluting the holy place ? Look again. There, beside 
the ark of God stand the two priests, Zadok and Abiathar ; 
as the golden cherubs stood and overshadowed it, so do 
these faithful priests of God and friends of David remain to 
protect the ark. 

"And Absalom and all the people, the men of Israel, 
came to Jerusalem." At once the place is filled — the 
market is thronged, the palace floor is trodden — ^but by the 
enemies of David and of his God, the rebel and his host of 
rebels. 

None remain in the city, true to David, save Zadok and 
Abiathar ; and it was because they remained, that David 
was able to return once more, and resume his authority in 
Jerusalem. 

II. Such is the incident narrated in Scripture. Let us 
see whether it may not be applied as a parable, so as to 
convey a moral lesson to our souls. 

Jerusalem is man's body, in which divine grace dwells, 
" Ye are the temple of the Holy Ghost which is in you ;" 
and like a palace served by officers and attendants in due 
order and harmony, so in the body in which the Spirit dwells 
there are virtues attending on the Divine Presence, — Lave 
sweetly regulating all in unity ; yoy as master of the feast ; 
Peace chief of the watch to prevent discord and broils; 
Longsuffering sitting as judge in the hall of justice ; Gentle- 
nesSy guardian over the prison; Goodness^ keeper of the 
treasiuy; Meekness^ steward among the servants; Tem- 
perance^ chief butler. How beautiful is this picture. 

But see ! an Absalom arises, like a rebel son, the Flesh, 
or the Will ; it revolts against the kingdom of the Father, 
and leads on a train of bad passions into the heart tenanted 
by the Grace of God. Immediately the Diviwe Px^'e^'utS^ 
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withdrawn, it flees, and tarries a long way off, with all the 
people — ^with all the virtues that formerly inhabited the man. 

Then enters the rebel host, and finds the house " empty, 
swept, and garnished." Only Zadok and Abiathar remain : 
Zadok, the knowledge of the truths and Abiathar, the faculty 
of desiring better things ; and they sadly watch by the Ark of 
God, the indelible stamp, or character, impressed on every 
Christian at the Font. 

dTtnal Sppltcatton. What a sad picture for angels to 
contemplate. Man fallen into the hands of his bad pas- 
sions, given up to wayward lusts, led on by a rebel will. 
Faith sad and desponding ; Hope faint and drooping, and 
the Christian sign forgotten and neglected. 

Oh ! is this a picture of any of you. Is the Will or the 
Flesh ruling in you, or is God sovereign ? If your own 
Will or your own Passion sways you, leads you, governs 
you, then verily, God stands afar off with all His ministers. 
Call Him back, send forth the Ahimaaz and Jonathan to the 
King, />., Prayer for pardon, and Prayer that He may return; 
and He will come unto you, and take up His abode with 
you, and dwell in you. 



VII. 
THE VALUE OF A SOUL. 

** What is a man profited^ if he shall gain the whole worlds and lose 
his own soul? or what shall a man give in exchange for his soul f* — 
S. Matth. xvi. 26. 

Introtfuctton. In that wondrous story of the raising of 
the son of the widow of Nain, one sentence has often 
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weighed upon me, and made me desire to know more — 
" He that was dead sat up, and began to speak." 

What were the words that he uttered — ^his first exclama- 
tions on returning to Hfe ? He who had passed through the 
veil, and had traversed the valley of the shadow of death, 
he, to whom the mysteries beyond the tomb had been re- 
vealed. I have often wondered what was his first reflection 
on his return to earth. And it has struck me that in all 
probability it was something like this : " What is a man 
profited, if he shall gain the whole world, and lose his own 
soul ? or what shall a man give in exchange for his soul ?" 

I. For consider : he now saw all things in their true 
value — ^he tested them by the light of eternity. 

And how must this have influenced him in after life ! Let 
us suppose a few instances. 

He had been fond of pleasure before ; now he sees the 
emptiness of pleasure. 

He had been thoughtless before; now an earnestness 
takes possession of him. 

He had been vain and conceited before ; now he foigets 
what he is like. 

Let us imagine a day in his life. 

He strolls down the street and through the market — ^he 
sees the wrangling that goes on over a few farthings, and 
smiles ; in the light of eternity how useless this immoderate 
expenditure of temper and energy ! 

He sees a child steal an apple from the stall, and he lays 
his hand on the child's arm and arrests him with an earnest 
look and the caution, " What is a man profited if he gain 
the whole world, and lose his own soul? Will you risk 
your eternal welfare for an apple 7" 

He looks in at the shop windows upon the ladies' dxt:^!^^ 
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the silks, and satins, and velvets, trimmed and flounced, the 
head-gear, feathered and fantastic ; and he says, "Oh, poor 
foolish women, to spend your thoughts on these trifles, in- 
stead of seeking the ornament of a meek and quiet spirit, 
which is in the sight of God of great price. What is a 
woman profited, if she shall gain a whole milliner's shop full 
of dresses, and lose her own soul ?" 

He finds two relations hating each other for a piece of 
inheritance, a patch of land of no great value and size ; and 
he says, " Why this hostility amongst relatives ? seek peace 
and ensue it. What is a man profited if he gets half a 
dozen acres of grass-land, and loses his own soul ?" 

He finds a litigation going on between neighbouring 
farmers about a right of way ; so much money spent in law, 
so much heart-burning, such hard and malicious speeches, 
that he exclaims, "What is a man profited if he gets a 
thoroughfare over a bit of weedy common, and loses his 
own soul ?" 

He sees his mother troubled at a bit of gossip got up by 
the neighbours, that she is looking out to be married again. 
She is troubled and in tears — it is not true, it is unkind. 
What does the young man say : " Mother, let not these 
things trouble you ; what matters it if people speak evil 
of you, and false things are reported ; time is short, eternity 
is long. There will be no gossiping and slander hereafter." 

II. Now I wish you to lay this to heart It is quite pos- 
sible for you to learn to view ever)rthing, as did that young 
man, in the light of eternity. If we live the life of faith, so 
that the future is to us a reality, then, at once, the transi- 
toriness, the insufficiency, the vanity of the things of time, 
become most evident to us. Yes, we can see things just as 
did that young man, if we will only try. And chief of all, 
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let the value of the soul be remembered, — that everything 
may be weighed against that ; that the question may alwajrs 
be, Will this profit my soul? or will this harm my soul? 
My soul is very precious, it is breathed into me by God, it 
is a part of the Divine essence, it is redeemed by Jesus 
Christ at the price of His most precious blood. 

Comlvaion. O teach me. Lord, now to know the value 
of my soul, that I spend not my life in grasping after that 
which cannot satisfy, or in giving my soul's welfare in ex- 
change for what can only endure for a brief season. 



VIII. 
I^jSST in CHRIST. 

" The dove found no rest for the sole of her foot, and she returned unto 
him into the arkj for the waters were on the face of the whole earth : then 
he put forth his hand, and took her, and pulled her in unto him into the 
ark" — Gen. viii. 9. 

f ntrotftuttoti. May be the dove had pined for freedom, 
had felt the restraint of the ark. The raven had gone forth, 
why not she ? 

Then the window was opened, she spread her wings and 
was firee. She darted where she listed, over the rippling 
blue waters, flashing in the sun, through the sweet cool air, 
and all was well for a time. At length she was hungry, and 
she sought food. There was none. 

Then she wearied. Night approached, the wind fresh- 
ened, the waves rose, the brine splashed over her, her 
plumes were draggled; she was exhausted, s\v^ covA^^^ ^o 

c 
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more, and clouds gathered for a storm. SAe sought a place 
of rest There was none. 

Then the setting sun stared over the scene from the west, 
and as it went down, in its eye was the Ark. She saw it. 
Hope, joy, confidence revived, — there was food and there 
was rest ; she sped like an arrow to the goal, the window 
was opened, and she was taken in. 

dubjf ct 1[. The soul strayed from the Church, 

May be some poor soul has felt the restraint in the 
Church, or it has craved for something different, some 
novelty ; and it deserts. 

All goes well at first, — it is stimulated and excited, the 
novelty pleases, its liberty delights it ; but when all this 
palls, when it wants food — can it get that ? No ! in the 
Church alone is the Body of Jesus, the food which alone 
can satisfy the craving of the soul. 

And again it seeks rest. Is there rest in the shifting 
opinions of men ? in the theories and doctrines of to-day ? 
which change as the moon ? No. In the Church alone is 
there Certainty on which faith can rest, for she has been 
assured infallibility by the promise of God. 

Then the poor strayed soul comes back, and is taken in 
once more, and feeds on Christ, Who is her strength, and 
sustenance, and life, and cleaves to and reposes on that 
faith which was once for all delivered to the Saints. 

Subject l[f . The soul lost in sin. 

Let us take the dove now as the baptized soul flying to 
sin, and trying to find in that food and rest. 

Food! all is soiled and sodden in the water. Take any- 
thing that the world can give, and try to make that the food 
of the immortal soul, and the soul will turn away from it 
with loathing. 
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The soul was not made for that. Business . . . Pleasure 
. . . Ambition . . . Love. All things necessary or well 
enough in their way, good enough in their place, but not 
as good for the soul. Let it try — ^there is a craving 
stiU. 

I^est/ all is floating and shifting, nothing remains and 
endures. And the soul which is eternal needs something 
which is eternal on which it can repose. Relatives are 
taken away ; home changes ; friendships are broken up ; 
that to which we cling now, drifts from our grasp to-morrow ; 
that to which we held yesterday has floated from our reach 
to-day. 

CoiKlttiESion. Tke return of the soul. 

At last, may be, the soul recognises that this world can- 
not satisfy its desires, cannot give it an enduring and sure 
repose ; and it turns to the Ark, turns to its own true home. 
And lo ! the pierced hands are put forth in absolution, — it 
is taken in with joy, and it rests on the heart of Jesus, and 
feeding on His sacred Body finds satisfaction, and in the 
everlasting arms finds rest. Food that indeed fills the 
heart, rest that indeed is sweet, till the Ark strands on the 
heavenly Zion, and the door is opened for the soul to fly in 
freedom, in satisfaction, and in confidence through the new 
heavens over the regenerate earth. 



c 2 
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IX. 

THE SWEETENED WATERS, 

** And when they came to Marah they could not drink of the waters of 
Marahf for they were bitter. .... And Moses cried unto the Lord; and 
the Lord showed him a tree^ which when he had cast into the waters, the 
waters were mcuie sweet" — Exod. xv. 23, 25. 

fftitrotftutton^ A narration of the circumstances. 

9ppluatton #. And to how many of us, entering on the 
wilderness of this life full of devious paths, is not the water 
bitter? 

We drink of pleasure, for a little while, may be, it delights ; 
but then comes the gall in our mouths, and we turn away in 
disgust. 

We try the world's applause — ^at first it, too, pleases ; but 
then at last its utter hoUowness, its venality, its unreality, 
its dishonesty, strike us, and the gall is on our lips. 

We try earthly love — it is sweet at first, say it be an 
honest love, but one entirely of earth, not rooted first in 
God, and then after a while, little by little, the bitter springs 
up between the teeth. 

Hear Solomon : — ^Eccles. II. (read). 

Well, the people murmured at Marah, so do we. Those 
whom the disappointment of life embitters become misan- 
thropes, retire in disgust and sullen animosity into then^- 
selves, till they hate even themselves. 

9ppltcatton ih But look up! \% there not a tree casting 
its shadow over the land, a tree whose leaves are for the 
healing of the nations ? 
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It is the Cross. Cast that into your bitter pool, and lo I 
the waters are sweetened. 

I glory in infirmities, said S. Paul ; could he have said 
that, had not the cross sweetened them to him ? 

The Cross in mental anguish. Are you in distress of 
mind, that most bitter of all waters to drink ? Cast in the 
Cross. Call to mind the mental anguish of Jesus in Geth- 
semane, when His sweat was as great drops of blood falling 
down to the ground. Unite your sufferings to His, and the 
waters are sweet. 

The Cross in bodily pain. This again is a bitter pool of 
which to drink, to be tortured night and day, and find no 
rest ; the fevered blood, the wrung nerves, the aching head, 
the weary bones, what more bitter ? Look up to Jesus on the 
Cross, suflfering His agony, racked, bleeding, bruised. Unite 
your bodily sufferings to His — once more the waters are sweet. 

The Cross in loss of firiends. Another bitter pool, making 
the heart turn to gall. But remember Him whose friend 
Lazarus died, whose fiiend Peter denied Him, whose friend 
Judas betrayed Him ; Him who was deserted in the garden 
by all His friends ; who when He died had not His friends 
to. gather round His death-bed, for " they stood afar off." 
Unite your sense of bereavement to His — once again the 
gall turns to honey. 

The Cross in poverty. That also is as wormwood, de- 
pressing the heart, filling the mind with anxiety, the soul 
with despair. But who is He that had not where to lay His 
head, who was ministered to of the substance of some poor 
women, who was stripped of all at the last, who was beholden 
to charity fora grave ? Unite your poverty to the poverty 
of Jesus, and the waters have changed their taste, the Tree 
has healed them. 
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Ctmclwium. Lo ! the true Moses, even Jesus, leads you 
on from the bitter waters to Elim, having proved you at the 
pool. Elim, the place of twelve wells and threescore and 
ten palm trees, where you may encamp, and encamping find 
rest. The twelve wells are the apostles, and the seventy 
palm trees are His disciples, now planted in security, now 
flowing with gladness, in the Eden of God. 



X. 
THE CHURCH TRIED, 

^^ And when the sun was going down^ a deep sleep fell upon Abram; 

and loj an horror of great darkness fell upon him .... and it came to 
passy that when the sun went down, and it was dark, behold, a smoking 
furnace, and a burning lamp that passed between those pieces. ^^ — Gen. xv. 

12, 17. 

fnttoTlttctton. This passage describes the first vision 
recorded in Holy Scripture. The circumstances introducing 
it, and accompanying it, are remarkable. 

Abram was on his way back fi-om the rescue of Lot, and 
had received the blessing of Melchizedek. God appeared 
to him, and made him a promise that he should have a son, 
and seed as the stars of heaven and the sand on the sea- 
shore. 

This promise was accompanied by a prophecy that his 
seed should be afflicted and be in bondage, but that it 
should be delivered fi-om its bondage undestroyed. 

dTitsIt dignificatwn sA ti)e 'Fislion. The lamp in the 
vision represented the people of Israel illumined by God's 
abiding presence. " The light of Israel shall be for a fire. 
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and his Holy One for a flame." (Isa. x. 17.) " The Lord 
shall be to thee an everlasting light." (Isa. Ix. 19.) 

The lamp moved between the pieces of the sacrifice Abram 
had prepared. This was a token of covenant. 

The lamp entered the Furnace; that is, the iron furnace 
of Eg3rpt (Deut. iv. 20) where the people of Israel was tried 
with the fire of affliction. 

The people passed through that furnace, but were not 
destroyed by it, they were " persecuted, but not forsaken, 
cast down, but not destroyed." 

dtcontf dtgntGcatton sA t||e Ttslton. But this was not 
all. The vision was written for our admonition, upon whom 
the ends of the world are come. 

Once more a covenant has been made, not with the blood 
of bulls and calves, and the ashes of an heifer, but with the 
blood of Jesus. And this is the covenant : " Lo, I am with 
you always, even unto the end of the world ;" " This genera- 
tion shall not pass away till all be fulfilled ;" " Upon this 
rock will I build My Church, and the gates of hell shall not 
prevail against it" This is the covenant : that the seed of 
Christ, the spiritual generation, shall be as the stars for 
multitude, that it shall possess the land. 

The history of the Jewish Church foreshadows the history 
of the Christian Church. The Catholic Church is now the 
lamp, Christ is in it by His power and authority. " Who- 
soever receiveth you receiveth Me ;" and above all by His 
Sacramental Presence. 

The Church, like the lamp, moves; it is ever in progress, 
never stationary, and she moves ever nearer to Xh'^ furncue 
of affliction and persecution. 

The Israelites were wanderers in the land, then were re- 
ceived into court favour, and were established by the state 
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in Egypt; and then the third stage came, persecution by 
the state which no longer knew Joseph. So with the Church, 
once a wanderer and needy she was received by religious 
kings, and exalted to a position of established prosperity. 
Now comes the stage when kings arise which know not 
Joseph, and with them comes persecution. 

The vision of the Apocalypse unfolds the same history, 
and S. Paul and S. Peter sound the alarm note to warn us 
that, once more, " Kings of the earth will stand up, and the 
rulers take counsel together against the Lord and against 
His Christ." 

Sppltcatton #. The dangers apprehended are, a wide- 
spread infidelity, a pretence of religion without dogma, an 
apostasy from the doctrine of the Incarnation, a disbelief in 
the supernatural, culminating in open and cruel perse- 
cution. 

Already we feel the hot breath of the furnace, and we 
know that the Church is approaching those flames. Look ! 
dim and feeble seems the light, its brightness is obscured, 
its sides blurred with many a stain, its wick untrimmed, its 
oil clogged with dust. Frail and imprepared it passes into 
the furnace ! 

Look ! the fire roars around it, the hungry flames leap up, 
the coals glow under it, volumes of smoke roll around it 
Falteringly it advances, now hidden from our sight by the 
black vapours, now by the lurid glare of the fire, but it is 
there still, like a tiny white star, calm and steady in those 
tossing waves of flame. 

Look ! the coals crash about it, and a column of sparks 
rises to the black heavens, the furnace is ruined — can the 
lamp survive? Yesl look once more, brightening and 
whitening, moving still, gathering brilliancy, it emerges from 
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the furnace, and the ashes turn cold and dead before its 
growing splendour, and the flames fall and die out. 

9ppluatton H. What is said of the Church is said of 
each one of you. You are entered into covenant with God, 
and you also must be tried. 

Fear, I say, if all goes smooth, if you have no temptation, 
no conflict to wage, if the world smiles, duty seems easy — 
then all is not safe — ^fear, I say, fear then. 

"Eutfear not if the furnace is hot, and you struggle with the 
flames, fear not if^ temptation and trial surround you, it is a 
pledge of your covenant 

" The Lord is my light and my salvation ; whom then 
shall I fear ? the Lord is the strength of my life ; of whom 
then shall I be a&aid ? When the wicked, even mine ene- 
mies and my foes, came upon me to eat up my flesh, they 
stumbled and fell. Though an host of men were laid 
against me, yet shall not my heart be afraid : and though 
there rose up war against me, yet will I put my trust in 
Him." (Ps. xxvii. i — 3.) 



XI. 
THE PILGRIMAGE OF LIFE. 

** Though I walk through the valley of the shadow of deaths I will fear 
no evil: for Thou art with me^ Thy rod and Thy staff they comfort 
me," — ^Ps. xxiii. 4. 

intriitdutton. I think there is something wondrously 
touching in the thought of David, the shepherd boy, singing 
these words whilst sitting on a wild thyme bank, crook in 
hand, watching his father's flock, in all the ^orj oi ^sl 
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eastern sunset. Perhaps it was growing late, and the yellow 
western sky flamed with the last glories of departing day. 
From the woods sounded the howls of the beasts of prey, 
awaking to their work, ready to issue from the shadows of 
the trees, the lion roaring after his prey, the jackal follow- 
ing in his traces. 

As he hears these hungry voices, he looks to his sheep, 
and thinks. Well ! they are secure, for I am here to defend 
them ; and then, meditating on his own condition as one of 
God's flock and the sheep of His pastiure, he exclaims : 
" The Lord is my shepherd, therefore can I lack nothing." 
He knows that he loves his own sheep, and that he will 
lead them into pleasant pastiu-es and by running streams, 
therefore he adds, " He shall feed me in a green pasture, 
and lead me forth beside the waters of comfort" And then 
he sees how his sheep are inclined to stray, and he runs and 
guides them back into places of safety, therefore he says : 
" He shall convert my soul, and bring me forth into the 
paths of righteousness." And now he drives his flock home, 
they descend the valley where the cold shadow is fallen, 
and the white fog has begun to form over the brook, and he 
exclaims, " Though I walk through the valley of the shadow 
of death, I will fear no evil." 

And lastly, as he folds his sheep in safety, and reviews 
his watchfulness and care of them through the day, he sings : 
" But Thy loving-kindness and mercy shall follow me all the 
days of my life : and I will dwell in the house of the Lord 
for ever." 

dubject. Such is David's song. I will not take the 
whole of it, but comment solely on the words of my text 

The va//ey of the shadow of death is — 

I. This life. 



The Pilgrimage of Life. 27 



2. Death. 

It is this life, because it is under the shadow of death. 
From the moment we enter this world that shadow lies on 
us. Of a child bom into this world you can predict nothing, 
whether it will be great or insignificant, rich or poor, happy 
or sad, save this one thing — ^it will surely die. 

And now what is given us in this valley to be our comfort 
and stay? The rod and the staff— ^t rod to correct, the 
staff to support. 

The Rod of God chastises us when we would wander, 
it is laid on us as the cross which we are to bear ; it is often 
heavy, it is always salutary; it often seems an evil, it 
always is a good. When anything arises to afflict us, to 
cross our wills, to disappoint our expectations, to frustrate 
our hopes, to check our impatience, do not let us chafe 
and beat against the barrier, it is the rod of God held out 
to keep us from straying, and to guide us into the right way. 

The Staff of God supports us when we are feeble. With- 
out that staff what should we do, to what should we cling ? 
In weakness, in exhaustion, in mistrust of self, in conscious- 
ness of backsliding, out goes the hand, the staff is planted 
firm, and we clutch at it, and our feet are strengthened, and 
we are able to stand. Not only so, but when we have 
fidlen and have no power to rise, that staff is our comfort 
still, for to that we cling, and by that we lift up ourselves. 

And now, in conclusion, let us take the breathings of a 
pious and timorous soul expressing its fears to God, and let 
us hear the answer of God to that poor soul ; let us take it 
as David may have imagined it, and with that we shall 
conclude. 

Clllloq[tt0. PUgritn, O my God ! I have a long journey 
before me, and I know not the road — ^whither shall 1 %o^ 
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Master, I will bring thee forth into the paths of righ- 
teousness. 

P. O my Lord ! perils environ me, the savage lion walk- 
ing about seeking whom he may devour. I am unarmed 
and weak, and I shall fall a ready prey ; the thieves also are 
ready to strip me, and wound me, and leave me half dead 
and naked by the way. 

M, Fear not. My son \ My lovingkindness and protection 
shall follow thee all the days of thy life. 

P, But, gracious Lord ! the journey is beyond my 
strength ; I shall faint with thirst, and himger, and exhaus- 
tion of body. 

M, My son, thou shalt go on from strength to strength ; 
the pools shall be filled with water ; I will anoint thine head 
with oil, prepare a table for thee in the wilderness, and thy 
cup shall be fiill. 

P. O, dear Master, see 1 I stand upon the brink of the 
valley, and the river flows cold, and grey, and ghastly below. 
I fear 1 

M, When thou passest through the waters, I am with 
thee. 

P, Master ! the chill of the wave of death has reached 
me ; I am horribly afraid, the wave goes over me. 

M, My son, I give thee My rod and staff to comfort 
thee. 

Oh ! the retrospect from the fold when Jordan is passed, 
and the Promised Land is won. Surely then the cry will 
be, " Thy lovingkindness and mercy have followed me all 
the days of my life ; and now will I dwell in the house of 
the Lord for ever." 
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XII. 
PREPARATION FOR DEATH. 

" What meanest thou^ O sleeper^ arise, call upon thy God,"'— Jonah L 6. 

inttotfttctiDti. A furious storm had fallen on the vessel ; 
the deep worked as a chum ; the ship plunged, ungovemed 
by the helm, in the yeasty flood ; the sailors cast out their 
wares and lightened the vessel ; the fish gathered around 
the vessel, waiting for its wreck, that they might feed upon 
the dead. 

And where was Jonah ? In the sides of the vessel, fast 
asleep. The ship-master went to him and cried, "What 
meanest thou, O sleeper ? arise and call upon thy God." 

dttbjtct. And you — ^may not you be like Jonah? in 
inmiinent peril of death, a plank between you and eternity ? 
I come then to you — ^you so careless, so drowsy, nay, so 
sound asleep in your security, that I may shake you like 
that ship-master, and shout in your ears, "What meanest 
thou, O sleeper ? arise and call upon thy God." 

Sotnt i. Death may be near at hand. 

Are you in the least aware that death may come to you 
at any moment ? I quite allow that you admit it tacitly ; 
but I do not believe that you realise it clearly. And yet 
death is armed against old and young. This is how David 
describes him : " He hath drawn his sword, he hath bent 
his bow, and made ready the instruments of death." His 
sword is drawn against those who are near, his arrows are 
for those who are afar oflf. The sword for the aged, the 
bow for the young. 
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And then the instruments of death. How many they 
are, and in what variety. A suit of wet clothes, through 
which you catch a chill and fever; a ladder, from which 
your foot slips, and you fall ; a horse which throws you ; a 
rusty nail which poisons the blood ; a little breath of air 
laden with the seeds of typhus — seeds so minute that you 
cannot see them through any lens yet constructed ; a 
crumbling stone by the side of a canal. Oh ! there are 
numbers of instruments in the hand of death ; indeed, death 
seems to grasp at anythmg that Kes ready and use that, be 
it what it may ; and we often wonder at the strange instru- 
ments he uses. 

And what is more, there is no avoiding them. Let us 
follow him at his work. There, he drops a little seed of 
cholera into that pool. The water sinks into the ground 
and carries that minute spore with it by underground chan- 
nels into that drain, and the drain conducts it into yonder 
stream, and the stream washes it down ; it passes this cluster 
of houses, and that village, and it goes along its way im- 
perceptible to all. But there, from that cottage is a girl 
coming out with a tin can to fetch water ; the tiny seed is 
moving on — ^will it pass before she dips the can ? No, she 
dips at the instant it is there, and the seed is taken, quite 
unknown by her, to the cottage. Will she drink? She 
hesitates, and without knowing why, declines. But her 
father comes in at that moment, hot and tired ; he takes up 
the can — ^ah ! every bullet has got its billet ! — the seed has 
fallen where it was destined to fall. To-morrow the man is 
dead. 

^oint H. Pr^araiion for Death necessary. 

And now, if this be so, how can there be such a disregard 
of death? 
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I see one heaping up sin upon sin, and saying, Oh, there 
is time enough, I will repent at my leisure. 

WAaf meanest thou^ sleeper 1 arise and call upon thy 
God, 

I see one greedy of gain, gathering to himself treasures, 
scrupling not at the means whereby he accumulates money, 
so long as he may make money. 

Whai meanest thou, O sleeper 7 arise and call upon thy 
God, 

I see one with opportunities of serving God before him 
— ^the church bell calling, the altar spread — ^but all oppor- 
tunities systematically neglected. 

What meanest thou, O sleeper 1 arise and call upon thy 
God, 

I see one given wholly to pleasure, with no thought save 
how self may be gratified, the senses tickled, the time 
passed — z. butterfly life, a profitless life. 

WhcU meanest thou, sleeper 1 arise and call upon thy 
God. 

CotuIttiESton. Arise and call upon thy God, arise from 
thy lethargy, from thy sin, from thy vanities, from thy self- 
seeking ; arise even from thy necessary business ; arise and 
call upon thy God to forgive thee that which is past, to 
make thee decline firom sin and incline to righteousness, 
that death may not come upon thee unawares. " Awake, 
thou that sleepest, and arise from the dead, and Christ shall 
give thee light." 
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XIII. 
THE WATERS OF GRACE. 

*^ Beholdy maters issued out from under the threshold of the house east' 
ward . . , And when the man that had the line in his hand went forth 
eastward, he measured a thousand cubits, and he brought me through the 
waters ; the waters were to the ancles. Again he measured a thousand^ 
and brought me through the waters ; the waters were to the knees. Again 
he measured a thousand, and brought me through ; the waters ivere to the 
loins. Afterwards he measured a thousand ; and it wets a river that I 
could not pass over; for the waters were risen, wcUers to swim in, a river 
thcU could not be passed over,^^ — Ezek. xlvii. i — 5. 

fnttotfttctton. Ezekiel has been describing the constitu- 
tion of the Church as a city built upon Christ, the rock ; 
in figure he has foretold its ministry, its sacraments, and its 
privileges; and now he, under a striking symbol, unfolds 
the mystery of Grace. 

dttbject. The Interpretation of this Symbol. 

J^nivA I. The river of the water of life is often spoken of 
in Holy Scripture. It is this that Christ promised to the 
woman of Samaria : " Whosoever drinketh of the water that 
I shall give him, shall never thirst ; but the water that I 
shall give him shall be in him a well of water springing up 
into everlasting life." It is the water of that river alluded 
to by David, that shall " make glad the city of God," the 
" river of the water of life, pure as crystal, proceeding out 
of the throne of God and of the Lamb," seen in vision by 
S. John. 

And what is meant by the waters ? The Grace of God, 
ever flowing, pure and sparkling ; it cleanses the sinner from 
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his defilement, first, in baptism, firom original sin ; then in 
absolution, firom post-baptismal sin. 

It refreshes the weary, renews their strength, flowing out 
of the House of God in the Sacraments of strength. 

Sotnt H. What is meant by the measurements of its 
depth. This represents to us Gk)D's grace as exhibited in 
the history of the Church, and of ourselves. 

First, it flowed, a little stream, out of the side of Christ, 
that east gate of the Temple of His Body, and but a few 
were numbered with the elect \ then it spread, and its depth 
increased, as nation after nation became Christian ; and 
lastly, it cannot be passed over, in the immeasurable per- 
fection of the final glory of Christ's kingdom. 

But to ourselves it has a further meaning. 

First, it reaches our ancles, as we enter the stream of 
grace as little infants, admitted into Christ's favour, and 
made partakers of His goodness, in Holy Baptism. Then 
we try the flood in Confirmation, and it reaches to our 
knees. Again in Communion, and it flows about our 
waists. Again and again we enter, and often we lave our- 
selves in that blessed stream, and ever it seems more re- 
fireshing, and ever it seems to deepen, till at last we find it 
" waters to swim in, a river that cannot be passed over." 

ComlujEJton. And now, to conclude, there is one prac- 
tical lesson I wish to impress upon you from this vision, and 
that is, fi*om the measuring, before the waters were entered. 
I wish you to observe that the angel who was with Ezekiel 
always measured a thousand, before he suffered the prophet 
to enter the stream, and be sensible of an increase of volume 
and depth in the waters. I wish you then to learn this. If 
you would also find Divine Grace flow for you in increased 
abundance, roll in a deeper tide, measure before you enter iU 
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That is, examine and prove yourselves by the scale of God's 
law, examine and prove whether you have made any ad- 
vance, whether you have gone, not a thousand paces for- 
ward, but one or two, or three, even. 

Without that careful measuring, and without that advance, 
the waters of Divine Grace will not rise, and you will have 
to learn a new lesson, if ever you are to find them " waters 
to swim in, a river that could not be passed over." 



XIV. 
THE UNHEALED MARSHES. 

*^He said unto me^ These waters issue out toward the east country^ and 
go down into the desert^ and go into the sea: which, being brought forth 
into the sea, the waters shall be healed. And it shall come to pass, that 
every thing that liveth, which moveth, whithersoever the rivers shall come^ 
shall live: and there shall be a very great multitude of fish, because these 
Tvaiers shall come hither : for they shall be healed ; and every thing shall 
live whither the river cometh, . . . But the miry places thereof and the 
marishes thereof shall not be healed; they shall be given to scUt.*^ — Ezek. 
xlvii. 8, 9, II. 

IntroTlttctton. Ezekiel is describing the effect of Divine 
Grace. The sea into which the river flows is the Dead Sea, 
the sea which lay over the accursed cities, on which a judg- 
ment brooded. 

It is an image of the Gentile world, lying in wickedness, 
stagnant, and corrupt, and putrifying ; civilization bad and 
decaying through its licentiousness ; civil order rotten and 
falling to pieces; philosophy degenerated into Epicureanism ; 
religion a mass of corrupting fables ; nothing life-giving, no- 
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thing purifying, nothing renovating. Then the rill of pure 
water enters, the blessed revelation of Jesus Christ — ^first 
a brook and then a river, gradually purif3dng and giving life, 
so that " whithersoever the rivers shall come, everything that 
liveth, which moveth, shall live." 

Sofnt I. But it has a further meaning. The dead sea is 
the human heart. 

Into that. Divine Grace enters, and by little and little it 
purges and purifies it, so that by the river bank " shall grow 
all trees for meat, whose leaf shall not fade, neither shall 
the fiiiit thereof be consumed, because the waters issued out 
of the sanctuary" (verse 12). 

Virtues shall spring up ; all that did live, the natural ele- 
ments of good, shall live and grow with new vigour, and in 
addition supernatural graces shall spring up and flourish 
with unfading leaf and unconsumed fruit, "because the 
waters issued out of the sanctuary." 

This then is the work of divine grace in the heart, purify- 
ing and giving life. It piuifies it of its evil and corruption, 
of its death and decay ; it vivifies its natural good and in- 
fuses supematiural virtue. 
9otnt H. But the miry places and marishes are not healed. 
What then are these places which remain salt, these 
places where the pure crystal water cannot circulate, and in 
circulating, give life and renovation ? 

The miry places and marishes are the unstable, the un- 
certain souls that endure for a season, but in time of temp- 
tation fall away; those who are good and Church-going 
because it is respectable, those who are steady, only because 
not tempted, those who are Catholics, only because the ser- 
vices are nicer than in Protestant places of worship, those 
who are without any solid foundation of ynsici^Vt — --^^aiiiL 
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and fluctuating in their desires, not resolute in will, not 
earnest in religion, who show a green surface of profession — 
plenty of display of godliness, bowing, and Church-going, and 
talk of religion — ^but who have no bottom to their character. 

These are they who come to Church to show off their 
bonnets or see each other's faces ; these are they who are 
ready to serve God when there is pleasure, and profit, and 
praise to be got out of it, who will keep all the feasts, but 
not a single fast ; who are utterly unreliable persons when 
trial arises, or their self-will is crossed, their self-love is 
ruffled, their self-esteem is not flattered. 

Conclui^ton* The parish priest knows plenty of these, 
and knows by sad experience too, how true it is that " the 
miry places and marishes shall not be healed." 



XV. 
THE BUILDING OF BABEL, 

^^ And they said. Go to^ let us build t4s a city and a tower ^ whose top 
may reach unto heaven; and let us make us a name, lest we be scattered 
abroad upon the face of the whole earth" — Gen. xi. 4. 

ifntroTluctton* The history of the building of Babel, and 
the confounding of the language. 

Subject. There is many a Babel building going on still. 
Man indeed is ever building Babels of some sort, that he 
may make him a name, and reach heaven by his own ways. 
Babels these are which are indeed confusion. Babels left im- 
finished, whose builders are scattered ere the tower reaches 
heaven. There are religious Babels and worldly Babels; 
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Babels, that is, to reach heaven, and Babels for the making 
of a name. I will speak of both. 

S^int I* Religious Babels, 

Religious schemes fail often because the object is worldly^ 
Collection lists are printed, great names head it, there are 
boards of managers and committees to see to the carrying 
out of the philanthropic ends, and the whole fails, or fails to 
effect all that was desired ; — ^why ? Because the love of God 
was not the fomidation on which it was built. 

Take also the religious bodies of sectarians. Whence 
have they arisen? "Go to, let us build us a city and a 
tower, whose top may reach unto heaven." Men, pious in 
their intention, but mistaken, break away from the imity of 
the Church, to build Babels of their own, to reach imto 
heaven. And with what result? confusion reigns amongst 
them. Is not dissent everywhere a scene of division, of 
breaking up and scattering ? whereas everywhere the Church 
is drawing together towards closer unity. There was a good 
intent in the founder, but God has looked out of heaven 
and confounded the builders, because the foimdations were 
not laid by Him on the imshaken Rock. 

Sotnt If. Worldly Babels, 

You surely know of some such. Accumulation of fortune, 
"let us make us a name;" the making of a femily, the se- 
curing of a position in society, in the literary, or scientific, or 
political world. The making a dash in society, the building 
up a splendid future through present thrift — these crumble 
away, or the builders are scattered. The parent has amassed 
a fortune, and bought a place that he may make his family, 
and the son runs through his income and disappears. Great 
and costly efforts have been made by entertainments, and 
the like, to keep up with society, and in a moixitiiX.^€\i SaSwx^ 
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becomes manifest, and the worthlessness of the friends, 
bought at such a price, transpires. 

Concluiluin* Let each examine his own work, and weigh 
well whether he is giving his time, his thoughts, his energies 
to building what is a Babel, and which will end in disap- 
pointment and confusion. 



XVI. 
THE BUILDING OF JERUSALEM. 

** Behold f I lay in Zionfor a foundation a sione^ a tried stone^ a pre- 
cious corner-stone^ a sure foundation,** — Isa. xxviii. 16. 

IntroTluctton* The tower of Babel was erected in time of 
tranquillity. Jerusalem and the temple were rebuilt in time 
of war. When Babel was built, everything needed was at 
hand; when Jerusalem was rebuilt, the builders were 
destitute of all. When Babel was built the princes ^voured 
the undertaking ; the rebuilding of Jerusalem was opposed 
by the nobles. But Babel failed, Jerusalem was finished. 

Subject. Jerusalem is a figure of the Church, 

All her members are stones built into her, to form a 
glorious habitation for the Lord. This is the " city which 
hath foimdations, whose builder and maker is God.'' 

Sottit I. Such, then, is the Church, founded by our 
Lord Jesus Christ. Her belief was taught her by Jesus 
Christ ; her sacraments were instituted by Jesus Christ ; 
her ministry was commissioned by Jesus Christ. Every- 
thing in the Church is of Jesus, comes from Him, is of Him, 
lives by Him. It is He who teaches us through His Word, 
it is He who speaks with authority through His ministry, it 
is He who touches us through His sacraments. 
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And the Church is built up stage by stage, notwithstand- 
ing persecution, opposition, disfavour, deficiency of means ; 
it is built up on the changeless foundation. 

For eighteen hundred years that work has been going on, 
stone on stone has been laid, tower after tower has risen, 
and the ramparts are being set up in order. 

Look at the history of the Church, and see if it be possible 
to doubt that it is the counterpart to Jerusalem, that it is 
the Lord's own city. 

For eighteen hundred years it has gone on increasing, 
from a handful to a great multitude. It was the Church 
which converted England when it was the abode of savages, 
it is the Church which has remained through all these hun- 
dreds of years one in faith ; and why? 

9otnt H* Because Christ promised that His Church 
should last for ever; because whatsoever is of His doing 
cannot be imdone, whatsoever is built on His foundation 
cannot be overthrown, whatsoever is protected by His as- 
surance Satan and man cannot destroy. 

Can this be said of other communities, founded by men, 
built on their opinion, sustained only by their exertions? 
That which is human is perishable, that which is divine 
must endure eternally. 

Comltulton. Now, why was it Jerusalem was built, but 
the building of Babel failed — that in spite of all disad- 
vantages Jerusalem was a success, and in spite of all advan- 
tages Babel was a failure ? 

Because the motive which actuated the builders of Jeru- 
salem was zeal for the glory of God; the motive of the 
bmlders of Babel, on the other hand, was the love of sel£ 

My brethren, there is a lesson here — ^you see what work 
will endure, and what work will fail 
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XVII. 
THE ARK OF THE CHURCH. 

** The waters increased^ and bare up the ark,** — Gen. vii. 17. 

(ntroTluctton. The ark is a type of the Church. Descrip- 
tion of the ruin of the cities and towers, and the submergence 
of the mountains by the rising flood. Afid in all this ruin 
of great cities, this destruction of strong citadels, this over- 
throw of great peoples, of course that frail vessel containing 
Noah and his family perished ? No ! 

i&ubject. The waters increased and bare up the arh That 
in few words is the history of the Church. The waters have 
risen and wrecked nations, the waters have risen and raged 
against the Church — the waters have risen and swept away 
civilization, but as they increased, " they bare up the ark." 

I. The persecutions of the Emperors of Rome against 
Christianity, the stake, the sword, the rack, the chain, all 
cruelty could devise, used against the Church, that poor 
feeble little body of poor illiterate men and women, but 
" the waters increased and hare up the ark'* 

II. The heresies of Arius, Nestorius, Pelagius, &c. 
Persecution raged before, now it is error spreads everywhere, 
false belief in the nature of Christ, and in the responsibility 
of man. Error in the palace, error in the streets of the 
city, error in the schools, error in some instances flowing in 
through the joints of the vessel, and corrupting the bishops : 
surely the Church must sink !• But no, " the waters increased 
and bare up the ark J* 

III. Then came the invasion of the Teutonic barbarians. 
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The world was swept by savage hordes, the old treasures of 
ancient civiHzation sank under the flood of brute ignorance 
that rushed over Europe ; in Europe civilization, and with 
it Christianity, seemed to go down before the Teuton ; in 
the East civilization, and with it Christianity, seemed to go 
down before the Mohammedan. But no ! regeneration rose 
out of the ruin. The Teuton hordes were tamed and bap- 
tized ; the Eastern Church conquered Russia and northern 
Asia. " TAe waters increased and hare up the ark^ 

IV. And now another flood rises and threatens. It is not 
expiring Heathenism, it is not Heresy, it is not Brutality, it 
is Modem Doubt. 

That is our great peril now. Three hundred years ago 
Luther, Zwingli, Calvin, Bucer, and the rest of the reformers 
taught men to doubt: and doubt, which began with a few 
articles of the Christian faith has gone on till it includes all. 
This is essentially the era of doubt — doubt in the truth of 
Revelation, in the inspiration of Scripture, in future punish- 
ment of the ungodly ; doubt of the sacred obligations of 
morality, of the efficacy of prayer ; doubt of the existence of 
a soul, of the Divinity of Christ. 

It would seem as if this terrible outbreak of doubt, swelling 
like a flood and threatening the Church, must engulf her ! 
But no, as the waters increase, the ark will be borne aloft. 

Concluj^ton* Finally let us learn to cleave with heart and 
soul to the Church of Christ, there alone is safety ; trust 
in her, for she is built by Christ, fear not for her, she is 
protected of God. 
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XVIII. 

TffE BURNING BUSH. 

** The bush burned withfire^ and the bush was not consumed.** — ^Exod. 

lU. 2. 

Introllttctton. Narrate the circumstances. 

The signification was gradually unfolded ; as in most of 
the other visions, it has a reference, first, to the then condi- 
tion of Israel, and an ulterior one to the Catholic Church. 

ifixit dtgni&rattoiu The Bush is the Israelitish people^ 
a thorn-bush full of prickles, a tangled, ragged mass of dry 
branches, a scrubby, unseemly plant. 

Such was the chosen people ; a nation perverse, stiff- 
necked, going two ways, rebellious and insincere. 

Nevertheless, God was in the midst of them, enduring 
their perversity, gently bearing with their stiff-neckedness, 
compassionating them — ^not consuming them. 

^econl) dtgni&catton. The Bush is the Christian Churchy 
fiill of deficiences, blemishes, perversities, apparent evil, 
base worldliness, neglect of duty, disregard of God, and yet, 
in the midst of that thorn-bush, God is present without 
consuming it 

He is present even here ! Here in this Church, here, in 
the midst of us with our shortcomings, oiu: self-seeking, 
our pride, our vanity, our carelessness. He is here, and 
He consumes us not. 

C|)trTl i&tgiu&catton* The Bush is Man. In the midst 
of our temptations, afflictions, and the trials besetting each 
one of us, O my brother ! in that daily round of work, with 
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the thorns of care thrustmg this way and that, in the stir of 
business, the tangle of trade, the strife of tongues, God may 
be present, present in His sacramental imion with us, pre- 
sent as our defence against the world and against ourselves, 
present to enlighten and to comfort, but not to consume. 



XIX. 
TffS PERSON OF yESUS CHRIST. 

**Th$s is eternal life: that they may knew Thee, the only true God, and 
Jesus Christy Whom Thau hast sent,"^S, John xvil 3. 

fntrotfurtion* Man is given by God a free will ; he can 
serve God, or refuse to serve Him, as he likes. God made 
man to be happy ; man can only be happy by obeying God. 
God seeks to bring man to obedience, not by constraint, 
for that would destroy his free will, but by gaining his love. 
How gain man's love, but by an exhibition of His own love ? 
How best exhibit His love? By becoming Incarnate, so 
that man may have a proof of God's love to him, and may 
have in the GoD-Man a person whom to love. 

I. God is not an idea. The philosophers of old and 
modem times argue the existence of God, demonstrate Him^ 
that they may believe in Him ; and this is all well for a 
rational man. But man cannot wait till he has proved God 
to his satisfaction, till he finds God at the end of a sum, the 
result of a syllogism ; he must have God the object of his 
affection. The heathen had God as an idea, and the idea 
was impracticable, it failed. They did not keep God's law, 
for they had first to demonstrate that there was a God^ thexv 
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that He had a law, and then to find out what the law was, 
and death came before the discovery was made. It was too 
long a business. Man must have God to start from, not 
God to work up to. 

II. God is a Person, Yes, Jesus Christ is God and 
Man, a human Person and also a Divine Person — the 
divine and human personality in one. The Catholic reaches 
the mark at once; whilst the deist is demonstrating that 
there is a God, the Christian child believes in Him ; what 
the heathen philosopher crept towards, and just touched 
as he dropped into his grave, the Christian infant starts 
learning it at its mother's knee. 

Whilst the philosopher discusses God's nature, the Chris- 
tian child has learned to love Him, and has kissed the cross, 
and feels that God is love. 

Whilst the philosopher is finding out God's laws, the 
Christian child is observing them. 

To the philosopher it is a life's labour to lay the founda- 
tion ; the Christian has his laid, and his life's labour is to 
build thereupon. 

III. What sort of person, I will tell you what sort of 
person is Jesus, the GoD-Man, Him whom we love. 

He is a child obedient to His mother, a lad working in 
the shop, loving the Temple, weary at the well, pleading for 
His murderers, deserted by His friends. 

A Person full of love, full of tenderness, full of sorrows. 

A Person tempted like me, tried like me, suffering like 
me — ^therefore a Person Whom I can love. 

Not One Who was merely, but One Who was^ and is, and 
is to be; Who was Man, Who is Man, and Who will be 
Man through all eternity. 

Conclusion. Come then ! try to love Him by an act of 
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free will, and loving Him you will fulfil the law, for you will 
readily keep it out of love ; and keeping it you will find 
happiness, and finding happiness, you will accomplish the 
will of your Creator. 



XX. 

ON SPIRITUAL AD VANCE. 

"And the Lord said unto Moses, Wherefore criest thou unto Me? 
speak unto the children of Israel, that they go forward," — Exod. xiv. 15. 

fntrotittction* Narration of the circumstances. The per- 
plexity of the Israelites without weapons of defence ; the sea 
before, the foe behind. They murmur. Moses is in despair. 
All hope seems lost Then comes that wondrous command, 
" Speak unto the children of Israel, that they go forward." 

^ubjert. The same message is delivered by God's priests 
to you now. 

1. To all who have escaped out of Egypt 

2. To all who are in doubt and perplexity. 
S^tnt I. To all who have escaped out of Egypt. 

Egypt is set in Holy Scripture as a type of the bondage 
of sin. And the leaving Egypt represents the conversion 
from a state of sin, the leaving the old slavery to passion 
and vice, an escape from the power of Pharaoh, the hard 
task-master, Satan. 

Now observe, to have escaped, to have broken the chain, 
deserted the work of Satan, is not enough. 

No ! there is still something to do ; those thus escaped 
are not safe, because they have cast away their bondage. 
Satan is sure to pursue them, sure to surround them.. K 
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they sit down in complacent satisfaction, and say, ^I am 
converted, I am now all right and safe, one of the elect, 
predestined to life !' then, before they are aware, Satan has 
them again in his power. No ! for all who have broken 
with sin the message comes, " Speak mito the children of 
Israel, that they go forward." And how? 

To what did the Israelites "go forwdrd?" They went 
forward — 

I. To Sinai, the law of the Most High. 2. To the par- 
taking of manna, angels' food. 3. To conflict with their 
enemies in the wilderness. 

To these three things must the converted soul " go for- 
ward." It must advance to the law of God, the keeping of 
the commandments ; it must go forward to sacramental par- 
taking of angel's food ; it must go forward to struggle and 
conquest over self-will, the lust of the flesh, the lust of the 
eye, and the pride of life. 

9otnt If. To all in perplexity. 

When the way is dark before you, so that you see not 
your path ; when your foes press you on every side, and an 
impassable barrier seems to be before you ; then take a bold 
and resolute step — go forward, 

I am girded in with temptation ; I cannot serve God as I 
would desire, the household cares, the weekly business, per- 
plex and harass me ! What then can I do? — Go forward, 

I know not how to overcome those old bad habits which 
have got such fast hold of me, to break from those com- 
panions who lead me away. Never was any one in such a 
predicament as I am ! What shall I do ? — Go forward, 

I know that God would have me love my enemies, meet 
railing with blessing, and enmity with good will — ^but I can- 
not; what, then, can I do? — Go forward. 
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God's presence is hid from me, my prayers are cold, my 
mind cannot fix itself on God, I am indifferent to religion, 
discontented with everything around me, despondent about 
myself. What is to be done ? — ^at once, I say. Go forward. 

And, lastly, I see death before me, and I shudder on the 
bank. I recoil before its mysterious terrors . — Boldly, con- 
fidently, gladly. Go forward. 

S^tnt HI. The ways of advance. 

You ask, how go forward? Into what shall I enter? 

I cannot answer each soul individually, but I say — Is 
there a means of grace, a sacrament, any decided step, any 
great act of self-renunciation, fi-om which you have hitherto 
shrunk, about which you have hesitated ? Then, I say, when 
perplexity falls on you, difficulties beset you fi-om which it 
seems impossible for you to disentangle yourself — ^take that 
step, firequent that sacrament, use that means of grace. 

Concltu^ton* Lastly, this command is addressed to all. 
It is the watchword of every Christian ; even firom Baptism 
to the end of the warfare, " Go forward !" never relinquish a 
duty, never retreat before Satan, never )deld an inch of 
ground; to all and every one comes the command, — 
" Speak unto the children of Israel, that they go forward." 



XXI. 
THE CROWNS OF JOSHUA. 

" Takt silver and gold ^ and make crowns ^ and set them upon the head 
afjoshuoy the son ofjosedech^ the high priest ^ — Zech. vi.li. 

fntrollttction* Description of the vision. Zechanah 
makes crowns, one of silver, the other of gold^ «xA "^ajcj^ 
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them on the head of Joshua. At the same time he seats 
him on the throne of dominion, and of the priesthood. 
Afterwards these crowns are given to Helem, Tobijah, 
Jediah and Hen, to be kept in the temple, and a prophecy 
is uttered : " Behold the Man whose name is the Branch ; 
and He shall grow up out of His place, and He shall build 
the temple of the Lord : even He shall build the temple of 
the Lord ; and He shall bear the glory, and shall sit and 
rule upon His throne ; and He shall be a priest upon His 
throne ; and the counsel of peace shall be between them 
both. And they that are far off shall come and build in the 
temple of the Lord, and ye shall know that the Lord of 
host§ hath sent me unto you." (verses 12 — 15.) 

Subject* 77ie interpretation of this vision, 

Joshua signifies Jesus — identity of name. For Jesus two 
crowns are made, one of gold, and one of silver ; He is 
crowned as King and as Priest, He sits and rules as King, 
and He is "Priest upon His throne" as well. Then He 
gives these crowns to others as a memorial in the temple 
for ever; i.e., He communicates His royal and priestly 
authority to certain men in the temple He had foimded, 
which is His Church. 

$Otnt t. Christ as King, 

Of this David prophesied, " I have set my King upon my 
holy hill of Zion. I will preach the law, whereof the Lord 
hath said unto Me, Thou art My Son, this day have I be- 
gotten Thee ;" also, " Thy throne, O God, is for ever and 
ever, a sceptre of righteousness is the sceptre of Thy King- 
dom; Thou hast loved righteousness and hated iniquity, 
therefore God, even Thy God, hath anointed Thee with 
the oil of gladness above Thy fellows." 

Christ was typified by Melchizedek, King of Salem, and 
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Priest of the Most High God. Christ is the Prince of 
Peace, " and of His Kingdom," we are told, " there shall be 
no end." 

Now Christ speaks continually of His Kingdom, 
the Kingdom of Heaven, and He speaks of it as con- 
stituted upon earth, and therefore as having in it imper- 
fections. 

A king rules over a kingdom — Christ's Kingdom is the 
Church. Joshua's golden crown was given to men in the 
temple — so Christ gave His authority to certain men He 
had chosen to rule His Kingdom : " As My Father hath 
sent Me, even so send I you." " He breathed on them and 
said. Receive ye the Holy Ghost : go teach all nations." 
The first generation of these rulers were called Apostles. 
But this generation was not to pass away ; they ordained 
others to succeed them, conveying to them their authority. 
The subsequent generations are called bishops. These are 
they to whom the golden crown of authority in the temple 
is conveyed. They are the magistrates of Christ's King- 
dom ; ruling during His absence. 

SomtH- Christ as Priest 

"Thou art a Priest for ever, after the order of Mel- 
chizedek." " This Man hath an imchangeable priesthood," 
says S. Paul. A priest is one who offers a sacrifice. The 
sacrifice of Christ is Himself. 

But the silver crown was also given to men in the tem- 
ple, and Christ ordained men to act as priests in His 
kingdom, and to offer continually sacrifice before God the 
Father; not a different sacrifice, but the same — Christ 
Himself. In the temple were two sacrifices, Incense and 
Blood. We offer the incense of prayer and praise along 
with the priest who leads the service \ and h.t oft<ei& \^o^^ 

£ 
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when, in the Eucharist, he pleads before God the Sacrifice 
of Christ's death. ^ 

Cotuluflton* " They that are far off/' says God in this 
vision, '' shall come and build in the temple of the Lord, 
and ye shall know that the Lord of Hosts hath sent me 
unto you." 

Glorious thought ! we in the Catholic Church are builders 
with Him in the temple j we, though far off, are subjects of 
this great Kingdom, imder the protection of this gr€;at King. 
We, though far off, are made nigh by His Blood, through 
which we obtain remission of our sins, declared by the 
priesthood in His temple acting in His name. 



XXIL 
THE SEVEN-BRANCHED CANDLESTICK. 

^^ I have looked, and behold a candlestick all of gold, with a bowl upon 
the top of it, and his seven lamps thereon, and seven pipes to the seven 
lamps which are upon the top thereof; and two olive trees by it^ — Zech. 
iv. 2, 3. 

SnttotKUftton* Zechariah had been shown the mystery of 
the rebuilding of the Church, and the consecration of the 
Christian ministry, imder the figure of Joshua, the son of 
Josedec ; and now God shows him, in vision, the inner life 
of the Church, and its spiritual connexion with Christ. 

One vision showed Zechariah the construction of the 
Chiu-ch ; the next showed him the Royalty and Priesthood 
therein. This vision shows him the Sacramental System, 
and its connexion with Christ. 

J^tjpttGcatton of ti^e Utietton. The golden candlestick is 
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the visible Church (see also Rev. i.) In the Revelation of 
S. John, the seven churches of Asia are represented as seven 
golden candlesticks, in the midst of which stands Christ. 
But here, to represent the unity of the Church, it is figured 
as one. So our Lord speaks of His Church as visible and 
one, " a city that is set on a hill f that hill or rock is Him- 
self. The candlestick is golden, to represent the incorrupti- 
bility of its faith, for gold will not rust or tarnish. So the 
Church, the pillar and ground of the faith, cannot fail to 
teach the right faith. 

The seven lamps represent different degrees of the faithful 
in the Church. Thus Christ bids His disciples — "Let 
your loins be girded about, and your lights burning f " ye 
are the light of the world." Of John Baptist it was said, 
" He was a burning and a shining light f and Christ says 
of His followers, that they are " children of light." 

Then there are two olive trees, or (v. 12) "two olive 
branches which through the two golden pipes empty the 
golden oil out of themselves." 

Zechariah has already given us the clue to the meaning of 
this, for he has spoken of Christ as the Branch. But here 
we have the branch made twain. This signifies the two 
natures of Christ, as the one branch signified the imity of 
His Person. 

These two olive branches convey golden oil to the lamps 
by " seven pipes" (v. 2). What then are these golden pipes 
which convey the golden oil from Christ to the faithful, 
and preserve in them the flame of faith ? 

1. The little child gathers its sweet innocence, its childish 
faith, its pure simplicity, its love of Jesus, from the golden 
channel of Baptism. 

2. The youth goes forth to fight boldly agaiasX. \i\fc^cp^^ 

£ 2 
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the flesh, and the devil, and whence does he gather the 
strength to wage a victorious warfare, but by the gift of 
supernatural power distilled through the golden channel of 
Confirmation ? 

3. The penitent who mourns over lost grace, whose past 
is one of darkness, whose lamp has well-nigh gone out, how 
can he regain brilliancy, how can his bowl be filled again 
with cleansmg, invigorating oil, save through the golden 
channel of Penance ? 

4. And you who strive to live closest to God, who desire 
to have your bodies sanctified by Christ's Body, and your 
souls washed in His most precious Blood, what is the source 
of your strength, and faith, and hope, and zeal, but the 
golden oil dropping from the Manhood and Godhead of 
Christ flowing to you through the golden channel of the 
Eucharist ? 

5. Again, to those who desire to enter the marriage state, 
grace is needed, that they may be able to bear with one 
another, and to love one another in constancy ; a new state 
demands a new overflow of grace, and lo ! it gushes respon- 
sive to their requirements through the golden channel of 
Matrimony. 

6. So also to those who seek the ministry, special grace 
is needed, and the golden oil anointing them streams firom 
Christ through the golden channel of Holy Order. 

7. And lastly, death comes on, and the last struggle with 
Satan and his host , they make their final and most desperate 
assault to destroy, when the body and mind are most 
enfeebled ; is there no special outburst of divine grace to 
strengthen the dying against these special temptations? 
Surely yes ! through the golden channel of Extreme Unction 
the anointing oil is shed. 
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Concltutton* But observe, that Zechariah speaks (in verse 
12) of "the two golden pipes" that " empty the golden oil 
out of themselves," distinguishing two of the seven as pre- 
eminent These are the two " sacraments of the Gospel" 
" which are generally necessary to salvation," viz.. Baptism 
and the Holy Eucharist These are absolutely necessary to 
all, but the others are only necessary to special conditions 
of life y necessary to some, but not necessary to all. 

And finally, learn — 

1. That the sacraments are but channels conveying the 
golden oil from Christ. 

2. Not to despise them because they are channels, for 
they are the appointed means for giving grace. 

3. Not to expect to keep our lamps burning without using 
them. 



XXIII. 
DIFFICULTIES. 



**JVho art thou, great mountain? before Zerubbabd thou shait 
become a plain,^^ — Zech. iv. 7. 

introtltutton. Zerubbabel was engaged in rebuilding the 
temple, but insuperable difficulties, as it seemed to all, arose. 
No doubt he was discouraged, and began to despair j then 
came the word of God to him — "Who art thou, O great 
moimtain ? before Zerubbabel thou shalt become a plain ;" 
in spite of all hindrances put in his way, in spite of every 
impossibility that now stared him in the face, he would 
succeed. 

|^ttb)ect. These words of consolation may also be used 
of the Church and of us. 
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9otnt f . TTie mountain of difficulties impeding and op- 
posing the Church. 

They are manifest enough. Oh! what a mountain of 
prejudice against all that gives honour to God ! Do the 
faithful sons of God strive to build up the ruined sanctuary, 
to restore the waste places, to beautify the temple of the 
Lord ? what a huge mass of prejudice is opposed to them ! 
jealousy of all that honours God, grudging against all that 
glorifies not man but God. 

Oh! what a mountain of imbelief and misbelief rises 
against the truth ! Do we teach the true faith in all its in- 
tegrity, the Real Presence, the Eucharistic Sacrifice, Penance, 
Self-denial ? the mountain is before us, a cumbrous mass of 
heresy or doubt. 

Oh ! what a mountain of abuse stands in the way of the 
Church displaying her activity to win souls to Christ! 
This is not lawful, that is illegal, none but the one old rut 
must be run in that has been cut by Act of Uniformity ; 
the Church lives, and she is treated as though she were a 
piece of mechanism. 

But there is comfort. What art thou, O great mountain 
of prejudice ! oh great mountain of imbelief ! oh great 
mountain of abuse! before Christ, our true Zerubbabel, 
restoring His Holy Temple, thou shalt become a plain. 

IS^nint H. The mountain of difficulties impeding and op- 
posing the advance of the soul. 

Is there no mountain opposed to you ? Your temptations, 
your difficulties, your associations? You feel a call firom 
God to a special course, but a mountain is before you. 
You feel a desire to serve God better than heretofore, but a 
moimtain is in the way. Fear not ! it is not you, but 
Christ, that dweUeth in you, who is your might, and before 
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Him the mountain will become a plain. And how, do you 
ask ? hear the words of God. 

CutuIttiEttiin. " Not by might, nor by power, but by My 
Spirit, saith the Lord of hosts." (verse 6.) 



XXIV. 
TBE O VERTHROW OF GOUS ENEMIES, 

" Tlien lifted I up mine eyes, and saw, and beholdyfour horns. And 
I said unto the angel that talked with me. What be these? And he an- 
swered me. These are the horns which have scattered Judah, Israel, and 
Jerusalem, And the Lord showed me four carpenters. Then said I, 
What come these to do? And he spake, saying. These are the horns which 
have scattered yudah, so that no man did lift up his head: but these are 
come to fi^ay them, to cast out the horns of the Gentiles, which lifted up 
their horn over the land ofjudah to scatter it," — Zech. i. i8 — 21. 

f itttoIKUftton* Zechariah saw in this vision the powers of 
the four quarters of the world, s)anbolized by four horns, 
dispersing Israel and Judah: that is, on the north, the 
Syrians and Chaldaeans ; on the south, the Egyptians and 
Edomites ; on the east the Moabites and Ammonites, and 
on the west the Roman power. And God showed that He 
had prepared destruction for each of these powers which 
cruelly entreated His people. Against each, however high 
it might lift its horn, a carpenter was prepared, who would 
destroy it j a carpenter, or workman either in wood or iron, 
for the original word signifies either, who, an emissary of 
the Most High, would " fray it." 

|^itb|e£t. So also against every persecutor of the Church 
a carpenter has made ready his tools. 

9omt f • In the original signification of the parable, the 
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workman, or carpenter, signified some poor, insignificant 
means, employed by God to overthrow the world-power 
which thrust sore at His elect, and scattered them into all 
lands. And so even now, "God has chosen the foolish 
things of the world to confoimd the wise; and God hath 
chosen the weak things of the world to confound the things 
which are mighty ; and base things of the world, and things 
which are despised, hath God chosen : yea, and things which 
are not to bring to nought things that are." (i Cor. L 
27 — 28.) 

We are often much disquieted with the aspect of affairs. 
The Church seems threatened with dissolution, the faithfiil 
are scattered as sheep without a shepherd, the world-power 
masters the Church and binds her hand and foot with. red 
tape, that she cannot move to perform her work, nor utter 
her voice to proclaim her authority. 

We are often much disquieted with the assaults upon 
faith. Science seems to corrode the foundations of belief 
in the supernatural j criticism to destroy the inspiration of 
Scripture; heresy to snap asimder the authority of the 
Church. 

We are uneasy, the horn is lifted very high, the horn of 
the world-power, the horn of speculative infidelity, and we 
feel despair. But never fear. The Lord has prepared a 
carpenter, and in His own time He will produce him to 
firay those horns. What the feeble instrument will be we 
know not ; but, though feeble, it will succeed. 

Votnt H. But there is a deep signification in the de- 
stroyers of the horns being called carpenters. Does not 
that point to who is the destroyer of the horns which thrust 
and scatter the true Israel, the Church of God ? Is not our 
Defender, He Who will rescue us, One Who was called 
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" the carpenter's Son," One Whose youth was spent in the 
carpenter's shop with axe and saw, and chisel and plane ? 

It is said that Julian the apostate, just before the battle in 
which he perished, turned to a Christian soldier, and said, 
with a sneer, " We//, what is the carpenter^ s Son about now r 
" Site," answered the soldier, " He is making a coffin" 

See how some great legislator achieves a triumph by 
passing some bill, or framing some law which will curtail 
the liberties of the Church, and impede her action, check 
her life-blood, interfere with her efficiency. In the moment 
of success, as he finds the faithful afflicted and perplexed — 
"Ah ! what have I done ! and what is the carpenter's Son 
about now?" Poor, wretched man ! I will tell you — He is 
making a coffin for your power. 

See how a powerful Council sits, and plots, and plans to 
insult Jesus, by robbing Him of those external marks of 
honour which the Church has ordered to be given to Him 
in token of her love and reverence to Him. Then the 
Coimcil does the deed of wickedness, and triumphant in its 
profanity, exclaims, "Ah ha! no more bowed knee, no 
mark of worship, comely vestment, and Ughted taper, and 
fi"agrant incense, in honour of the Lord of Glory. Ah ha ! 
carpenter's Son, chips and sawdust alone for Thee, no regal 
splendour. We have conquered; what is the carpenter's 
Son about now ?" Oh fools ! in your madness outraging 
the King of Heaven ! what is the carpenter's Son about ? 
He is making a coffin for your characters. 

See how some man of science has hit upon a truth, and 
that truth he uses as a lever to upset Revelation; and, all 
exultant at his discovery, he cries, " Ha ! no more faith, we 
walk by sight; away with the supernatural — everything is 
natural. Ah ha ! carpenter's Son, we have shorn Thee of 



58 The Proving of Men. 

Thy Divinity, and reduced Thee to Thy proper level — an 
excellent man, who is dead and buried, and gone to dust 
eighteen hundred years ago. The carpenter's Son, what is 
He about now?" Poor fool! another discovery will upset 
thy demonstration. He is making a coffin for thy science ! 
Conclttsion* And now one word to conclude. In quiet- 
ness and confidence is our strength. In quietness, because 
greater is He that is with us than he that is against us. In 
confidence, because He is the Carpenter able and ready to 
fray every horn that lifts up itself on high against His 
people; able and ready to build a coffin for every perse- 
cutor of His elect 



XXV. 
THE PROVING OF MEN. 

*^ It shall come to pass, that in all the land, saith the Lord, two parts 
therein shall be cut off and die; but the third part shall be left therein. 
And I will bring the third part through the fire, and will refine them cu 
silver is refined, and will try them as gold is tried: they shall call on My 
Name, and Twill hear them: I will say. It is My people: and they shall 
say. The Lord is my God" — Zech. xiii. 8, 9. 

fnttotiuftton. This prophecy of Zechariah follows a suc- 
cession of visions in which were revealed to him the building 
and constitution of the Church. The meaning of this pro- 
phecy seems to be that of all the inhabitants of the world, 
one part will be heathen, one part will be heretical, and one 
part will belong to the Catholic Church, and profess the 
orthodox faith, and that this portion will be tried and 
purified. 
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JPntnt f . 77u prophecy refers to the Church generally. 

Have you ever seen a blacksmith hammering a piece of 
red-hot iron ? Sparks fly off at every blow. The sparks are 
worthless, but the mass is moulded into the desired shape 
for the destined purpose. 

Now God is just so moulding His Church. " Ye shall be 
persecuted of all men for My sake." It is good for the 
Church that so it should be. We must expect the Church 
to be hit, and hit hard j hit by the state, hit by the news- 
papers, hit by popular opinion, hit by popular tumults. But 
the mass is thereby being moulded. 

However, during the process sparks fly off, bright and 
dazzling they are as they dash away, but they fall down 
dross. Heavy blows are being now dealt the Church in this 
land by state interference, by iniquitous judgments, by 
popular clamour. We must expect more blows, and worse 
ones — ^let them come. God uses the hammer to make the 
mass compact. And does not each blow consolidate the 
mass? Has not each stroke broken down prejudice, and 
driven together those who were estranged ? Has not each 
shock thrust those of the Low Church who love Jesus nearer 
to the High Church, and pressed the Anglicans and the 
Catholics together? And may we not hope that as infidelity 
and spiritual wickedness in high places deal heavier blows, 
the severed parts of the Church, the Orientals, the Ro- 
mans, and ourselves, will be welded together into one 
compact mass, in which our miserable prejudices will dis- 
appear? 

But it must not be forgotten that as the work proceeds, 
the worthless sparks will fly off, and make a great flash in 
their apostasy. 

^Otllt Vk. Individual application. 
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But you, too, as well as the Church, will be tried and 
refined. Have you ever seen the rough metal, the mass of 
spar with a few yellow streaks in it, much spar and little 
gold? What is done with that? It is crushed and washed 
in many waters. 

Have you ever seen the black stone out of which silver is 
extracted? What is done with that? It is burned in the 
fire, and the silver dribbles out. 

So must you be tried in the water of purification, in the 
fire of temptation j that what is worthless may disappear, 
what is precious may be refined. 

You will be tried with temptation, with disappointment, 
and with weariness in your work. 

Conclui^ton. Remember God tries you as (i) members 
of the Church, and (2) as private individuals j but oh ! what 
comfort, oh ! what joy ! " They shall call on My Name, and 
I will hear them : I will say. It is My people ; and they shall 
say. The Lord is my God." 



XXVI. 
THE SIGN TA U. 



" Go through the midst of the city, through the midst ofjerusalemy and 
set a mark upon the foreheads of the men thai sigh and thai cry far all the 
abominations thai be done in the midst thereof^ — Ezek. ix. 4. 

{nttotKtutton. In the preceding chapter God had showed 
the prophet Ezekiel four great iniquities of the chosen 
people in the city and temple. He now tells him that He 
will destroy this rebellious people and save only a remnant 
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And this He makes clear to him by a vision. Describe 
vision.^ 

fnttrptitatton. I. First fulfilment. 

This vision and prophecy was exactly fulfilled when Jeru- 
salem was given up to slaughter by the Romans. Then 
men, women, and children were destroyed, and only those 
signed with the Tau, the cross, escaped j for in the destruc- 
tion of Jerusalem no Christian perished. 

II. Second fulJUnient, 

But there is a further signification. Jerusalem, the chosen 
dty, is the Church, and the history of the chosen city is in 
a great measiure a foreshadowing of the history of the 
Church. The Church too will be full of abominations of all 
kinds — ^idolatry of intellect, idolatry of Royal Supremacy, 
idolatry of wealth ; contempt of sacraments, scorn of priestly 
authority, disregard of God's Word, disbelief in the spiritual 
world. 

Before the end, the Church will be full of wickedness. 
Nevertheless, a remnant will remain of faithful ones sighing 
over the desolation. 

And the time of the end approaches. 

Six angels are sent forth with weapons — are sent forth, as 
they were sent of old, against the Egyptians and against the 
Assyrians, with orders to slay. 

But the seventh angel is different from the six who are 
armed and slay — He is Jesus Christ Himself. His mission 
is to mark His own. He is represented clothed in the 

* In the Vulgate, "et signa Thau super frontes virorum gementium." 
The Tau was the old Hebrew character shaped like a cross. The word 
for sign or mark used by the prophet is W TaUy meaning, as Gesenius 
says in his Lexicon, signum cruciforme ; and he adds that on the old 
Hebrew coins the Tau was always made as a cross •4"* 
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white linen of the eternal priesthood, and having at his side 
the inkhom, as the inditer of the New Testament He goes 
through the city, and marks with the cross His chosen 
remnant 

Tauy the cross, is the last letter of the Hebrew alphabet, 
and signifies completion. The Jews, when they set up 
Christ's Cross on Calvary, marked as it were by that sign 
the finishing of their day of grace, the completion of their 
covenant At the end of the world " the sign of the Son of 
Man" will appear in the heavens, as token that the New 
Covenant is closed, that the day of probation is accom- 
plished. 

CtmbMiaa* Now observe who are signed and are saved. 
It is they who mourn — ^those who see and lament over the 
iniquity and worldliness of the Church. 

Also let us look to ourselves, that the Cross be signed on 
us, on our brows, on our lips, and on our hands ; that in all 
we think, and say, and do, Christ's mark may be manifest, 
that all may know that we are Christ's disciples. 



XXVII. 
THE CROWN OF LIFE. 

^^ Henceforth there is laid up for me a crown of righteousness^ which 
the Lord the r^hteous judge shall give me at that day : and not to me 
only^ hit unto all them also that love His appearing^^ — 2 Tim. iv. 8. 

introtKttttton. The story is told of a virgin martyr, that 
at her trial she spoke of the crown of life laid up for her in 
heaven. A bystander jestingly said, '^ Promise to let me 
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see that crown." The saint turned and looked at him, and 
said, " I promise." The night after her passion she appeared 
to him in a dream, with a crown of dazzling beauty on her 
head, and another of inferior beauty, but still very glorious, 
in her hand, which she offered to him. When he woke, he 
hastened to confess Christ, and win the proffered crown by 
martyrdom. 

^vib\ttt. I. T7u Crown. 2. How preserved or lost. 

SPotnt I. The crown was offered to the Jews, (Ezek. xvi. 
12,) "I put a jewel on thy forehead — a beautiful crown 
upon thy head." 

God addresses the Jewish nation as a woman rescued 
from want. He says He washed her in piu-e water, and 
anointed her with oil. He crowned her and fed her with 
honey, and with flour of wheat, and then — ^how she forsook 
Him and turned to other lovers, and how then her crown 
was cast away, her raiment was stripped off, and — ^polluted 
and vile. He rejected her. 

(Ezek. xxi. 26,) "O thou profane Israel, whose day is 
come, when iniquity shall have an end. Thus saith the Lord 
God, Remove the diadem and take off the crown." So too 
does Jeremiah lament, " The crown is fallen from our head ; 
woe imto us, that we have sinned." 

Thus, in a figure, we see the election, the sin, and the re- 
jection of the Jewish nation. 

Now this figure applies to us. 

The crown is offered, nay it is given to us. We have 
been washed in pure water at our baptism \ we have been 
rescued from wretchedness and chosen of God ; we have 
been anointed with the unction of the Holy Ghost in con- 
firmation ; we have been fed with honey and the flour of 
wheat in the Holy Eucharist. Ours is the crown set with 
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the seven stones, Humility, Liberality, Meekness, Temper- 
ance, Brotherly Love, Diligence, and central, over the brow, 
Purity. 

9ottit H» Such is the crown of righteousness which is 
ours. How shall we use it ? Shall we pluck out the gems 
and divest it of its chief splendour? By indulging in pride 
you break out the gem Humility ; by avarice, by anger, by 
intemperance, by envy, you rob your crown of one jewel after 
another, and last and saddest loss of all, you may lose the 
virginal star of Purity. That gem can never be replaced. 
You may supply the empty socket with purple Repentance, 
but never again with the white diamond of Virginity. 

Oh, young people, to you I speak with great earnestness, 
and give you timely advice. 

And you advanced Christians, beware lest you who have 
been washed in pure water, have been anointed with the 
Holy Ghost, have been robed in Christian virtues, have 
fed on the honey of God*s word and the flour of wheat in 
the Holy Eucharist, lest you fall as did the Jews, and lose 
your crown. 

ComluieltDn. There is comfort and there is caution in 
the consideration of the crown — caution lest it be lost, or 
injured, or spoiled of its beauty ; comfort in knowing that 
every repentant tear brightens it, every struggle against sin 
adds to it a glory. 



True and False Conversion. 65 



XXVIII. 

TRUE AND FALSE CONVERSION. 

^^Bdovedf believe not every spirit, but try the spirits wJiether they are 
of God: because many false prophets are gone out into the world." — 
I S. John iv. I. 

introtfttrtion. It has been prophesied that in the latter 
days men shall heap to themselves teachers, having itching 
ears, and shall turn away their ears from the truth. Our 
Lord warns us that there will be false prophets and false 
spirits about, and that the devil himself will appear as an 
angel of light. "Such," says S. Paul, "are false apostles, 
deceitful workers, transforming themselves into the apostles 
of Christ. And no marvel; for Satan himself is trans- 
formed into an angel of light Therefore it is no great 
thing if his ministers also be transformed as the ministers of 
righteousness, whose end shall be according to their works," 
(2 Cor. xi. 13 — 15.) Again, (S. Matth. xxiv. 11, 24,) " Many 
false prophets shall arise and shall deceive many. For 
there shall arise false Christs and false prophets, and shall 
show great signs and wonders ; insomuch that if it were 
possible, they shall deceive the very elect. Behold, I have 
told you." 

Soint If. If we consider how it is most likely that Satan 
could injure souls, and deceive the elect, we shall conclude 
that it would be by some ingenious setting up of a false 
religion which, with a show of zeal for God, should cut away 
the grounds on which man can alone be saved. 

Suppose God has ordained that a sinner shall be saved in 
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this way. First, he must have a consciousness of his sin ; 
then he must repent of his sin and confess it ; then he must 
amend his life ; and in order that he may amend his life 
God gives grace or supernatural assistance. 

Now this is precisely the way God has ordained. 

How then could the devil best ruin souls, but by effecting 
a disbelief in this scheme, and in setting up another in its 
stead, which is so plausible as to deceive many, but which 
runs directly contrary to that ordained by God ? 

Now there is such a scheme drifting about among men. 
It is this. That the sinner may be saved, he must fiurst be 
convinced of his sin ; then he must feel in himself assurance 
of pardon ; then he is placed in a state of salvation from 
which he cannot fall away. 

This scheme cuts at the root of repentance, and destroys 
amendment of life, and prevents man from applying for 
grace, for he feels the battle is over, he is converted, sin has 
no more dominion over him. 

I think it is impossible to doubt that this doctrine of 
Justification is of Satanic origin. It is that of which the 
Prophet Jeremiah speaks, (vi. 14 — 16,) " They have healed 
the hurt of my people slightly, saying, Peace, peace ; when 
there is no peace. Were they ashamed when they had 
committed abomination ? nay, they were not at all ashamed, 
neither could they blush: therefore they shall fall among 
them that fall : at the time that I visit them they shall be 
cast down, saith the Lord. Thus saith the Lord, Stand ye 
in the ways and see, and ask for the old paths, where is the 
good way, and walk therein, and ye shall find rest for your 
souls. But they said. We will not walk therein." 

T$tA\\i Vk* True conversion is something very different 
from that described. Examples of SS. Peter, Paul, Mary 
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Magdalene. Its fruits are humility, meekness, modesty, 
self-government, confusion of face, and amendment of life. 

True conversion consists in deep repentance for sin, and 
a life-long struggle against temptation ; it is accompanied 
by a spirit of fear. " Go, sin no more, lest a worse thing 
come upon thee," is a text ever present to the truly con- 
verted. 

Concluielion. Therefore shun noisy, deceptive scenes of 
conversion ; for these conversions are prophesied of as false. 
They are contrary to Christ's scheme of redemption. 
Rather, in the words of Jeremiah, ask for the old Church 
paths of penance, and walk therein, " and ye shall find rest 
for your souls." 



XXIX. 
JUSTIFICATION BY FAITH. 

** Ye see how that by works a man is justified, and not by faith only. " 
— S. James ii. 24. 

Iittrotfuctton. There are few doctrines more misconceived 
than that of Justification by Faith. Of Justification by 
Faith, S. Paul speaks much, — he opposes it to the works of 
the Law: but then he gives to Justification by Faith a 
meaning totally distinct from that given to it now-a-days. 
The modem doctrine was invented three hundred years ago 
by one Martin Luther, and it had never been heard of in 
the Church before, by S. Paul or any one else ; but instead 
of giving it a newly-invented name, he gave it a name of 
something entirely different, which did exist. We talk of a 
musket now as a firearm ; of old, before the invention of 
guns, it meant a sparrowhawk ; we speak in praise of hu- 
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mility now, but in heathen days the word meant mean and 
sneaking. So Luther gave an old name to a new patent, 
and tried thereby to pass it oflf as an antique. 

9ouit f. Meaning of justification by Faith, 

This is what S. Paul meant by Justification by Faith. 
Justification means the making just in the sight of God ; 
the removal of what offended God, and the acquisition of 
that which is well pleasing to God. This is precisely what 
the Jewish system was unable to effect ; the Jewish sacra- 
ments could neither remove evil nor implant grace. 

By Faith, S. Paul means that system of communicating 
invisible grace ordained by Christ, which can only be seen 
by faith, but which is hidden to the eye of flesh. 

In the Jewish rites the eye of flesh saw all that there 
really was in the sacrifice, or the water, or the ashes used 
in purifications. In the Christian rites the eye of Faith 
pierces the veil, and sees Divine Grace operating through 
the visible envelope. 

Justification by Faith, according to its Scriptural significa- 
tion, therefore, means the reconciliation of n^an to God by 
means of that system which demands the presence of Faith 
to perceive its significance, i. e. the Sacramental system. 

y^tAxii Vk. Popular misconception. 

The popular idea of the doctrine is, however, widely 
different. 

This is the Lutheran notion, that the whole work of our 
Justification is wrought by God and accepted by us through 
Faith — that our own efforts and the sacraments are of no avail. 
All our efforts are no use, as Justification is a free gift of 
God, and sacraments are without profit, as we, having no 
conflict to fight, nothing to do, need no grace to strengthen 
us to fight and enable us to do. 
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The result of this heresy is — 

1. Neglect of Sacraments. 

2. Disregard of Repentance. 

3. General Demoralization. 

Concluielton. The Sacramental system explained as the 
union of Christ the GoD-Man with us men to strengthen 
and enable us by supernatural power conveyed to us through 
visible channels. 



XXX. 
ON MERIT. 

" Remember me, my God, concerning this, and wipe not out my good 
deeds that I have done for the house of my God, and for the offices thereof ^^ 
— Neh. xiii. 14. 

tntrolJuctton. Zeuxis the painter was reproached by 
Agatharchus for the slowness with which he painted. Zeuxis 
answered, " I paint for eternity.'' So should all our works 
be done. How wonderful is the prayer of Nehemiah, when 
he had completed his work. He had cleansed the chambers 
of the Temple and had " brought thither again the vessels 
of the house of God, with the meat-offerings and the frankin- 
cense." He restored among the Jews, after the captivity, the 
custom of giving tithes to the Levites, and then he exclaims 
to God, " Remember me, O my God, concerning this, and 
wipe not out my good deeds that I have done for the house 
of my God." 

He had done more — ^he obliged the Jews to observe the 
Sabbath and renounce their profanation of it. And then he 
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exclaims to God, " Remember me, O my God, concerning 
this also, and spare me according to the greatness of Thy 
mercy." 

Ask a Protestant whether one might ask God to remem- 
ber one's deeds — such as restoring a Church, teaching the 
ignorant and the like, — for good, and he will reply that such 
a prayer is presumption and blasphemy ; nevertheless it is 
Scriptural, as you see. 

Moreover, we read in the Acts that an angel was sent to 
Cornelius to bring him to baptism and the truth, because 
his alms and prayers had " come up for a memorial before 
God," (Acts x. 4.) 

i^ub)e(t. Certain works then are meritorious, and de- 
serve God's favour. What then must be their marks. 

1. TTiey must be done according to God's will. 

Abbot Ammon said to a young hermit who sought his 
advice, " In whatever you do, inquire what is the will of 
God." 

So the Apostle, " Prove what is that good and acceptable 
and perfect will of God." So Christ our exemplar, " I do 
always those things that please Him." 

2. Th^ must he done with a right intention. 

That is to say, they must be done, not out of natural 
good-nature, or from an inferior or wrong motive, but they 
must spring out of a principle. For instance, there is no 
merit in giving to a beggar to be relieved of his importunity; 
there is no merit in subscribing handsomely to a charity 
because it is expected of you to give a certain sum, and you 
will be thought shabby if you give less ; there is no merit in 
building a Church or a hospital, or doing any other sump- 
tuous act of munificence, as a bid for votes for the next 
election, or to get yourself a name. Or again, going to 
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Church because it is the custom, abstaining from intemper- 
ance because it injures health. 

No, there must be a right motive, a Christian principle, 
as the root and spring of the action, or it is worthless. 

3. Thiy must be done out of love or fear of God, 

You see I mention two motives or governing principles — 
Fear and Love. Of these fear is a very inferior motive. If 
we abstain from sin because we dread hell, it is a much lower 
principle to act upon than if we abstain because we love 
God j just as in a child, you prefer to see it obey its parents 
because it loves them and is pained to ofifend them, rather 
than because it dreads punishment, if it transgresses their 
orders. 

Indeed, a work done out of fear is scarcely to be regarded 
as meritorious — it is passable, but not worthy. 

" Let every sacrifice be salted with salt ;" as bread made 
of dough without salt in it is insipid, so are good works 
without love. 

4. JTiey must be done diligently. 

The good work done out of love is almost sure to be 
done diligently ; but sometimes for a while the heart is less 
warm, and a chill comes on the affections. Let not then 
the work be given up. By continuing it diligently the feeble 
flame is quickened, and the time of coldness is abbreviated. 
There is " a reward," says S. Paul, " of them that diligently 
seek" Christ, (Heb. xi. 6.) "Whatsoever ye do, do it 
heartily, as to the Lord, and not unto men," (Col. iii. 23.) 
And S. Paul requires that only such a widow shall be taken 
into the number of religious, " if she have diUgently followed 
every good work," (i Tim. v. 10.) 

5. They must be done as in God's sight. 

Knowing that His eyes are over the righteous, that He 



72 Small Beginnings. 

reads our most secret thoughts, our motives, and the depth 
of our earnestness. 

Concluielton. And finally, let it never be forgotten that 
no work can be done that deserves a reward, which is not 
done by the grace of God working in us, which grace we 
receive through His sacraments. 



XXXI. 
SMALL BEGINNINGS. 

** First the blade, then the ear, after that, the full corn in the ear.** — 
S. Mark iv. 28. 

lntrot)uctton« When God works, it is from small begin- 
nings, when He blesses increase, it is increase from little. 
Throughout His dealings with the world and man this holds 
true ; it is true also in the sphere of religion. 

The one couple in Eden became the progenitors of the 
human race. 

The one family of Abraham multiplied till it became as 
the stars for number. The little handful in the Upper 
Cliamber became the origin of the holy Church throughout 
the world. 

The mustard-seed becomes a great tree, so that the birds 
lodge in its branches. The brook becomes a river, and the 
river becomes a sea. 

The little cloud as a man's hand spreads, till the heaven 
is dark with wind and rain. The seven loaves feed four 
thousand, and the five loaves five thousand, and the one 
Body of Christ is the food and sustenance of countless 
souls through many years. 
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Sofnt If. The same law holds good in spiritual matters. 

In every soul at Baptism is sown the seed of spiritual life, 
a tiny feeble germ of life and energy, powerful however to 
spring up, and spread, and thrust heavenward, and flower, 
and seed, and ripen, if watered with the early and latter 
rain of heavenly grace, and warmed by the sunshine of 
God's presence. 

Little germs, hardly perceptible at first, and very feeble 
when showing, which cannot bear the rude blast, or the 
heedless foot, or the 'parching frost. 

Little gtrms, which if carefully protected and trained, will 
grow up into a crop of fragrant, varied, and goodly graces, 
rejoicing the eyes of angels and pleasant in the sight of 
men. 

9otnt Vk. The same law holds good in all Christian 
undertakings, 

. Every effort for God, however small, is not too small to 
be blessed with increase. Be fruitful and multiply and re- 
plenish the earth, is the blessing on all Christian works. 

Every struggle with a besetting sin is not sterile ; every 
endeavour after holiness is not alone ; every attempt to ad- 
vance His kingdom is blessed to grow. 

Good works never die. However obscure the spot, how- 
ever lowly the breast in which God plants the desire of 
serving Him, it is blessed. Despise not its smallness — it 
will " spring and grow man knoweth not how.'' 

Illustration, — Some few monks came into Brittany in ages 
past, when that country was heathen. They built a rude 
shed, in which to dwell, and a chapel of moor stones, and 
then prepared to till the soil. But alas! they had no 
wheat. Then one spied a robin redbreast sitting on a cross 
they had set up, and from his beak dangled an ear of wheat 
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They drove the bird away, and secured the grain, sowed it, 
and next year had more ; sowed again, and so by degrees 
were able to sow laige fields and gather abundant harvests. 
If you go now into Brittany and wonder at the waving fields 
of golden grain, the peasants will tell you all came from 
Robin Redbreast's ear of com. And they have turned the 
redbreast's ear of com into a proverb. 

A young couple begins to lay by, and people smile at 
their poor economies, but say the old Bretons, " It is Robin 
Redbreast's ear of com." 

A child begins to show early signs of piety an3 self-con- 
trol, and some scoflf. " Mock not," say others, " it is Robin 
Redbreast's ear of com." 

A drunkard breaks oflf his bad habit " It will not last," 
say some. " God prospering him, it may," say others ; 
" remember Robin Redbreast's ear of com." 

A selfish person shows symptoms of charity; "It is 
Robin Redbreast's ear of com." 

A grievous sinner sheds his first tear. " Oh ! despise not 
that little bitter drop, it may swell into a repentant stream ; 
God may prosper it as He prospered Robin Redbreast's ear 
of com." 

Concluielton. And I say to you, in whatever state you 
are, make a beginning of good. Ask God's blessings upon 
it, and there will spring up, watered from heaven, illumined 
from above, cherished by the breath of God, — " First the 
blade, then the ear, after that the full com in the ear." 
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XXXIL 
THE EUCHARIST A MYSTERY. 

*' Veriiy, Thou art a God that hidest Thysdf^ God of Israel, the 
Saviour" — ^Isa. xlv. 15. 

fntrolltutton. After the Last Supper, Christ instituted 
the Blessed Sacrament. Knowing that His hour was come, 
for " the Sun knoweth his going down," knowing that Satan 
was desiring to sift His disciples as wheat, He instituted 
this august mystery to be their strength and solace. 

i&ubje(t« The Eucharist a hidden Mystery, 

Soint S. When Samson went down to take to himself 
a wife of the daughters of the Philistines, he found a lion 
and slew him. Afterwards he found in the carcase a honey- 
comb ; of this he made a riddle, " Out of the eater came 
forth meat, and from the strong came forth sweetness." 

This may be appHed to Christ. He is the Lion of the 
tribe of Judah dying, and from Him the eater at the Last 
Supper came forth the Bread of Life ; and from Him the 
Strongest One, about to spoil Satan the strong one, and 
take from him his armour wherein he trusted, comes forth 
the sweetness of the Eucharist. 

Who can understand how the Giver can be the Thing 
given — ^the strong be also the sweet ? 

Verily Thou art a God that hidest Thyself. The Holy 
Eucharist is our riddle, a riddle none can interpret but 
those who have tasted of the sweetness, received the gift, 
and have had the explanation of the riddle made known to 
them by Christ Himself. 
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It is a mystery hidden from the wise and pradent, but 
revealed to babes. It is a mystery which the reason cannot 
fathom, but which is comprehended at once by faith. 

3^otnt W» It is God's way to veil Himself, that the bold 
eye may not discern Him, and only the faithful heart may 
discern His Presence. 

When speaking to Moses He hid Himself in the bush, or 
in the cloud and thick darkness. 

To Elijah He appeared as a still, small voice. 

When He came on earth, He hid Himself in the form of 
a poor carpenter lad. 

When He went up into heaven, He veiled Himself in a 
cloud. 

And now, when He presents Himself before us, it is 
hidden under Eucharistic symbols. 

9otnt JFH. But how are you to know Him, to see 
through His veil ? 

By faith alone. By faith the shepherds saw in the babe 
wrapped in swaddling clothes their Messiah. By fahh the 
Magi knew Him Who was laid at a mother's breast to be 
their Lord and King. By faith S. Peter confessed Christ, 
the poor Rabbi, to be his Lord and his God. By faith the 
thief knew the malefactor hanging on the Cross to be his 
Saviour having the keys of death and of hell. 

But there are many changes in nature to help you to under- 
stand the mystery of the transformation in the Eucharist. 
The rain falls on the roots of the vine and is transformed 
into sap, and the sap is transformed into wine. You eat 
bread, and that bread is changed in its substance, so that 
the substance of the bread becomes the substance of your 
flesh. You cast a black piece of rock into your grate, and 
it is changed into warmth-giving fire. 
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Concltti^ton* From His altar Christ speaks to us and 
says, " Lo, as I promised, I have come to you, that you 
might not be comfortless; but I have come, not in My 
majesty to dazzle your eyes, but in lowliness and weakness 
to try your faith, and to test your piety. I have hidden 
Myself, but come, dear sons of men, pierce the mystery, 
and with the eye of faith behold Me in My beauty and in 
My power." 



XXXIII. 
THE CAKE OF BARLEY. 

** Loy a cake of barley bread tumbled into the host of Midiattj and came 
unto a tent, and smote it that it fell, and overturned it, that the tent lay 
along" — Judges vii. 13. 

Kntrolluctton. Narration of the circumstances accom- 
panying this dream. 

J^tgntfi'cattDn f. Gideon^ (chap. vi. 15,) " O my Lord, 
wherewith shall I save Israel ? behold my family is poor in 
Manasseh, and I am least in my father's house. And the 
Lord said unto him. Surely I will be with thee." 

J^tgntficatton Vk. Christ: "Whence hath this man 
letters ?" "Is not this the carpenter's son ?" Was not His 
family poor in Israel, and He made least in His Father's 
house, " made a little lower than the angels ?" 

Yes, Christ is meant by this barley bread — barley, be- 
cause poor, and common, and despised, bread, because He 
said, " I am the Bread of Life." He fell into the host of 
Satan and smote his power, and cast it down, so that his 
power lay prostrate. 
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i^fgntfifcatton IH, The Eucharist But there is a further 

meaning in this dream. It is true that, in the first place, it 

referred to Gideon ; it is more true that it refers to Christ ; 

it is most true as it speaks of Christ in His Sacramental 

Presence. 
How does He appear amongst us now? Is it not in a 

poor mean symbol ? is not the natural outward appearance 

nothing, and yet, inasmuch as the Lord is present as its 

substance, mighty? 

Has not Christ said, " I am the Bread that came down 

hom. heaven," " I am the Bread of Life," when speaking of 

this Blessed Sacrament ? 
Well, and is not the Eucharist mighty ? Mighty ! it is as 

mighty as God Himself, for it is God Himself present in 

the midst of us. 
See how doubt and disbelief arise, and camp against the 

Church of Christ ; wide-spread is the infidelity, lifted up 
with pride, thinking to destroy the Faith with its arguments, 
its bold speculation, its gross materialism ; and there, into 
the midst of the host, falls the cake of barley bread. Some 
poor feeble maid-servant, some little child, some old labour- 
ing man, knows and believes in the miraculous Presence in 
the Eucharist, and before the simple faith in the Real Pre- 
sence the tent of infidelity falls and lies along. 

See how heresy spreads and poisons the faith of even the 
bishops and rulers of the Church, so that they are with 
Midian, instead of fighting the Lord's battles ; see how the 
state councils attack the truth, insult and deny the Eucha- 
ristic Presence ; but the cake of barley bread is stronger 
than kings, and councils, and apostate prelates, and their 
tent of an establishment void of dogma is smitten so that it 
falls, and is overturned, and lies along. 
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See how the power and cruelty of persecuting tyrants has 
been exerted against the weak and feeble ; children and 
women have resisted all their might and wicked invention ; 
how so ? through their own might ? Oh, no. The cake of 
barley bread was with them, and smote the tent that it fell. 

See how Satan encamps with all his temptations against 
some poor timid soul — ^tries it with passion, assails it with 
lust, with doubt, with despondency, uses, in one word, every 
art to ruin it, but fails utterly. The soul remains unscarred 
and safe. How is this ? Oh ! the cake of barley bread is 
mightier than all the host of Midian. 

Concluj^ton* Here then, my brethren, is your strength — 
here is that which will fight for you ; though a host of men 
were laid against me, yet will not I fear, the Lord of Hosts 
is with me in His august and adorable Sacrament. 
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XXXIV. 
EMMANUEL. 

There standdh one among you^ whom ye know not,^^ — S. John i. 26. 



{ntrotfttctton* The Incarnation is the descent of God to 
the level of man's necessities. Christ is God and He is 
Man ; the Infinite and the finite in one, the Spiritual and 
the material in one, the Supernatural and the natural in 

one. 

9btnt h The law of the Incarnation is the indissoluble 
imion of the spiritual with the material, of the supernatural 
with the natural. This is applied in several ways. 

I. Divine authority comes to us through the agency of 
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men. The Church is the extension of the Incarnation in 
its authoritative aspect ; the Church is spiritual and material, 
supernatural and natural, divine and human. The material, 
natural, and human element is the vehicle for conveying the 
spiritual, supernatural, divine authority to men. 

2. Divine grace comes to us through outward and visible 
envelopes. The Sacramental system is the extension of the 
Incarnation in its grace-giving aspect The Sacraments are 
spiritual and material, supernatural and natural at the same 
time, the two elements are indissolubly united, as the Man- 
hood and Godhead, incapable of separation, in Christ. 

$otnt H. It was not enough for the Apostles to go and 
teach all nations about a Christ Who had lived on earth, 
but was gone beyond sight; no, that was not the glad 
tidings. The Gospel is the good news of a present Christ 
always in the world as the source of authority, the giver of 
grace, and the object of worship. It was not only to preach 
of something that had been, that the Apostles went forth ; 
they went and taught of something that then was — ^not 
merely that Christ had been on earth some years before, 
but that He then was on earth in the midst of His Church, 
Emmanuel, God with us. 

If Christ's Presence had been given only to a few thou- 
sand Jews eighteen hundred years ago, is humanity satisfied 
thereby ? No ; the human heart cries out not merely for 
an historical Christ, but for a Christ immanent and ever 
present. 

There must then be some extension of the Incarnation to 
satisfy this requirement. 

The Presence was indeed perpetuated. How ? In the 
Eucharist. 

Soint iVk. The Incarnation was a manifestation of 
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Christ's love to us. How are we to be restored to union 
with Him ? By love to Him. Then He must come to re- 
ceive our love. He does so in the Eucharist The Eucha- 
rist is Jesus stepping forth towards us and saying, "My 
son, I love thee, I have descended even to this for thee, 
that thou, having My Presence on My altars, mayst surround 
It with love, and offer It your adoration." 

Whence sprang the love of the martyr ? From the blood 
of the Lamb ever rilling from the altars of the Catacombs. 

Whence springs the zeal of those who go forth to bear 
the Gospel to the heathen, and conquer the kingdoms to 
Christ? From the altar which keeps alive and burning 
the flame of charity in their souls, and consumes all self- 
love. 

Whence springs the devotion of the sister of mercy, who 
labours among the sick of our hospitals ? From the altar 
too. 

How IS it that in our own land the love of God has been 
iced over? that for three hundred years zeal, charity, and 
faith, have all but disappeared from amongst us ? Because 
the Sacramental Presence has been scarce. 

Cotultutton. If your hearts are cold, why is it ? Be- 
cause there standeth one among you, and ye kAow Him 
not Oh, believe in the Real Presence of Jesus on our 
altars, realise that He is there as truly as He was in the 
manger of Bethlehem, and the workshop of Nazareth, and 
on the cross of Calvary, and love kindles like a fire, and we 
forget ourselves in our devotion to Him. 
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XXXV. 

Tff£ ATTRACTION OF THE EUCHARISTIC 

PRESENCE. 

^^Andli if I be lifted up from the earthy will draw ail men unto 
Me" — S. John xii. 32. 

{ntrotfuctton. When King Louis, the Saint, of France, 
was taken prisoner, the Sultan asked a Host as hostage 
for the army and King, because he observed the love of 
Christians toward It, that where the Blessed Sacrament was 
lights and flowers were lavished, gold and velvets and silks 
and gems were offered, and worshippers were never wanting. 

Subject. It is a fact that the Holy Eucharist, when be- 
lieved in, exerts a wondrous attraction upon hearts. 

$otnt J. How wondrous this is ! and it is a matter often 
noticed, that in continental churches there are always wor- 
shippers ; that, on the other hand, we may leave our own 
church doors open from morning till night, and none visit 
them, except there be service going on, or for the sake of 
curiosity. 

Why is this ? Because in the continental churches is the 
Presence, and in ours it is not In them the Holy Eucharist 
is reserved. People know and feel that Jesus is there, and 
they flock to Him, to fall down before Him, and give Him 
worship. With us, alas ! it is only during the hour of Mass 
that the Presence is vouchsafed to us ; and yet, just think — 
is not that a great privilege, something that prophets and 
kings would have longed to have, but which was denied 
them ? For an hour, every morning, Jesus visits our churches. 
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stands in the midst of us, says, Peace be unto you, and 
shows us His hands and His side. 

Oh ! what a boon to be with Jesus, with Faith's eye to 
see Him, to be close to Him, to hold His feet and stay 
Him till He blesses us. 

I once was conversing with a lady, and she said to me, — 
" Oh ! if I had only lived in the time when Jesus Christ 
was on earth, I would have sold my house, and gone to 
Palestine, that I might see Him and worship Him." 

" Madam," said I, " no need for you to visit Palestine ; 
no need for you to wish you had lived eighteen hundred 

years ago; Jesus Christ has come to M ; He was 

here this morning at half-past seven, on the altar of the 
Church, and why were you not there to see and worship 
Him?" 

^otnt H. Love, love, is what we need to take us out of 
ourselves, and to bring us to the feet of Jesus. " If I be 
lifted up from the earth, I will draw all men unto Me," He 
said. And He does draw. The powerful attraction is at 
work J sick and weary of the icy darkness of the Real 
Absence proclaimed by heresy, men turn to the light, turn 
to One who is present, present on every altar where the 
consecrating words are said. He draws them with the 
cords of a man ; they see Him lifted up, as when Mary raised 
Him for the adoration of the Magi, and they fall down and 
worship. Their eyes are opened. No need to preach to 
them of the Real Presence, they know it, as they know that 
the sim shines, and that there is a God who made them. 
No need to argue with them — ^it is more than faith that 
they possess, it is knowledge. 

Concltulton* Does Jesus not draw you? Is it not that 
you are too fully occupied with yourself, that your heax^ \Sk 

G 2 
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so engrossed with self that there is no room for Him, that 
the bands that tie you down are so strong that His power- 
ful attraction cannot snap them ? Oh ! then make some 
effort to conquer self; and never, never speak in doubt or 
disbelief against His Presence, lest He say of you, "All 
day long have I stretched forth My hands," in vain, " to a 
perverse and gainsaying people." 



XXXVI. 
GOiyS AND MAJSrS JUDGMENTS. 

^^Look not on his countenancey or on the height of his stature; becatise 
I have refused him : for the Lord seeth not as man seeth; for man looketh 
on the outward appearance^ but the Lord looketh on the heart,^*"^! Sam. 
xvi. 7. 

(ntrotiructton* Description of the circumstances. Eliab, 
Abinadab, Shammah, and the other sons of Jesse, pass be- 
fore Samuel, and he thinks of one and then of another, that 
this must be the man most suitable to be king. But God 
selects the very one made of least account among the 
brethren, because He looketh on the heart, and not on the 
outward appearance. 

Subject* The great difference between the judgments of man 
and the judgments of God. 

^otnt {• Let us take a few instances in which this ap- 
pears very strikingly. 

People saw the magnificent Dives, and highly esteemed 
him, but turned in loathing from the diseased and neces- 
sitous Lazarus. 

The disciples saw the rich men casting, of their abun- 
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dance, large gifts into the treasury, and despised the mite 
of the poor widow. 

Adam and Eve had a son, and they highly esteemed him, 
and called him Cain (possession), for in him they thought 
they had gotten a great possession ; and they had another, 
whom they so lightly esteemed that they named him Abel 
(vanity). But which did the Lord God esteem ? 

How highly esteemed was the Pharisee standing at the 
comer of the street, but there was a little child (S. Timothy) 
whom Christ set in the midst of His disciples, greater than 
the Pharisee. 

J^tAni H. God considers the intention of the heart, men 
the appearance. This is no excuse for us, in almsgiving, 
to give little and think we do it with a good intention. 
If there is true love we will give liberally, and not grudge. 
It is love that God looks for. Prayers may be long, fasting 
may be rigorous, charity may be abundant, but if all this be 
for display, or for any other motive than love, it is 
worthless. 

" Though I speak with the tongues of men and of angels, 
and have not charity, I am become as sounding brass or a 
tinkling cymbal. And though I have the gift of prophecy, 
and understand all mysteries, and all knowledge; and 
though I have all faith, so that I could remove mountains, 
and have not charity, I am nothing. And though I bestow 
all my goods to feed the poor, and though I give my body 
to be burned, and have not charity, it profiteth me nothing." 
(i Cor. xiii. i — 3.) 

Two women quarrelled about a bobbin of wool Each 
claimed it Then the case was brought before a judge. 
He asked each about what coloured spindle was it roimd ? 
One said the spindle was white, the other that it was black. 
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At the last day our works will be unwound. Oh ! this 
great act of charity, this excellent work ! It is unwound, and 
behind, in the middle, is found the black spindle of vanity. 

ConcIu£lU)n. Therefore we have two lessons to learn — 

1. To prove well our motives prompting us to good. 

2. "Judge nothing before the time until the Lord come, 
who both will bring to light the hidden things of darkness, 
and will make manifest the counsels of the hearts." (i Cor. 
iv. S-) 



XXXVII. 
LOOKING TO THE END. 

**ffe that now goeth on his way weeping, and beareth forth good seed, 
shall doubtless come again with joy, and bring his sheaves with him**^ — 
Ps. cxicvi. 7. 

introtiructton. Description of Egyptian sowing on the 
overflowed waters of the Nile. " Cast thy bread upon the 
waters : for thou shalt find it after many days." 

dubJKt. Sow in hope, looking with confidence to the future, 

^otnt i. How thoroughly is a farmer's work one of 
hope ! A tradesman expects an immediate return — ^not so a 
farmer, his prospects are future ; he has to lay out capital 
and time, and wait in patience ; he dresses, and cleanses, 
and sows, and then looks forward. 

In like manner must we sow for eternity ; sow looking for 
the future harvest at the end of the world. 

l^tAnt H. What are we to sow? I may rather ask, what 
are we not to sow ? Whatsoever God has given us we can 
sow. Has He given us talents, intellectual faculties, health. 
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bodily activity, wealth, position, influence? Sow them for 
eternity, sow them for the harvest in confidence, in faith, 
and in hope. 

Any act of self-denial, any suffering borne patiently, any 
work of love shown to Christ or His poor, any effort to 
produce peace, all these are seed which will spring up and 
bear fiiiit at the end of the world. 

ConcItu(ton* One must go weeping and bearing good seed. 
So only can one return with joy with good measure, pressed 
down and running over, bearing the sheaves of God's 
abundant reward to Zion. 



XXXVIIL 
THE WORLDS BONDAGE. 

" The Philistirus took him, and put out his eyes, and brought him down 
to Gaza, and bound him with fetters of brass; and he did grind in the 
prison ^^ww^."— Judges xvi. 21. 

(ntrotiructton. Samson, the favoured of God, the liberator 
of the people of God, what becomes of him when he has 
fellen under the power of evil? He is turned into a slave, 
and degraded to the condition of a beast 

Subject. We have in this a type of the world's bondage. 

Sotnt !• We have other scriptural instances of similar 
falls: — 

The prodigal son sent by the citizen of the far country to 
keep swine. 

Solomon, the wise king, swayed by his idolatrous wives. 

The Israelites in Egypt, once the favoured and honoured, 
then the despised and ill-treated. 
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The Israelites, once lords of the Promised Land, tri- 
umphant everywhere, then fallen under the power of the 
Philistines, deprived of every weapon, and obliged to go 
down to the Philistines to sharpen their plough-coulters. 

^otnt H. What was the treatment to which Samson was 
subjected by the Philistines? 

1. They put out his eyes. This is one of the first effects of 
sin. It blinds the eyes to the things that belong to the 
peace of the soul, it darkens them that they cannot see the 
truths and thus the soul falls under the power of heresy ; and 
that they cannot see what is rights and thus the soul falls 
imder the power of demoralization. 

Hlujftration. The Jew at the time of Christ's coming. 
There, before him was his Messiah, his Redeemer, his 
Saviour, but his eyes were holden ; he said he saw, there- 
fore his sin remained ; he was blind to the truth of the In- 

a 

carnation and to the morality of Christ's teaching, because 
he was in sin ; and so " now are they hid firom thine eyes," 
said Christ. 

2. Th^ brought him down to Gaza, From the tabemade, 
and firom the service of God, he was removed and taken 
down to the city of idolatry. And this is what sin effects. 
It draws away the heart firom the worship and service of 
God, and it brings it down to the worship and service of 
self, pleasure, wealth, and the like. The service of God 
becomes distastefiil. No string vibrates in the heart re- 
sponsive to the note of penitence or of triumph, in the 
Temple. The silver trumpet is blown, but no echo is given 
back; the sin-enslaved heart turns from the worship of 
Christ, saying, " It is a weariness, our soul loatheth this 
light food," and goes down to Gaza. 

3. Th^ bound him with brazen fetters. That comes next 
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First, the sight is darkened that it cannot see the way of 
peace, then man deserts that road, and goes down to the 
idolatry of Gaza ; then he is bound there with the habits of 
sin. Terrible bonds are these, little threads at first, so light 
that we think they may be easily snapped ; but they become 
i!nore numerous and more strong, till habit of sin becomes a 
fetter of brass which it is almost impossible to snap and 
escape firom. 

4. 77uy made him grind in the prison. That comes last 
The first charm of sin, the novelty of Gaza, is worn off; the 
brass fetters have ceased to amuse as gay toys. Then comes 
the grinding, grinding, grinding in the heavy chains, the 
round of old sins, no longer giving pleasure, the labour, but 
without satisfaction ; the horrible consciousness that sin is a 
slavery, firom which the will cannot muster coiuage to 
escape. 

Comltutton. But Christ's " service is perfect fipeedom." 
" Take My yoke upon you, and learn of Me, for I am meek 
and lowly of heart, and ye shall find rest for your souls.'' 



XXXIX. 
THE ASSAULTS OF SATAN. 

**And Dcevid waxed faint. And Ishbi-benob^ which was of the sons of 
the giant, being girded with a new sword, thought to have slain DavidJ* 
—2 Sam. xxi. 15, 16. 

introtirttctton. A description of the incident 
Subject* A type of Satan's attempts against man. 
Sotnt ^. David waxed faint. Christians often wax faint 
in the great warfare of life ; they have had a hard struggle, 
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they have overcome many times, and they have been 
inspired with enthusiasm. Then comes the reaction. They 
begin to weary of this continued struggle, to rest from it 
awhile, to yield a little, for the sake of a little quiet, and to 
wax faint in zeal and enthusiasm. This is sure to come on 
you. Every one who is in earnest feels this exhaustion and 
waxes faint. Then, remember, is Satan's opportunity. His 
assaults when you were in the fervour of your zeal were 
feints, the real attack is made now. 

^oiitt H. Ishbirbenoh took a new sword. Do you notice 
this ? Is not Satan alwa3rs trying some new device ? May 
be, he has assailed you with anger, with envy, with selfish- 
ness, with despondency, and has failed. Then he waits till 
you wax faint, and quickly straps on the sword of spiritual 
pride, and attacks and wounds you. 

illui^trattonjt* Christ's temptation : Satan tried one new 
sword after another, as each failed. 

David's temptation : when least expecting it, on the top 
of his house th^ sword of lust smote him and wounded him 
to the quiet 

Condui^ton* Need of vigilance. Certainty of victory not 
always by violent fighting, but by offering a passive resistance 
without dealing a blow, to oppose simply the shield of Faith, 
and rest till the faintness is passed ; then it will be found 
that against the old shield the new sword has been blunted 
or broken. 
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XL. 
WHEN TO EESIST THE DEVIL. 

**And Benaiahf the son of Jehoiadah .... sUw a lion in a pit in 
time of snow J* — 2 Sam. xxiii. 20. 

Introtiructton* The sacred chronicler, is giving a list of 
David's valiant men, of their heroic acts and their great 
encounters. 

Among the three mighty men of David was Benaiah ; and 
of him is related the incident chosen for my text 

In these words there are three things to note : i. What 
it was he slew. 2. Where he slew it 3. When he slew it 

dtibjnt. I need hardly point out to you that in this is 
contained an important lesson. 

^otnt (• Benaiah slew a lion; a type this of Satan. 
" Be sober, be vigilant, because your adversary, the devil, 
as a roaring lion walketh about, seeking whom he may 
devour, whom resist, steadfast in the faith." (i S. Pet v. 8, 9.) 

Votnt ^* The lion was where least expected^ in a pit, or, 
as it would be better translated, in a cistern. In fact it was 
in one of those cisterns of water near Jerusalem to which 
people had common resort There was always, as may be 
seen to this day, a stream of people going with their pitchers 
to these cisterns to fill them for what is requisite in the 
house. Consequently they are some of the most firequented 
places there can be in the East, and therefore the last place 
in the world where you would expect to meet a lion. 

Now this is precisely like the artifice of Satan. He en* 
deavours to catch us off our guard, by tempting us just 
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where we least expect temptation. In some places we know 
there is danger ; we fear to be assailed, and there we are on 
our guard ; but it is by laying wait for us when we know 
there is no danger, and hav6 no fear of an assault, that he 
hopes to overcome us. 

lE^ampIetl. Nebuchadnezzar, whilst walking on his terrace, 
enjoying the evening air, and the beauty of his gardens. 
What possible harm could befell him there ? yet it was there 
that he fell. 

Belshazzar at his banquet. What danger could come to 
him when seated feasting with his great nobles ? Yet there 
the king committed the sin which cost him his kingdom. 

Judas amongst the apostles. Where could Judas be safer 
than amidst the chosen followers of Christ, close to the 
side of God, listening to His words, beholding His acts, 
protected by His power. Yet there he fell. 

Soint IfH. 27ie lion was met when least expected^ in time 
of snow. The lion lurks in his den in winter, and does not 
stray over the country. Summer is the time when he is met, 
not when the winter snows have fallen. 

So also Satan assails us when we least expect him ; not in 
times of religious enthusiasm, in the siunmer of zeal, but 
when we have cooled down and become indiflferent, and the 
snow has fallen on our hearts ; when the shield of Faith is 
laid down, the sword of the Spirit is put away, when we are 
least prepared for an assault. 

S^ampltif* Moses was performing a miracle with th6 
power of the Almighty, giving drink out of the rock to the 
thirsty Israelites: surely then, when being used as God's 
instrument, he must have felt secure — ^but then he committed 
the sin which excluded him from the land of promise. 

Jonah was the mouthpiece of God, sent by God to preach 
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to the Ninevites: surely then he must have felt secure? 
Yes ! he felt too secure — for then it was that he smned. 

Cain was offering a sacrifice : surely when engaged in an 
act of worship, when standing before the altar and making 
supplication to God, he was safe? No 1 just then envy pos- 
sessed him, and he went on to murder. 

Concluj^ton* Therefore S. Peter gives us the wholesome 
advice, "Be sober, be vigilant." Be sober — ^not carried 
away with the impetuosity of your feelings at one moment, 
and cold and indifferent at another ; and be vigilant, for at 
such place and at such time as you least expect, you will 
meet the lion face to face. 



XLI. 
TJIE END OF OUR TOIL. 

^^ I cast the gold into the fire, and there came out this rfl^"— Exod* 
xxii. 24. 

(ntrotiructfon* A description of the circumstances of the 
making of the golden calf. Then a description of the erec- 
tion and adornment of the tabernacle, with the offerings of 
the people. 

S^vb\ttX. The. same contrast continues. The temple of 
the living God, and the idol still demand of us, and still to 
them do we pour out, our gold. 

9oint {• Gold given to the coif. 

What is this gold that we give? Our faculties and our 
time. Story of Cardinal Wolsey :— " Had I but served my 
QoD with half the zeal I served my king, He would not in 
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mine age have left me naked to mine enemies." (Henry 
VIII. act iii. sc 2.) Our energies : " He that soweth to the 
flesh shall of the flesh reap corruption." (Gal. vi. 8.) 

Our hearts and their affections. 

Imagine a risen man at the last day reviewing his work : 
" Oh ! all that time which was given me, all those talents I 
possessed, all that natural good that was in me, all my 
health, my means, my opportimities, my thoughts, my affec- 
tions cast into the fire — ^and there came out this calf ! I cast 
everything into the fire of the world's struggle, I suffered, I 
bore labour, I underwent humiliation, I denied myself plea- 
sure, I wanted to make myself a place, a name, a fortune — 
and there came out this calf! 

" What has it all resulted in ? Where is there anything 
remaining of that which I strove for and acquired? Where 
is the fiiiit of those years of toil, where the result of that 
lifetime of dissipation ? I gave up everything, I denied no- 
thing to the fire. What have I got now? — ^there came out 
this calf." 

And does not a similar feeling come over us now some- 
times when we have acquired at last that for which we have 
long laboured, and for which we have spent so much. It 
has been before us so long, we have reckoned so greatly on 
having perfect happiness when that is ours ; let it be what it 
may, an irmocent object or a sinfiil one, but one essentially 
earthly and transitory, when it is possessed, what, I ask, is 
the feeling that sweeps over the soul ? Is it not, " I cast the 
gold into the fire, and there came out this calf?" 

But oh ! is not that a foretaste — ^faint indeed, but still one 
— of the sickening sensation at the last, when one truly sees 
what the gold is that has been cast away, and the calf hais 
been broken to powder? Golden opportunities, golden time. 
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golden talents, golden love, golden hopes — all went into the 
fire, and there came out only this vile calf I 

Sotnt tt. Go/d given to the Tabernacle. 

The converse of the above. Treasure laid up in heaven, 
sanctified by the Cloud of Glory, the Shekinah, resting upon 
iL Then when the Lord's House is revealed in its glory, 
then we shall see the gold we have stored up — our fiiculties, 
our time, our energies, our hearts' aflfections — ^all, all were 
given to that, to the Temple of God. 

They too went into the fire, labour was borne, suffering 
was undergone, humiliations were submitted to, lost were 
they? 

Listen ! " Come, ye blessed of My Father, inherit the 
kingdom prepared for you fi-om the foundation of the world." 
"Well done, good and faithful servants ; ye have been faith- 
fiil over few things, I will make you rulers over many things. 
Enter into the joy of your Lord." 



XLIL 
THE WORK OF CHRIST. 

" TTiere was a little city, and a few men within it; and there came a 
great king against it and besieged it, and built great bulwarks against it : 
new there was found in it a poor wise man, and he by his wisdom delivered 
tlu city; yet no man remembered that same poor »m«."— Eccles. ix. 14, 15« 

fnttotftution. Nothing is known of the dty or of the 
man; neither the time when the event occurred, nor the 
name of the city delivered, nor that of the man who delivered 
it, nor what were the means he used for his purpose. Why 
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then is the story told? Here it is an illustration of the 
power of wisdom. 

dubject. But it is a parable of the work of Christ. 

$mnt f . That /iUle city is this world ; the great king is 
Satan, who assails it with all his power, and reduces it to 
great straits. The poor wise man is Christ : poor^ having 
no place where to lay His head, ministered to by poor 
women of their substance ; wise, oh ! how wise ? the Builder 
of the earth, the Eternal Wisdom itself incarnate. 

By His wisdom He delivered the city from the enemy. By 
His death He overcame him that had the power of death ; 
He delivered the world from the power of Satan, so that 
those therein were saved from falling into his slavery. 

Bid no man remembered thai samefoor man. Is not that 
true? 

Sotnt Vk. But the parable has a frirther application. 

Have not we been assailed by Satan, and has not Christ 
repeatedly delivered us ? When our own power has been as 
nothing, and we have felt that he could reduce us at his 
will, has not the Poor Wise Man come to our aid and de- 
livered us ? 

Did He not deliver us at our Baptism from the service of 
Satan? Has He not delivered us from the habits of sin 
when we have repented ? When we were failing from want 
of nourishment, has He not opened the windows of heaven 
and rained bread upon us, that we might eat, and live, and 
be strong? 

And have we remembered Him ? 

When temptation is passed, when trial and distress is 
over, have we not forgotten Him ? When prosperity smiles 
and all is smooth, do we remember who stood in the boat 
and rebuked the winds and waves, and brought us to the 
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shore ? When we are full fed, have we not waxed fat and 
kicked? 

Cotulttj^uin. There are two lessons, then, to be learnt 
from this parable : — 

1. Not to despise the Wise- Man or the means He uses, 
because He is poor, and they seem feeble. It is His Wisdom 
which has chosen them, and makes them mighty to work our 
deliverance. 

2. When we are delivered, to remember Him and not fall 
into oblivion and ingratitude. 



XLIII. 
PENITENCE. 



^^ I rose up to open to my Beloved; and my hands dropped with myrrh^ 
and my fingers with sweet smelling myrrh, upon the handles of the locks" 
— Song of Songs v. 5. 

{nttotfuctuin. The bride had been sitting in her room 
through the day. The sun had now set, the day was past, 
and a great void was in her heart. Presently she heard a 
step, and then a hand was put in through the hole of the 
door, and touched the handle. She rose up — ^it was the 
Bridegroom. But there was some hesitation. She had put 
oflf her dress — how should she put it on again? she had 
washed her feet — ^how should she defile them again by 
walking across the room ? 

She hesitated, I say 3 yet the Bridegroom called, " Open 
to Me, My sister, My love. My dove. My undefiled." She 
hesitated about her dress and her feet; and in the mean 
time the hand was withdrawn, and the steps went away. 

H 
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Then she started up, forgetful of the dusty floor and her gay 
dress, and ran to the door, and put her hands on the lock 
which had been touched by the Beloved, and her hands 
dropped with myrrh, and her fingers with sweet-smelling 
myrrh, upon the handles of the locks. 

dubjict. This is a picture of the soul aroused by 
Christ, 

I rose up, from indolence, from indifference, from a life ot 
sin, fi-om a half-hearted service, to strive, to seek, to follow, 
to find. Action comes first. 

To open to my Beloved, The heart that had been closed 
He bids me open. He will not burst the door Himself; 
He puts in the pierced hand and calls, " Open to Me, My 
sister. My love. My dove. My undefiled T He expects me 
to do something. I closed the door ; I must unclose it. 

Some darling sin keeps God out, as the small bolt holds 
the door shut ; some small matter, may be, but it keeps the 
door shut, therefore it must be removed. 

My hands dropped with myrrh .... upon the handles of 
the locks. This myrrh is contrition. Of myrrh there are 
two kinds — one is extracted by grinding, the other is the 
fluid myrrh, here rendered "sweet-smelling," and in the 
margin "passing," but which really means the exuding 
myrrh that flows from the plant itself 

Observe, we have in this passage, first the hands dropping 
with myrrh, that is, the ordinary, inferior, ground myrrh ; 
then my fingers with sweet-smelling myrrh, or the fluid, 
superior myrrh which flows naturally. This succession ex- 
presses the growth of the soul in grace. 

The myrrh is left by the Bridegroom, who puts His hand 
through the hole above the latch and touches the latch. 

Christ gently puts His hand into the closed heart, through 
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some opening aflforded by a calamity, a loss, a disappoint- 
ment, a sorrow ; and touches that which hinders Him from 
entering — touches the besetting sin, and leaves on it the 
myrrh of compunction. * 

Then the soul is stirred. It recognises His voice, hastens 
to cast away the barrier, and first feels ordinary contrition, 
and then, as she becomes more in earnest, the naturally 
flowing bitterness of a true repentance. First she grieves 
fi-om fear, then she is penitent through love. 

Concluitton. Then the bride goes forth in pursuit of the 
Bridegroom. No more ease, indifference, closing of doors, 
and sleep ; no more thought of the gay wedding robe, and 
of the dainty washed feet ] in mean apparel, with bare feet 
bleeding on the stones, with anxious face, she pursues the 
Beloved, and follows where He leads. Is this not a picture ? 
The penitent soul has now to take up its cross, and go 
and follow Christ through shame, and sorrow, and pain, if 
she would see Him, and clasp His feet, and possess Him 
for eternity. 



XLIV. 
WORSHIP. 

" magnify the Lord our God^ and worship Him upon His holy hill: 
for the Lord our God is holy" — Ps. xcix. 9. 

Introduction. People talk a great deal about " places of 
worship," " forms of worship," and so on ; but do they 
understand what worship means? I think not, or they 
would use these expressions with greater care. 

H 2 



100 Worship. 



Ask So and so why she goes to diurch or chapel. She 
will say she likes the discourses, or the minister there. She 
goes to hear a sermon, and to " get good," to " feel good." 

Now, worship does not mean hearing sermons, or getting 
good, or being made to feel good ; it does not of necessity 
mean praying. 

We hear a sermon or the Bible read to get instruction ; 
we pray to get something. Now, worship does not mean 
getting anything at all — ^it means giving something. Worship 
no more means getting, than selling means bu)dng. 

I^ubject. My subject then is Worship, This will be our 
work for eternity, and the Bible tells us it is a work we must 
engage in, and learn to love on earth. What then does it 
mean? 

I. 77ie offering of the mind. 

We offer the mind in meditation, when we withdraw our 
thoughts from this world, and from ourselves — ^we can be 
selfish even in prayer — ^when we gather in our attention, 
and concentrate it upon God, and God only. 

The practice of meditation is not easy ; for we are na- 
turally prone to think of other things rather than God, but, 
just as God demands of us a portion of our time, and a 
portion of our means, so He requires of us an offering of 
our mind, by thinking at times of Him, and what His at- 
tributes are, or what He has done. 

II. The offering of the heart. 

We offer the heart in love ; we exhibit our love in ardour 
of devotion, or in adorning the sanctuary, and making the 
service of the sanctuary beautiful. But love has a language 
of its own in which it speaks to God. Love must not be 
given wholly to things of this world. God must have an 
oblation of that also. 
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III. 77ie offering of the body, 

God made the mind, He therefore demands an oflfering 
of that ; He made the heart, He requires that also ; He 
made the body. He demands that the body shall join in 
worshipping Him. And this the body does by formal acts 
of bowing, kneeling, singing, and joining in the service of 
the Church, &c 

Remember God demands recognition as the Lord and 
Master and King of the whole man, body and soul, of man's 
mind, man's heart and man's body. Perfect worship is that in 
which all three unite ; worship is imperfect when one or two 
exist, but the third factor drops out. 



XLV. 
PRAYER. 

** Open thy mouth wide and I will fill it^ — Ps. Ixxxi. lo. 

{nttotfuctton* You see here a promise and a condition. 
It is so in all God's dealings with us. A promise of eternal 

life if ; a promise of protection if ; a promise of 

pardon for sin if ; a promise of grace if . There 

is always something that we must do if we desire God to 
do anything for us. 

Is it not so in the world ? You are given abundant crops 
if you cultivate the soil ; health, if you take care to avoid 
what is harmful ; sufficiency, if you work for it ; friendship, 
j^you conciliate others. 

I^ubjict. Well^ the condition of receiving grace is fray er, 

S^tnt f. God will not give to those who do not value 
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His gifts. He requires you to need them, and needing 
them, to ask for them. He Hkens us to Httle birds who 
open their beaks, that their mother may feed them. 

Do you need amendment of hfe ? Open thy mouth wide, 
and I will fill it 

Do you need grace to break with a bad habit ? Open 
thy mouth wide, and I will fill it. 

Do you need strength to pass through a trial ? Open thy 
mouth wide, and I will fill it. 

Do you need special guidance in some difficulty ? Open 
thy mouth wide, and I will fill it. 

Do you want some special grace ? Open thy mouth wide, 
and I will fill it. 

Jj^oint H. If we had faith we should obtain more. We 
must ask, believing that we receive. This is much more 
difficult than we imagine. Generally we ask with a sort of 
hope that we shall get it, and if it does come, it is an agree- 
able surprise ; we take all the ifs into consideration, and 
count chances, when we pray; sometimes even we think 
the thing will happen whether we pray or not, so we will 
just ask, it can do no harm. 

Now there is no faith in that. " Ask, nothing doubting," 
ask, with the full certainty that you will get it. This sort of 
faith grows, and nothing is more wonderful in the lives of 
the saints than their confidence in prayer, and the way in 
which they always got what they wanted, because they asked, 
never doubting for an instant that they should have it. 

Conclusion. A traveller in the Alps offered some money 
to a peasant who had shown him his way. The man shook 
his head. The traveller, thinking the sum was considered 
insufficient, doubled it. Again the man shook his head. 
" I cannot take it," said he, *'*' I have got no pocket'^ 
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How often must not this be said of you ! You have no 
means of keeping the precious gifts of God. In vain He 
oflfers His abundant grace, pardon to the sinner, strength to 
the feeble, rest to the weary, meat to the hungry ; in vain 
His priceless treasures are spread before thankless hearts — 
they cannot, will not receive them — they have no pocket 
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*^ Hoikiah rendered not again according to the benefit done unto him : 
for his heart was lifted up ; and therefore there was wrcUh upon him,^^ — 
2 Chron. xxxii. 25. 

ffntto))uctton. What was it that had lifled up the heart 
of Hezekiah? We read, verses 27 — 30: "He prospered 
in all his works." Why ? " God gave him substance very 
much." 

dttbject. Thanksgiving is a necessity^ to keep alive our 
consciousness of dependence upon God. 

S^tnt i. God visits in mercy. People forget this. 
When a man falls dead ; when a rich man is ruined ; when 
a nation is humbled, people talk of it as God's visitation. 

If com crops go on right, if trade prospers, we attribute 
it to the soil and weather, or to our skilful speculation. 
But if there comes a hail-storm, or a fire consuming our 
stock, at once — it is God's visitation. 

Do you think God only visits the earth to curse it? 
David thought differently, "Thou visitest the earth and 
blessest it ; Thou makest it very plenteous." Every blade 
of com grows by the visitation of God. People talk of 
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God as if they saw only His majesty as a retributive justice ; 
but He waters the hills from above. (Read Ps. 104.) 

V^tnt tt. Gratitude therefore is due to Him for all His 
mercy that He exerts day by day. Hezekiah had received, 
he rendered not in return the thanks that were due to God. 
The Jews received abundant blessings, they rendered not a 
return, and were cast oflf. 

Indeed it is a law of nature that return must be made. 

The seas receive the rivers and return the clouds; the 
earth receives the grain, and dressing, and returns the harvest; 
the flower is given water, and it returns its fragrant scent. 

It is true that we can, of ourselves, make no adequate 
return, but a means has been provided us for making one, 
which is an equivalent to all blessings accorded us. This 
means is the Eucharist. 

y. Lift up your hearts. 

R. We lift them up unto the Lord. 

y. Let us give thanks unto our Lord God. 

B. It is meet and right so to do. 

It is very meet, right, and our bounden duty that we 
should at all times and in all places give thanks unto Thee, 
O Father, almighty, everlasting God. Therefore with 
angels and archangels, and with all the company of heaven, 
we laud and magnify Thy glorious Name, evermore praising 
Thee and saying. Holy, holy, holy. Lord God of Hosts, 
heaven and earth are full of Thy glory : Glory be to Thee, 
O Lord most high. 
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XLVIL 
AD VANCE, 

Friend^ go up higher, ^^ — S. Luke xiv. 10. 



{nttolfuctuin. Paraphrase of the Parable. 

i&ubject. Its lesson is double, (i) Humility, and (2) 
Obedience to God's call. Now there are two very great 
dangers, against which this parable cautions us, and it is of 
these I shall now speak, (i) Setting our religious profes- 
sion above our life, and (2) Setting our religious profession 
below our life. 

Sotnt f. Setting our rdigious profession above our life. 

That is, taking the upper place when properly we should 
occupy a lower one. As communicating too frequently, 
when we are not careful in self-examination and self-disci- 
pline ; being too demonstrative in Church, when our lives 
are somewhat careless and ease loving \ making too loud a 
talk of religion, when we never deny ourselves in meat or 
drink, or by crossing our wills. 

There is, of course, a worse form of this, which is 
hypocrisy. 

A countryman once gave an usurer a piece of gold to 
change. The usurer took some silver and began, " In the 
name of God, blessed Mary, and all the Saints, four, five, 
six." The countryman noticed that by this means he re- 
ceived the amount in silver minus three pieces. Therefore 
he said, " I will trouble you to leave God, the blessed Mary, 
and the Saints out this time in your counting ; begin again." 

I think a great many, if not guilty of downright conscious 
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hypocrisy, put in God, and blessed Mary, and the Saints 
when they much better had not, and make the names cover 
a sad deficiency in their own lives. If they would only talk 
less of religious matter, and practise the first principles of 
honour, truth, and straight-forwardness, it would be much 
better. 

"^sAxii tt. Setting our religious profession below our life. 

This is quite as common an error as the other. When 
God has distinctly called us, and we refuse to go higher — 
refuse, that is, to take a higher and closer walk with God, 
when we know He expects it Living a steady, moral life, 
but not being a communicant. Having a consciousness of 
sin and yet not seeking relief fi-om it in confession. 

All our life is one of growth — our faith, our hope, our 
love. 

Catholic doctrine is full of mysteries, and faith rises to 
new and newer horizons. Those who see less than others 
should seek to rise, not disparage those truths beheld by 
those more gifted, they should seek to make faith go up 
higher, behold more, and believe more. And so with love ; 
our love is capable of growth if exercised. We should try 
to go up higher in our charity, to love God better, and have 
a less selfish love of men. 

ConcluiElitin* Never let us be contented to profess less 
than we are capable of holding ; and whenever we feel a 
call to move up, let us obey at once, and soar to a higher 
and truer faith, a clearer hope, a more abounding charity, 
and these we shall find in a closer walk with God. Take a 
low room, but do not remain in it \ the call sounds through 
life, Advance, Excelsior ! Friend, go up higher ! 
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XLVIII. 
DELAY. 

**A time to get and a time to lose.^* — Eccles. iii. 6. 

(ntrotfuctton* Does not Solomon in these words sum up 
what man's life is? It is a time to get grace, and get 
heaven; it is also a time to lose grace, to throw away 
chances, and to lose heaven. 

It is a time to get more knowledge, more experience, 
more prudence, more reality, more reverence, more love of 
truth ] it is a time to lose the faculties given us by nature, 
by wasting opportimities, not educating our powers, and 
dissipating our talents. 

Man's life is made up of opportunities. Opportunities 
arise — some come as it were by chance, others man may 
make for himself. Shall he catch and utilize them, or shall 
he let them slip, and lose them for ever? 

i&ubjict. I am going to speak of delay in taking hold of 
opportunities, and thus allowing them to elude our grasp. 

V^int If* There was once a countryman who set out to 
visit a town in which he hoped to find work. He had lived 
on a heath where there was no river. He reached the banks 
of one on his way, and was astonished. He sought not to 
ford it, or go round by a bridge, or call a boat, but he sat 
down to wait till the water ran away. 

Now too many act like that clown on their way to the 
eternal city : across their path lie difficulties — they sit down 
and wait till the difficulties pass. 

One man waits for youth and the heat of passion to pass, 
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another till he is comfortably settled, another till some 
trouble is over, another till some aflfair in which he is interested 
is terminated, before they advance on their heavenward way. 
They wait for every obstacle to their salvation to be 
removed, yet obstacles are continually succeeding one 
another as the waves of the river, and form an everlasting 
stream, whose source is never dried up. 

Sotnt H. Opportunities of good, moreover, are allowed 
to slip away. For instance, the opportunity of training up a 
child in the way he should go, till it be too late, the oppor- 
tunity neglected through overmuch love and carelessness — 
it was so with Eli and his sons. 

Or an opportunity of repentance and amendment presents 
itself. The heart is softened by a sermon, or by some 
bereavement, or by some humiliation, and it feels its need of 
repentance ; but this is delayed, and the desire passes away 
— it was so with Felix. 

Or an opportunity of doing some right and good act pre- 
sents itself suddenly, and through timidity and fear of man 
it is allowed to escape past recall — ^it was so with Pilate 
when trying Christ. 

Concluijton. Remember the promptitude of Peter ; when 
he had sinned, and was conscious of his sin, at once he rose 
up and went forth and wept bitterly. 

Remember Abimelech ; when he was nearly falling uncon- 
sciously into sin, he rose up at once in the night, and did 
justice, and put the temptation from him. 
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XLIX. 
EARTHLY IDOLS. 

" Ye have taken away my gods which I tnade^ and ye are gone away : 
and what have I more V* — ^Judges xviiL 24. 

IntroHuctton. The story of Micah losing his idol, and 
then having nothing. The story of a martyr despoiled by 
men of everything, but they cannot rob him of his God, and 
that is to him all in all. 

Subject, / am going to speak of earthly idols, 

Votnt f • What are those things on which we have set 
our hearts ? They are our idols — ^gods that we have often 
made ourselves. To them we have sacrificed everything, on 
them we have pinned our happiness. We lose them sud- 
denly, and then — " What have I more ?" 

Say that worldly goods have been the idol ; on money the 
whole heart is set. Suddenly it takes to itself wings, I have 
lost it, " and what have I more T Or it is some dear wife, 
or darling child, engrossing all my thoughts. Death comes 
and sweeps it away, " and what have I more ?" Or it is re- 
putation — I have toiled to acquire that ; suddenly it is lost, 
I am heartbroken, I cared so wholly for that, " and what 
have I more ?" 

iPotnt H. But take from a Christian all, and you only 
attach him nearer to his God. You cannot rob him of his 
God. 

Take from me my house, my subsistence, my health, my 
family, and do you ask me, " What have I more ?" 

What have I more ! — I have my God, who is my treajswxe.^ 
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who is my food and sustenance, who is the strength of my 
health, who is father, mother, and brother to me. 

What have I more I — I have the Blood of Jesus to cleanse 
me, the Body of Jesus to satisfy me. 

What have I more! — I have eternal life as my prize, the 
holy city as my home eternal in the heavens, and the cer- 
tainty of waking up after Christ's likeness, and of being 
satisfied therewith. 



L. 
ADVENT— THE WATCHER ON THE WALLS. 

** Watchman^ what of the night ? Watchman^ what of the night ? The 
watchman saidt The morning cometh" — Isa. xxi. ii, 12. 

(ntrotfurtton. Of old, God called His prophets to be 
watchmen to His people. Isaiah says that (jOD declared, 
" I have set watchmen on thy walls, O Jerusalem f and 
Jeremiah, " I set watchmen over you, saying, Hearken to 
the sound of the trumpet ;" and Ezekiel, " Son of man, 
I have made thee a watchman unto the house of Israel; 
therefore hear the word at My mouth, and give them warn- 
ing fi:om Me." And now, under the new dispensation, the 
preachers of God's Word take the place of the prophets, re- 
lieving them on their'guard. The older prophets looked for 
the dawn of Christ's first coming, we for the daybreak of 
His Second Advent. They watched through the night of 
the old covenant broken by Israel, we through that of the 
new dispensation, rejected by the world. 

dttb^ect. It is a striking picture this of watchmen. It 
represents a city crowning the hills, girded with walls and 
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towers. And all lights are out as the night approaches its 
close. For the first few hours the lights in the houses are 
many, and the streets are thronged ; as night crept on, all 
grew more hushed, and the lights were fewer, and the dark- 
ness deeper. The watchers standing at the parapets, or 
pacing up and down, count the wheeling stars, and see that 
the city is buried in sleep. 

See ! high up in yonder attic, a feeble glimmer fi:om the 
candle where is a sick person awake in pain. There a faint 
glow through the church window, where the perpetual lamp 
bums before the Blessed Sacrament. Now the windows of 
the convent flash alight, as the religious come to their 
Prime. 

So hour by hour steals by, and the watchers are weary, 
and lean over the battlements with wistful gaze directed 
eastward, expecting the dawn. Presently there is a greyness 
over the eastern hills, and the horizon looks blacker than 
heretofore. Then a thread of light runs along the ragged 
fringe of mountain. The watchman nearest east lifts his 
horn, and blows a blast which echoes through the sleeping 
city. Hark ! it is answered by one after another. And now 
there is a stir in the city. Some wake, but others sleep. 
Some lights are kindled, others are still dark. There is a 
movement in the street, the light grows, and the church 
bells chime for morning prayer. 

Sppltcatton. This is the picture. Surely it is a type, and 
that a very significant one. That long night of darkness, of 
Christ's withdrawal of His visible Presence, is it not a time 
for spiritual sleep ? At first many lights bum, but the num- 
ber of watchers, the number of those whose light shines 
forth before men decreases, till only a few are found, few 
and far between, who " prevent the daybreak." From out 
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the watch-towers of the Church the trumpet peals, calling to 
the sleeper to awake and arise from the dead, that Christ 
may give him light And the consciousness of the Coming 
is present amongst many, and they awake, and trim their 
lamps and prepare. 

O my brethren ! you who pass your time in ease, you who 
dream away yoiu" hours in pleasure, awake ! the dawn is at 
hand You who make no effort to secure your salvation, 
who let the years pass without formal and complete recon- 
ciliation with yoiu- God, awake ! the dawn is at hand You 
who listen drowsily to the watchers' advent call, and turn 
again on yoiu- couch, awake ! the dawn is at hand ! 



LI. 

ADVENT,— THE PERPETUITY OF THE 

CHURCH 

" Verily I say unto you j This generation shall not pass away till all he 
fulfilled. Heaven and earth shall pass away : but My words shall not 
pass away," — S. Luke xxi. 32, 33 (Gospel for the Second Sunday in 
Advent). 

(ntrolJuctton. Our Lord has been describing the Judg- 
ment, and the signs preceding it, in sun and moon and stars. 
He has spoken of the distress of nations, the sea and waves 
roaring, men's hearts failing them for fear, of the shaking of 
the powers of heaven. Everything seems distiu-bed, dis- 
located, in movement. Then He adds a word of consola- 
tion. Notwithstanding this general convulsion and disorder, 
one thing will remain firm and unaltered, one thing will not 
be shaken and thrown down. '^ This generation shall not 
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pass away." And to give greater confidence, He adds the 
solemn promise, " Heaven and earth shall pass away : but 
My words shall not pass away." And you will observe, to 
show the gravity and importance of this promise, He 
prefixes to it the " verily" which always goes before the un- 
folding of a great and mysterious truth. 

$otnt ff. What this promise does not signify. 

It is evident from the context that this promise is given 
as something which is to sustain and cheer His faithful, it is 
something to assure them in the midst of all the signs and 
wonders. 

Literally, that generation did pass away, and the end was 
not, if we take generation as the race of men then living. 
It has been supposed by some that Christ was speaking 
only of the destruction of Jerusalem, which took place in the 
year 70, some fifty years later ; but that would hardly be a 
fulfilment of the promise, nor did that event prove a 
redemption to the Christians, which should make them lift 
up their heads with joy ; nor indeed can our Lord's words 
be made to apply to this alone, without great contraction 
and allowance for poetical language. Undoubtedly, giving 
them their obvious meaning, they refer to the Judgment, and 
the promise " This generation shall not pass away," was in- 
tended as an assurance which should give great confidence 
to His elect, looking for the coming of that Great Day. 

$otnt a. What the promise does signify. 

A father begets a son in his own image, and the son in- 
herits the life, and faculties, and energy of the father ; the 
life is committed from father to son, from generation to gene- 
ration, entire and unimpaired. This is natural generation. 

So is there a spiritual generation. Christ ordained one 
in His Church, a generation of the faithful. Its powers^ 

I 
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graces, its divine life, never die out; it has lived through 
ages of persecution, and it lives still, and will live till all is 
fulfilled. 

Christ imparted to His infant Church certain gifts. He 
gave it the Spirit to vivify it, Sacraments to sustain the 
union between Himself and the members, and officers to 
rule His kingdom and dispense His sacraments. 

m 

Did this generation pass away with the first apostles ? No. 
Fresh members were baptized into it, firesh priests were or- 
dained to supply the members with the Living Bread, fresh 
bishops were consecrated, to commission the priests in their 
several posts. 

Votnt flHF. I^is generation is indestructible. 

In natural generation a family may die out But not so 
in the spiritual generation. The life of the Catholic Church 
is divine, and what is divioe is eternal. Other bodies of 
Christians may aadimist fail — ^witness the old sects and 
newer dissenting bodies changing and disappearing. But — 
and remember, this is our great hope and rock of confidence 
— ^the Church, the spiritual generation cannot fail Baptism 
will still regenerate. Absolution will still cleanse, Confirma- 
tion will still strengthen, the Eucharist will still feed, 
ministerial grace will still be given in Orders, as at the be- 
ginning, unaltered, undiminished, till Christ comes in glory. 

Concltu^ton* This then is the hope and encouragement 
held out in the text. Our Lord says. The end is coming. 
Kingdoms shall fall into ruin, society shall break up, dis- 
order will invade all relations of man with man. There 
will be an upheaval of the foundations of civilized life, but 
— My Church and My Sacraments will remain unaltered, 
My Kingdom constituted as of old, My Sacraments ever 
grace-giving. 
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LII. 

ADVENT.— THE OPENING OF THE EYES AT 

DEATH. 

**In that day shall the deaf hear the wards of the book^ and the eyes of 
the blind shall see otU of obscurity and out of darkness" — Isa. xxix. i8. 

f ntrolJuctton* What can be a blind man's ideas of things 
he has never seen, a de^f man's of things he has never 
heard ? The story is told of a youth who had never seen, 
but an operation was performed, and a glimpse of light en- 
tered his eyes, before the bandages were put on, to be con- 
tinued for several days. He was foimd after this constantly 
sobbing, and when at last asked the reason, he said, " I saw 
for a moment what light was, and now I fear lest it should 
be denied me to see it always." 

dub^ect* Now there is a moment when every eye will be 
opened, and every ear will be unstopped ; when the veil is 
withdrawn from the eye and it sees all clearly, and the ear 
hears all distinctly. 

I. A man is returning from a public house at night He 
has to cross a lock. The fumes of liquor are in his head. 
He trolls snatches of comic songs, and repeats low jests. 
His feet are on the lock. A totter, a fall, a splash heard by 
none, one sharp cry in the night, a battle with the black 
water, a roar in his ears, a fire in his brain, a gasping for 
breath, a loss of consciousness — ^the point of the joke is 
gone, the chorus of the song is forgotten, the red faces 
round the tavern fire no more remembered, all begins to 
fade and grow fainter, colours to disappear in ^^^^i<s2kTcc& \s^ 

I 2 
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lose themselves in mist — then, suddp nly, a flash of light, and 
all is clear. The soul has broken loose from the body ; it 
quivers a moment above that white face looking up into the 
black sky, and now "the eyes of the blind see out of 
obscurity," and the ears hear— what do they see, what do 
they hear ? 

II. The eyes see the past life unrolled. They behold the 
first little forgotten sins, the boyish acts of wilfulness unre- 
buked, which happened so long ago ; those first threads of 
the black pattern which has coloured and penetrated the 
texture of his life. They see each act of intemperance, 
every deed of violence, every yielding to lust, every 
fraudulent action, every brutal blow to wife and child. The 
ears are opened, and they hear every word that has been 
spoken, the gossiping speech, the slander, the lie, the foul 
expression, the curse, the oath, the blasphemy. 

They see God upon His throne^ seated amidst the glories of 
heaven, angels gathered around Him, saints bowed in 
adoration, elders casting their crowns at His feet Paradise 
spread before, its grassy flats traversed by happy throngs of 
ransomed ones. They see Satan triumphant, standing up 
to record before God the evil deeds of that unhappy soul. 
They see the guardian angel weeping, with drooping wings, 
and the scroll of that souFs good deeds a blank from end to 
end. What is there to plead against the accusing angel? 
One struggle for iimendment to cast into the scale ? — There 
is none. One prayer for grace to overcome? — ^There is 
none. One desire for something better? — There is none. 
One tear of contrition at that supreme moment when the 
waters closed? — Not one. Then the ears that would be 
deaf hear the words of the Book, the words of condemna- 
tion. 
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Conclufjton. Oh my brethren, let this thought be impressed 
upon us : — Our eyes will be opened one day to see our 
lives in all their reality, without the excuses and glosses we 
cast over our actions, our ears will hear the words of the 
Book from which judgment will be given, which judgment 
will be very righteous, very just 
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** Comfort ye, comfort ye My people, saith your God. Speak ye com- 
fortably to Jerusalem." — Isa. xl. I, 2. 

f ntrotfuctton. These words were addressed in prophecy 
to S. John the Baptist, previous to Christ's manifestation 
of Himself. He was to go to desolate, weeping Israel, and 
to cry to her, that her warfare was accomplished, that her 
iniquity was pardoned, that the glory of the Lord was 
about to be revealed, that the Lord would come with a 
strong hand, His reward with Him, to feed His flock like 
a shepherd, and to gather the lambs with His arm. 

Subject* But it applies principally to the second coming 
of Christ ; a coming to those who are not Israel after the 
flesh, to those who are indeed His people, to the true Jeru- 
salem, His Church. 

$otnt i* Throughout the Christian world at present un- 
questionably there is — deep down in the hearts of those 
living 'nearest to God, in many a convent and monastery, 
where no sound is heard save prayer and praise, in the still- 
ness of some hearts which have never known aught of life 
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save that which is hid in Christ with God — there is, I say, 
a yearning after Christ's second coming, a strange pre- 
sentiment that not very long time will pass, ere the wheels 
of His chariot will be heard, that ere long He will heal the 
breaches of Zion, and speak comfortably to poor Jerusalem, 
" when Ephraim shall not envy Judah, and Judah shall not 
vex Ephraim." 

$otnt H. And surely now the Church needs comfort, 
for the Christian world is getting further from Christ. In- 
fidelity is general everywhere. Those who hold portions of 
the truth revile and separate themselves from those who 
hold it in its entirety. There is a general envy and jealousy 
of God, a grudging Him the honour due to His name. 
The graces of the Church are fading, her beauties are 
withering, her tears are on her cheek, she sits as a widow 
and weeps, her children are estranged from her, and there 
is coldness among those who remain with her. Why does 
He tarry who bears the balm of Gilead ? 

Vomt flHF. It is not to all that the words " Comfort ye, 
comfort ye My people," are spoken. Not even to all the 
baptized, though all these are, in one sense, the people of 
God. But there is a great division among the baptized. 
There are the faithful and the unfaithful, those who try to 
keep the covenant, and those who do not. 

The words are addressed to those who are truly " My 
people," to those who have either never left the covenant, or 
who have returned to it. How can I speak comfortably to 
those who are out of covenant ? Shall I speak comfortably 
to formal Christians, to those who cloke a worldly heart 
with a profession of religion, to those who thrust themselves 
into the holiest places, but are all the while sensual ? No, 
I speak comfortably to the real Christian, to him who be- 
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lieves and trusts, to him who laments and bewails his sins, 
to him who sorrows at his own imperfection, to him whose 
daily life is a warfare, to him who grieves for the distracted 
state of the Church, who mourns over its worldliness, over 
the heresy that has invaded our branch of it, its bondage, 
the insults offered it, the little head religion makes against 
the powers of darkness. To all such as weep and suffer for 
the cause of Christ the words come, " Comfort ye, comfort 
ye My people, saith our God/' 



LIV. 
CHRISTMAS. 

" The Ward was made FleshJ'^S. John i. 14. 

f ntrotfuctton, I wonder whether you have ever tried to 
realise what is the real significance of Christmas teaching ? 

Anciently it was said that contradictories mutually ex- 
cluded one another. Christmas Day is the negation of that 
axiom, it teaches us the conciliation of contradictory propo- 
sitions. For Christ in One person unites and reconciles 
the finite and the infinite, mortality and immortality, the 
limited and the unlimited. He is at once omnipresent and 
in the crib of Bethlehem, almighty and a feeble infant, 
eternal and brief-lived, — in a word. He is God and Man. . 

^otnt #• Why was Christ incarnate ? 

The angels answer, " Glory to God in the highest." Yes, 
for the glory of God, God took flesh ; for the glory of God 
is the happiness of His creatures. 

What is it that Angels seek ? The glory of God. 



120 Christmas. 



For what was man made ? For the glory of God. 

What was the Fall? Man seeking himself instead of 
Goi>— seeking himself in ignorance, not knowing that man's 
happiness is alone to be found in glorifying God. 

Why was God incarnate ? To lead man back to God, to 
bring him out of self-seeking into self-devotion to God, and 
in such self-devotion to the glory of God to find his happi- 
ness once more. 

Festivals lose half their joyousness and half their signifi- 
cance when we regard them merely from a selfish point of 
view, as : — ^what benefit we can derive from them, what moral 
lessons do they convey to us ? They were chiefly instituted 
to glorify God, to make us forget ourselves, in seeking the 
honour of our All in All. 

Do you think angels in heaven praise God because they 
get something by it ? that the elders offer their odours calcu- 
lating what profit will accrue to them ? that the saints strike 
their harps hoping to be paid by the hour? No, no, the 
motive of action in heaven is the glory of (jOD, and such 
should be our motive on earth for keeping festival. 

$otnt tt. How can we seek God^s glory ? 

By self-forgetfulness. The god and tyrant of this world 
is not Satan. He has retired of late into the background, 
and left the field open for one who does his work a great 
deal more thoroughly, and not half so clumsily — the great 
god Self. Self dethrones God, self makes us covet every- 
thing, and grudge God all. What is the Protestant prejudice 
against Catholic worship, but Self impatient of honour and 
glory and splendour being offered to God, grudging them 
because it craves them all for its own glorification. 

God's glory is to be sought in the utter destruction of the 
self, by giving up self for God, by dethroning self from its 
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niche on the altar, for, believe me, religion, with too many, 
is only sanctified selfishness. 

Christ sought our happiness, let us seek His glory, — ^and 
in seeking His glory we shall find perfect happiness. 

Conclufjton. How bounteous is Christ, how niggard are 
we ! He gives us all, we are reluctant to surrender to Him 
anything ; He full of love, we cold ; He humble, we proud. 

Let us seek the glory of God, and we shall find peace on 
earth and goodwill extended to us. 



LV. 
NEW YEAR. 



** I will go outy as at other times before^ and shake mysdf. And he 
wist not thai the I^rd was departed from him" — Judges xvii. 20. 

iFntrolJuctton. We have done with the old year. Its 
bright sunshine, its happiness, its green fields and flowers, 
its sorrows, its falls, its trials, — ^all are over. And the sky 
has flung a pall of white over the earth to bury the past. 
Now a new year begins. Three hundred and sixty-five days 
of sun, twelve months, and four seasons, as of old — the 
same thing over again — ^but how will they be spent ? 

Subject. Let me urge you to make a struggle to break 
from bad habits for once and for all. 

$omt i. Case of Samson, 

Samson loved the treacherous Delilah, who was in league 
with his enemies, seeking his destruction. Samson knew 
this, or might have known it, had he not been blinded by 
passion or self-confidence. He lay with his head on her 
lap, and she bound him with seven green withs, because he 
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said that if so bound his strength would depart from him. 
Then she called his foes, but he shook himself and broke 
the withs. She tried the same treachery with seven new 
ropes. Then again with weaving the seven locks of his 
head, and fastening them to a beam. 

If ever a man was given evidence of the treachery of one 
in whom he placed confidence, Samson was that man. Yet 
he actually trusted her a fourth time, and this time with the 
true secret of his strength. She shaved his head as he slept, 
and then called the Philistines upon him. 

He woke, and said, " I will go out, as at other times 
before, and shake myself." But he was too late, he had 
gone too far, trusted Delilah once too often, and now " the 
Lord was departed from him." 

Now, my brethren, is not this like too many of you? You 
go on falling imder temptation again and again, voluntarily 
surrendering yourself without a struggle, and when sin has 
been committed, " I will go out, as at other times before, and 
shake myself." There is no compunction, no resolution of 
amendment, no determination to break with the besetting 
sin, to withdraw from the evil surroundings, " I will go out, 
as at other times before, and shake myself," and then return 
to the lap of Delilah, and yield without difficulty or fear to 
her treachery. 

Votnt H. This may take place once too often. 

Remember, after Samson had been warned three times, 
God strove with him no more ; he rose from his sin, think- 
ing he would shake himself, " but he wist not that the Ix)RD 
was departed from him." 

And do not we too often regard our sins lightly, and just 
shake ourselves, with a light contrition, and half-hearted con- 
fession — ^with no firm set determination to amend ? Then 
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I tell you, there must be an end of this easygoing repent- 
ance. God will not endure this shaking of yourselves, and 
returning as dogs to your vomit. Beware, as you value 
your souls, how you trifle with sin, how you regard tempta- 
tion lightly. Once more, and the patience of the Almighty 
may be at an end, and you may purpose to go out as at 
other times before and shake yourself, but alas ! the Lord 
will have departed from you for ever. 



LVI. 
THE EPIPHANY. 



" We have seen His star, and are come to worship Him*'* — S. Matth. 
ii. 2. 

(ntrotltutton. Perhaps no incident in the Gospel is so 
strange, so singular in its pictiu-esqueness, so wondrously 
beautiful, as this of the coming of the three kings, guided by 
a star, to the place where Mary sits with her Divine Child 
on her lap. 

The three kings are emblematical of the great races of 
mankind, descended from Shem, Ham, and Japhet, drawing 
near to bend before the Incarnate God, and offer Him their 
treasures. 

Votnt f . They followed the guiding star, which led them to 
Jesus, 

We too have Jesus as the object of our journey. Through 
the long course of life, we have one hope, to see God face 
to face, and to live in the light of His countenance ; not 
content with seeing Him, by faith, through the veil of Sacra- 
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roents, we look forward with desire to behold Him as He is, 
to know even as we are known. 

Why is it that we are content to suffer here, that we are 
satisfied to endure loss here? Because we hope to see 
Christ and to be repaid by Him when life's journey is 
over. 

$otnt H. We also have a guiding star. 

First, we have natural reason — that which guided the 
good and wise of the old heathen world, and which directs 
the heathen, the unbeliever, and the heretic at present It 
is not a perfect light, it is uncertain and not steady, but it is 
all that some have to trust to, and it is infinitely better than 
none at all. 

Secondly, revealed religious truth. Before Christ came, 
men were in ignorance as to what God was, what He desired 
of men, what was His nature, and what was man's hope 
beyond the grave. Natural reason felt after these things, 
but failed to discover them ; then Christ came and revealed 
what men desired to know. He showed them what was 
the nature of God, what are His laws, and what will be 
man's lot, if he keeps or breaks these laws. 

This is the true star that guides Christians — a star far 
more clear, and far more constant, than natural reason. 

Conclustoiu And now, what made the kings follow the 
star ? Earnest desire of attaining the Truth. 

I speak with sorrow. How few are to be seen making 
the smallest effort to follow the guiding star. It points the 
way, but only one here, and another there, shakes off his 
torpor to arise and follow. What advance is there to note ? 
What increase of holiness, love of God, and zeal is there to 
be found ? 

The light shines, every day clearer, but none follow — 
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why? Because the god of this world hath blinded their 
eyes. There is no reality in people now-a-days, our civili- 
zation is a varnish, and we grow to believe in glosses and 
makeshifts, and show and pretence — reality is love of Truth, 
unreality is indifference to Truth. 

As long as men love not truth for truth's sake, the light 
may shine, the star may point, but none will follow. 



LVII. 
FIRST SUNDAY AFTER THE EPIPHANY. 

** His mother kept all these sayings in her heart. ^^ — S. Luke ii. 51. 

Ihttrotiuctton. In God's Word we find rules of life for all 
conditions of men, for all stages of life, for all positions in 
society. The Word of God is a mirror, into which man 
may look to see how he should live and act. The Gospel 
for this day gives instruction to several grades of men. 

I. Parents are taught — 

1. To train up their children in the fear and admonition 
of the Lord ; to bring them at an early age to the temple ; 
to train them to love its courts, to delight in its services. 

2. To seek the wandering, and bring them back \ to seek 
them anxiously and sorrowing, should they have strayed 
into heresy or sin. 

II. Children are taught — 

I. To seek the paths of righteousness and the way of 
God, even though against their parents' wishes. " He that 
loveth father or mother more than Me, is not worthy of 
Me." 
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2. In all else, to be subject to parents. God humbled 
Himself to obey Mary and Joseph, and children must take 
from Him a pattern of obedience. 

III. Married persons are taught — 

1. To feel for each other, and S3rmpathize with each other. 
Jesus was not the son of Joseph, yet Joseph accompanied 
Mary in her search. 

2. To show deference to one another. Mary said, " Thy 
father and I have sought thee sorrowing," placing Joseph in 
honoiu: before herself 

IV. Priests are taught — 

To abide continually in the temple hearing the doubts 
and difficulties of others, and answering them as God gives 
them understanding. 

V. Finally^ All are taught — 

1. Not to let vain excuses hinder them from coming to 
Church. For Mary and Joseph came notwithstanding 
Archelaus, and left their home trusting God's promise that 
no ill should befall it. (Exod. xxxiv.) 

2. Christ listened humbly to the doctors, although He 
knew all things. So let men listen to the preacher, and not 
puflf themselves up in their superior knowledge. They can 
take the text and practise patience. 

3. Mary, Joseph, and Jesus accomplished the days — ^a 
lesson to people not to be too eager to get out of Church 
before service is over, in the midst of the Celebration of the 
Blessed Sacrament, or to be too eager for the close of Lent, 
or any other season of fasting and self-denial. 

4. To deal liberally and cheerfully with God. It is the 
mark of a servile mind to grudge doing more than is laid 
down by the law. The law did not, require women and 
children to go up to Jerusalem. 
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5. Christ is said to have increased in fevour with God 
and man. So let us seek first the favour of God, and the 
favoiu: of man will be added to us. But if we seek the 
favour of man first, we shall lose the favour of God. 



LVIII. 
SECOND SUNDAY AFTER THE EPIPHANY. 

" There were set there six waterpots of stone,** ^&, John ii. 6. 

f ittroDurtion. There were six waterpots firom which, this 
day, good wine was poured out. And there are as many- 
persons, or groups of persons, from whom we may take 
pattern. 

For us did Isaiah prophesy, "With joy shall ye draw 
water out of the wells of salvation." (Isa. xii. 3.) These 
wells are the doctrine, the example, the miracles, the pa- 
rables of Christ. Do ye drink with joy, for though we, 
the ministers of the Bridegroom, may seem to pour forth 
to you only water, yet if you receive it in Christ's name, 
it will be converted into the wine of precious doctrine, re- 
freshing and strengthening your souls. 

I. Christ. From His example we learn — 

I. That He is our helper in time of need. He suflfers us 
to fall into necessity and perplexity, that we may learn to 
rely, not on earth, but on heaven. Therefore He postponed 
performing this miracle till all seemed lost He woke not 
to deliver His disciples till the ship began to sink. He 
healed not the woman with the issue of blood, till she had 
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spent all her substance on doctors ; He rescued not the 
Three Children, till they were in the fire ; nor Susanna, till 
she was led to death. 

2. Notice how liberally Christ succours, not giving a 
small amount, but six waterpots containing two or three 
firkins apiece. So He gives ever abundantly, more than 
He is asked for. When He fed the people in the wilder- 
ness, there were twelve basketfuls of firagments left 

II. Mary, From her we learn — 

1. To have constant hope. Our Lord spake roughly to 
her, yet she persisted, bidding the servants obey. So must 
we not weary in prayer. God delays answering, to make us 
persevere. 

2. That God needs not enticing words of man's wisdom 
in prayer, but the plain outspoken utterance of a need. 
" They have no wine." 

3. That we should feel solicitude for others. Mary 
asked, out of a kindly s)nmpathy with the perplexity of the 
host 

III. Disciples. From them we learn — 

Faith. " His disciples," we are told, " believed on Him." 
And yet this was the first miracle He had performed. 

IV. Bride and Bridegroom set an example of Moderation. 

They provided scarce enough wine. Let Christian feast- 
ing be temperate, with no excess in eating and drinking, 
then will not Christ be absent from the board, but will 
with His Presence consecrate the happy banquet. 

V. The Ruler of the Feast 

From his words we learn that it is the way of the world 
to give what is good first, but "when men have well drunk" 
that which is inferior. The world gives pleasures which 
end in bitterness ; prosperity, but afterwards pain and death. 
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But on the other hand, God gives what is inferior first, and 
keeps the best to the last. Now He gives us trial, but here- 
after reward. "Remember that thou in thy lifetime re- 
ceivedst thy good things, and likewise Lazarus evil things, 
but now he is comforted and thou art tormented." 

VI. Lastly, the Servants teach us the nature of true 
obedience. 

1. It is unquestioning. They did not stop to argue the 
uselessness of filling the pitchers, but obeyed without 
dispute. 

2. It was prompt. " Fill the waterpots," and they did 
so at once. " Draw out and bear to the ruler," and they 
did so. 

3. It was exact, " Fill the waterpots," and they filled 
them to the brim. 

4. It was voluntary^ for Christ and His Mother had no 
authority over them. They were not their masters, yet they 
cheerfully obeyed. 



LIX. 
SEPTUA GESIMA. 

" The kingdom of heaven is like unto a man that is an householder , 
which went out early in the morning to hire labourers into his vineyard. 
And when he had agreed with the labourers for a petmy a day, he sent 
them into his vineyard,^* — S. Matth. xx. I, 2. 

fntrotfurtfon* The time of festivity is over. Christmas 
and Epiphany carols are put aside, Alleluia is banished 
from our Churches. The festive evergreens are removed ; 

K 
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for to-day the Church strikes another note than that of joy. 
Her harp is tuned to a minor key. The altar is in purple, 
the vestments of the priest are purple — ^all speaks of a 
change, and it is a change from festival to Work. 

The First Lesson for the morning shows us God setting 
the example, by working at Creation, the First Lesson for 
the evening shows man placed in Eden " to dress it and to 
keep it." The Epistle reminds us that we have a race to 
run, a fight to be fought, a body to be kept in subjection — 
in short, that our life-time is emphatically a time of doing, 
a work-time. The Gospel continues the same lesson, it 
shows us man called into the Lord's vineyard, called from 
his idleness in the market-place of this world, and called to 
work, 

Subject. The lessons of this parable, 

$otnt J. We learn first that we have a work to do in 
the vineyard of Christ's Church ; that if He has called us 
into it, it is not to be idle, but to do some definite work. 
To us belongs the care of the vineyard, and we are respon- 
sible to Christ for the condition in which it is. ' And this 
applies to clergy and laity alike ; all in their several degrees 
have labour to do, one in one way, one in another, but 
none are called to idleness therein. 

$otnt H. We learn secondly that we must work in the 
Lord's vineyard, and not in vineyards of our own, if we 
expect the covenanted reward. No work receives pay un- 
less done in the field of Christ's planting, no toil and 
sweat are rewarded, no fruit is accepted, unless done in the 
garden Christ purchased with His Precious Blood. 

Men may toil and waste their energies in other vineyards 
than that of Christ — the vineyard of Calvin, or Luther, or 
Knox, or Wesley — these are men's vineyards, of men's 
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planting; but the Church is the enclosed garden of Christ's 
planting, called by His name, purchased with His Blood. 

$otnt IFH . There is no excuse for abstaining from work. 
You cannot say, like the old Gentiles, or like the poor 
heathen who know not God, " No man hath hh-ed us ;" for 
hired you have been, at your baptism, when you solemnly 
covenanted to work in the vineyard for the penny of eternal 
life. 

No, whether you like to think so or not, the bargain has 
been struck, you are no more disengaged in the market- 
place, you are in the vineyard, hired, set at your work, and 
expected to accomplish it And unless it be accomplished 
there will be no payment when the Lord of the Vineyard 
comes at the Last Day to reckon with the labourers and to 
pay them their due. 



LX. 
SEXAGESIMA. 

** He that hath ears to hear^ let him hear.** — S. Luke viii. 8. 

fntrolKuctton. The parable sets before us a sower scatter- 
ing his seed in a field. He sprinkles good grain right and 
left ; it falls by the wayside, it falls on a rock, it falls among 
thorns, and some falls on good ground — ^three strewings 
wasted, one alone profitable. Christ is the Sower, one 
ever sowing (o (nreiptvp), and ever are three of His sowings 
wasted, and one alone is profitable. 

dub)ert. Tke great danger of unprofitable hearirtg of the 
Word. 

K 2 
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I. Hezekiah sent to all Israel and Judah, and wrote letters 
also to Ephraim and Manasseh, that they should come to 
the house of the Lord at Jerusalem to keep the Passover 
unto the Lord : " The posts went with the letters from the 
king and his princes throughout all Israel and Judah, saying, 
Ye children of Israel, turn again unto the Lord God of 
Abraham, Isaac, and Israel, and He will return to the rem- 
nant of you that are escaped out of the hand of the kings of 
Assyria. And be not ye like your fathers and like your 

brethren, which trespassed against the Lord God 

So the posts passed from city to city, through the country of 
Ephraim and Manasseh, even unto Zebulun ; but they 
laughed them to scorn, and mocked them. Nevertheless, 
divers of Asher and Manasseh and of Zebulun humbled 
themselves, and came to Jerusalem." (2 Chron^xxx. i — 11.) 

Does not this same thing take place now ? Do not the 
Lord's ambassadors go forth, and entreat His people to turn 
again unto the Lord, and repent of their evil ways, and. do 
not they " laugh them to scorn and mock them," and only a 
few " humble themselves and come to Jerusalem ?" 

It is indeed the same story enacted year by year, and 
week by week. " We have piped unto you, and ye have not 
danced; we have mourned unto you, and ye have not 
lamented." (S. Matth. xi. 17.) We have piped to you — giving 
you the glad tidings of great joy, spoken to you of the joys 
of Heaven, and your hearts have not leaped with gladness. 
We have mourned to you in Advent and Lent, warning and 
reproaching, but ye have not lamented. 

Where is the result of the glad hymns and joyous lessons 
and good news of Christmas ? Where is the fruit of the 
call to prepare for death and judgment in Advent ? 

Answer me, you who hear God's word with such alacrity, 
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who are so fond of listening to sermons, who are such excel- 
lent judges of the demerits of a discourse, what excuse can 
you make to God for not having fulfilled the instructions 
given you from the pulpit under which you sit, for having 
set aside the advice of the preacher for whose words your 
ears itch, for having forgotten the warnings of the sermon 
you could pick to pieces so skilfully ? 

II. Attend to this scriptural figure. God commanded 
the prophet Ezekiel to set a brazen pot on the fire, and to 
fill it with the best meat ; then lo ! the pot was covered 
with a filthy scum ! It is purified, but the scum returns. In 
wrath God ordered the prophet to take the good meat out, 
and to bum the foul scum in the pot, and melt them to- 
gether. (Ezek. xxiv. 3 — 13.) Do you ask what is signified 
by the vessel ? It is thyself, sinner. God fills thee with all 
good things, and thou retumest Him but a scum of sin and 
ingratitude. In vain does He purify thee — thou castest up 
nothing but the same scum. Then He withdraws fi:om thee 
the good things He gave thee, and leaves thee in thine 
iniquities to consume together. 



LXI. 
LENT.— THE HEINOUSNESS OF SIN 

**And he said^ I am Joseph your brother ^ whom ye sold into Egypt. ^^ — 
Gen. xlv. 4. 

f ntroTluction. What must have been the feelings, think 
you, of those sons of Jacob, when they found that he whom 
they had regarded with such awe was their own brother? 
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Would not that awe deepen into fear, as they remembered 
what they had done to Joseph ? 

dubjert. Joseph, I need hardly remind you, is a type of 
Christ. The beloved son of his father, sent to his bre- 
thren, hated by them, cast into the pit, sold by Judah, in 
prison on false accusation, standing between two malefactors, 
raised to the right hand of Pharaoh, dispenser of bread to 
a famishing people. 

Ij^oint i* Christ is our Brother, 

He is bone of our bone, and flesh of our flesh \ He has 
taken oiu: nature, to be of our family. 

And this indeed is a great consolation to us in aflliction 
and in pain — our Brother has suffered, our Brother has sor- 
rowed. This is our comfort in humiliation, our Brother has 
been humbled. This is our joy in death — our Brother has 
died also. 

But remember who our Brother is, it is that which con- 
soles ; He is God, mighty to save. If we suffer. He will 
heal ; if we sorrow. He will wipe away the tears ; if we are 
humbled. He will lift up our heads ; if we die, He will raise 
us again. He is then a Brother, a Man of sorrows, to sym- 
pathise with us; He is also a Brother strong to save, to 
rescue us. 

Sotnt H. Sin wounds our Brother, 

But if there is consolation in the Brotherhood of Jesus, 
it is terribly true also that there is cause for fear and shame. 
Why did He suffer, why was He sorrowful, why did He 
undergo humiliation, why did He die? Because I have 
sinned. Every sin man commits adds a sorrow and a suf- 
fering to Jesus. He died to expiate all sins, therefore each 
sin was felt in its expiating pang. 

Now, then, think of the moment when you see Jesus 
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sitting in judgment on the clouds of Heaven, as He says, 
" I am Jesus, your Brother, whom ye sold, whom ye in- 
sulted, whom ye wounded, whom ye slew." 

My Brother ! Look now at Calvary, see that ragged 
wound on the brow, from which a blood-drop distils. Who 
smote the thorn in there to make that rent ? It was you — 
you, by that sin of thought, made it necessary for Jesus to 
expiate it with that wound. Why quiver those poor fingers, 
and close about the bloody nail-head ? Because you, with 
your hands, have wrought some wickedness, for which the 
Hands of Jesus must atone. What weighted the hammer 
that drove the coarse nails through the delicate fibres of those 
tender feet? Your acts, when you walked in the way of 
sinners and trod the paths of death. 

We shall look on Him whom we pierced, and all shall 
mourn because of Him, for all will see and know what, and 
how great, were the sufferings our sins brought upon the 
Son of God. 

€oncluiiion. Oh ! in that awful hour, when we sink with 
shame and self-reproach, when we sigh, "We are verily 
guilty concerning our Brother, in that we saw the anguish of 
His soul, when He besought us and we would not hear ; 
therefore is this distress come upon us" (Gen. xlii. 21); 
then will there be no hope? Yes, one, one hope — He is 
our Brother, He has turned Himself about and wept, and 
now He cannot refrain Himself — He steps forward : " God 
sent Me before you, to preserve you a posterity in the earth, 
and to save your lives by a great deliverance. " 
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LXII. 
LENT,— SUFFERING FOR SIN 

** Whoso committeth sin is the servant of sin" — S. John viiL 34. 

ifntroTfurtton* It is a law of God that sin and suffering 
should be inseparably united ; that sin should bring suffer- 
ing as poison produces pain. The law is simply this — Hap- 
piness can alone be found in obedience to the will of God. 
Obedience seems to us a hard word, but to the sun there is 
nothing of constraint in being compelled to give light ; our 
natural organs feel no constraint in fulfilling their functions, 
so to us there ought to be no constraint in obeying the Will 
of God, and obedience to that Will brings happiness, just as 
obedience to the natural law by our animal organs brings 
health. * Sin is the transgression of our orbit, the trying to 
do that for which we were not made. It would be distress 
to the eyes to try to hear, for the ears to try to see, if they 
could by an effort permute their functions. Thus sin causes 
pain, because it is a doing of that we were not created or 
ordained to do. 

$otnt i. Suffering may be vgluntary^ to educate the souL 
It is well, nay more, it is necessary for us to undergo suf- 
fering, either now or after death, suffering for sin being a 
consequence from which there is no escape. God may for- 
give the sin, but the consequence remains ; He may, for in- 
stance, pardon the theft, or the homicide, but the thief or 
the slayer must suffer for what he has done. A man is 
guilty of a profligate youth — ^when io middle years he repents 
and is forgiven, but his health is materially injured by his 
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youthful excesses ; God does not restore that. A woman, 
in a moment of despair, may throw herself into the Thames ; 
as she sinks she may repent and be pardoned, but God does 
not pull her out of the water. 

Such being the case, it is well and necessary for us to 
punish ourselves for our sins, and voluntarily undergo suf- 
fering in satisfaction of them; not only because at some 
time we must suffer, but because suffering now will prove 
educative, whereas after death it will be simply satisfying the 
law. Here, if we practise self-punishment, we are training 
oiu: souls to shim sin and to fear it 

Have you sinned in the flesh ? then execute judgment on 
your flesh. Have you sinned in the will ? then cross your 
will. Have you sinned through pride? then humble your 
pride. Have you sinned through love of wealth? then 
divest yourself of comforts and pleasures prociured by 
wealth, so as to force yourself to fear sinning through it 
again. 

^oint H. Voluntary suffering testifies to God our con- 
trition. 

By voluntarily punishing ourselves for our sins, we show 
God that we are really in earnest, that our contrition is not 
merely skin-deep ; and what is more, we prove it to our- 
selves, for we delude ourselves with supposing that we are 
contrite when we are attrite only, and till we put our repent* 
ance to a practical proof, coming home to us like this, we 
cannot tell what oiu: contrition is worth. 

" Behold this selfsame thing, that ye sorrowed after a 
godly sort, what carefulness it wrought in you, yea, what 
clearing of yourselves, yea, what indignation, yea, what fear, 
yea, what vehement desire, yea, what zeal, >'«», what revenge" 
(2 Cor. vii. II.) 
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Instance some penitent of ancient days, as S. Margaret of 
Cortona, and then contrast it with the modem penitent. 

Conclujlum. " But," says S. Peter, " the God of all 
grace, who hath called us unto His eternal glory by Christ 
Jesus, after ye have suffered awhile, make you perfect, 
stablish, strengthen, settle you." (i S. Pet. v. 10.) 



LXIII. 
LENT.— THE MESSAGE OF SIN. 

^^ And as he reasoned of righteotisness^ temperance^ and judgment to 
comej Felix trembled^ and answered^ Go thy way for this time; when I 
have a convenient season, I will call for thee" — Acts xxiv. 25. 

f ntroTfurtton* Erasmus tells this story : — At a municipal 
banquet in Holland one evening the burgomaster sat very 
near the fire ; he wore a magnificent velvet embroidered robe 
of state, extremely costly. A gentleman, observing that this 
robe was scorching by the fire, left his place and went up to 
the burgomaster and said, " I have something to say to you." 
"Is it pleasant, or is it disagreeable?" asked the burgo- 
master, petulantly ; and the gentleman, annoyed at the tone 
of voice, answered briefly, " It is disagreeable." " Very well 
then," said the burgomaster, " I'll hear it after dinner." The 
gentleman in high indignation retired, and observed the 
dress light and smoulder. When the banquet was at an 
end the burgomaster came to him, and said, " Well, what is 
it you have to tell me ?" " Merely, sir," answered the gen- 
tleman, " a great hole is burnt in your robe of state, and it 
is completely spoiled." 
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dubject. Now I come to you with a message, to tell you 
the sinfulness of sin, and the necessity of repentance. 

'Sotnt i. Satan deludes us^ so that we put aside the 
message. 

And these are two of his principal delusions : — 

1. He makes us suppose that Christ has done all for us, 
and that therefore we have nothing to do but to accept jus- 
tification ; that the matter in no way depends on us, that 
grace is free of all conditions. 

But Christ has not done all for us. He has done all 
that is necessary to enable us to work out bur own salvation ; 
He gives us supernatural power, provides grace for our as- 
sistance, but conditions all His gifts, and demands a reckon- 
ing for all the talents He commits to us. 

It is quite true that without Him we can do nothing ; but 
it is also quite true that He does not expect us, assisted 
with His almighty aid, to do nothing. 

2. Satan makes us suppose that we are not so bad after 
all, that others are far worse; that we lead decent lives. 
But we think this, simply because we do not know ourselves. 
" If we say we have no sin, we deceive ourselves, and the 
truth is not in us." (i S. John i. 9.) "Ye say ye see, there- 
fore your sin remaineth." 

If you would go over your lives with a book of questions 
for self-examination, carefully and seriously, I am strongly 
of opinion that you would not say at the end, " we are not 
so bad after all." 

Sotnt W. The message is unpleasant. 

Of course it is. We like to have " Peace, peace," cried in 
our ears when there is no peace ; to have " all right," cried 
by the watch when the house is burning over our head. 
No doubt it is unpleasant to be roused to consciousness 
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that all is not smooth and safe, to be made imcomfortable 
about our affairs. Of course it is disagreeable for a trades- 
man to be told that his ledger shows a balance on the wrong 
side, it is very unpleasant to be told one's health is dis- 
ordered, when we think ourselves perfecdy well ; but it is 
necessary, though unpleasant 

Rudolf, king of the Herulii, in a certain battle sent a 
watchman to the top of a tree to see how fared the battle ; 
" And,'' said he, " if you tell me that things go not well, I 
will cut off your head. How goes the battle ?" " Excellently 
well, sire." Presently the dust and tumult increased, and 
was nearer the king than before. " How goes the batde ?" 
" Prosperously, sire !" A crowd of flying soldiers sped by. 
" How goes the battle ?" " Exceeding well, sire !" Then a 
charge of the enemy's horse swept on, surrounded the king, 
and captured him. 

Do we not act much like Rudolf? Do we not wish all to 
be excellent well, and indeed persist in believing it to be so, 
till too late? 



LXIV. 
LENT.— TEMPTATIONS TO SIN 

** 77um makest men as the fishes of the sea^ as the creeping things^ that 
have no ruler over them. They take up all of them with the angle, they 
catch them in their net, and gather them in their drag: therefore they 
refoice and are glcui." — Habak. i. 14, 15. 

InttoTlttctton. Our Lord commissioned His apostles to 
become fishers of men. His miracle of the miraculous 
draught represented the Church under two conditions, in 
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two stages of her existence. In both miracles, the fish sym- 
bolised human souls. 

But if Christ, by His priests, is fishing for souls, Satan, 
the ape of God, is doing the same. 

dubjert. I am going to speak to-day of Satan fishing for 
souls. Consider him standing by the waters of the world, 
his fierce eye fixed in on its deeps, with his baits in his 
pouch, various in kind, and he carefully adjusting first one, 
and then another. 

Sotnt h The baits. 

Job, robbed of his land, of his cattle, of his children, and 
of his health ; whatever was taken from him, he said, " The 
Lord gave and the Lord hath taken away, blessed be the 
Name of the Lord." 

One consolation is left — ^his wife. Kind, compassionate 
Satan, to leave Job his dear helpmate ! But ah. ! what does 
she advise? Curse God and die — commit suicide to end 
your woes ! Thank you, Satan, I see the point of the hook 
peep through the bait, and I decline it. 

Christ, hungry in the desert, what does Satan offer Him ? 
Stones for bread, an opportunity of exerting His Divine 
power, for what purpose? Self. The hook peeps out. 
See the kingdoms of the world, all this will I give Thee ! 
that is the bait. Where is the hook? — If Thou wilt fall 
down and worship me. 

Behold, I have set Thee on a pinnacle of the temple — 
cast Thyself down ! The people will see the angels come 
and hold Thee up — surely a glorious opening to Thy mis- 
sion ! But the hook glitters through — ^presumption. 

And think you not, my brethren, that Satan angles for 
you ? that he tries his baits, one after another, till he lights 
on one to which you will rise ? 
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Has he not a bait for the covetous, for the envious, for 
the avaricious, for the proud, for the passionate, for the lust- 
ful, for the worldly? Do you not think he will fling it, just 
when he knows that you will be most likely to bite ? Satan, 
I am satisfied, is not a fool to miss an opportunity. At 
least such is my experience. 
Jj^oint a. The hook, 

David, exalted to be king, has a goodly palace, abundant 
means, numerous servants. How is Satan going to angle 
for him ? With a pretty woman, the wife of another man. 
David has bitten. Hark ! the cry of anguish as he feels the 
barb : " Have mercy upon me, O God, after Thy great 
goodness, according to the multitude of Thy mercies do 
away mine offences. Wash me throughly from my wicked- 
ness, and cleanse me from my sin," &c. 

Hezekiah is delighted. The messengers of the king of 
Babylon are in Jerusalem, and he can show them all his 
treasure. But ah ! the iron has entered ; Isaiah comes to 
him and says, Behold, the days come, that all that is in 
thine house shall be carried to Babylon ; nothing shall be 
left, saith the Lord. 

Judas grasps at the thirty pieces of silver. Why ? Tradi- 
tion says the immediate cause of his desire for money was 
that he wanted a pair of shoes. The bait is flung, and he 
seizes. Oh ! the anguish, as the barb cuts into his soul ! 
"I have sinned, in that I have betrayed the innocent 
blood." 

Think of the anguish that follows sin, the horror and 
shame in this world and in the next, and pray God to give 
you the spirit of counsel whereby you may know the subtle 
craftiness of Satan, whereby he seeks to deceive, and de- 
ceiving to destroy, unwary souls. 
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LXV. 

MID-LENT SUNDAY.— THE MOTHERHOOD OF 

THE CHURCH 

** Take this child away and nurse it for Ptej* — Exod. ii. 9. 

InttolKtutton. An account of the incident of the finding 
of Moses. 

dtdb^ect. So Divine grace finds us children doomed to 
death, and takes us up, and gives us to the Church to be 
nursed for God. 

I. Take this chUd^ is said by Divine grace to the earth, 
and it brings forth fruit and grain to feed the child of God, 
it nourishes sheep to give him clothing, it provides material 
for housing him. " Take this child," is said to the sun, and 
it gives its beams to light the child of God and warm him, 
and to quicken the earth to give him fruit in due season, 
and to ripen the grain. " Take this child," is said to the 
heavens, and they drop their dews and rains, and send the 
winds to work for the child of God. 

Take this child^ is said to the Church, our true Mother, 
and she takes the infant in Baptism, and calls down on it 
the Holy Ghost, she nurses the child in her schools, feed- 
ing it with heavenly doctrine, and then strengthens it with 
unction of the Holy One, to fight against temptation. She 
nurses the sick soul in Penance, and heals it with the ab- 
solving Blood, and nourishes it with the Bread of Life. In 
Matrimony she gives the child of God Divine grace for the 
new state of life into which he enters. When dying, she 
anoints him with the spirit of fortitude to resist the foe in 
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the supreme moment, and then she consigns the child 
nursed by her into the Hands of its merciful Creator, having 
done all for it that lay in her power, all that she was com- 
missioned to execute. 

II. And now, what lesson do we learn from this ? Surely 
the lesson of reverent love to the Church, our nursing 
mother; reverent regard for her voice, and obedience to 
her commands ; reverent care for her honour, and compas- 
sion for her sorrows ; loving devotion to her in her need, 
and affectionate solicitude to remove all impediments that 
obstruct her path. 

Reverence is testified by obedience. Love is proved by 
self-devotion. 



LXVI. 
PASSION SUNDAY. 

" Behold, the ark of the covenant of the Lord of all the earth passetk 
ever before you into Jordan,^^ — Joshua iii. ii. 

fntrotftutton. Narrative of the incident. 

dub^ect. These words of my text apply wondrously to 
Christ's approaching Passion. He is the Ark of our 
Covenant, and He goes before us into Jordan. 

I. He goes before us into Temptation. Christ was 
tempted as we are, yet without sin. Tempted by Satan in 
His carnal appetite, in the pride of the world, in spiritual 
pride. Oh 1 the consolation to us when tempted, and weary 
with our struggle — the Ark of the Covenant of the Lord of 
the whole earth hath passed over this way before me, and 
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He has left this promise, that He will not suffer me to be 
tempted above that I am able. 

2. He goes before us into Humiliation, Being evil spoken 
of and despised, rejected of His own people, of those whose 
Messiah He was, betrayed by one disciple, deserted by all, 
regarded as mad, as a wine-bibber, a friend of publicans and 
sinners, as guilty of blasphemy, as speaking against Csesar, 
as a sabbath-breaker — ^who was more subjected to humilia- 
tion? Therefore, when we are despised, lightly-esteemed, 
disregarded, treated with contempt, what is our consolation ? 
That the Ark of the Covenant of the Lord of the whole 
earth hath passed over before us this way also. 

3. He goes before us into Poverty, He had not where to 
lay His Head, He lived on charity, in death He was stripped 
of all, and borrowed a grave. Therefore to those suffering 
need, who are pinched with want, what consolation is there ? 
That the Ark of the Covenant of the Lord of the whole 
earth hath passed over this way also. 

4. He goes before us into Sorrow, " Behold, and see r if 
there be any sorrow like imto My sorrow !" He says. Oh ! 
the sorrow of stretching out His Hands all day to a gain- 
saying people, of loving, and meeting with hatred in return ! 
Oh ! the sorrow of contact with sin, as His holy soul shrank 
and quivered before it in His agony ! Oh ! the sorrow of 
bereavement — Lazarus, His friend, dead ; His disciples for- 
saking Him ; the separation from His Mother. When we 
are in sorrow and bereavement, what, then, is our comfort ? 
Why this — ^that the Ark of the Covenant of the Lord of the 
whole earth hath passed over this way before us. 

5. He goes before us into Pain, At His circumcision, 
His scourging. His crowning with thorns. His crucifixion. 
What then is our consolation when the head is aching, and 

L 
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the nerves are wrung with pain, and the blood is fevered, 
and the sweat of anguish trickles down the brow ? What is 
our consolation ? Oh this— the Ark of the Covenant of- the 
Lord of the whole earth hath gone before us over this 
likewise. 

6. And, lastly. He goes before us into Death. When all 
the comforts of life fail, when all help here is at an end, 
when all earthly hope is no more, when consolation there is 
none that transitory things can give — ^then is there no com- 
fort, no help, no hope, no consolation? Oh, all, all, all ! 
All contained in this — ^the Ark of the Covenant of the 
Lord of the whole earth hath passed over before us into 
Jordan. 



LXVII. 
PALM SUNDAY. 



" And. they went their way, and found the colt tied by the door without ^ 
in a place where two ways met. . . . And they brought the colt to Jesus." 
— S. Mark xi. 4, 6. 

IFnttolKuctton. The events of Palm Sunday morning. 

j^ubject. But why did Christ set His face to go to His 
suflferings ? That He might win man. 

And what is man's position in God's sight ? It is as that 
of fhe colty which represents man's animal natiure. 

Tiedy this expresses man's nature fast bound in the thral- 
dom of Satan, with the bonds of evil habits. 

By tJie door without^ outside Paradise, from which it has 
been excluded by the sin of Adam. 

By the door without is where Satan is himself; 
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By the door without is where he kept the Gentiles of old ; 

By the door without is where he keeps the heretics still ; 

By the door without is where he, and those who submit 
to his bonds, will remain eternally. 

"Without are dogs, and sorcerers, and whoremongers, 
and murderers, and idolaters, and whosoever loveth and 
maketh a lie." Instance also the five foolish virgins shut 
out. 

/;/ a place where two wc^s met. So is it with man. He 
stands in a place where meet the way that leadeth to life 
and the way that leadeth to destruction, at the jimction of 
the broad and the narrow roads. 

And they brought t/ie colt to Jestis. Why ? " Because the 
Lord hath need of him.'* Wondrous mystery, that the 
Lord should need man's submission, should need that poor 
stubborn nature, to lend its back, and bend before Him. 
Yet so it is. His love is so strong, so consimiing, that He 
needeth you. Sinner, He needeth you. From everlasting 
He foresaw you, and thirsted for your salvation. There is 
as it were a void in the Divine Heart which thou alone 
canst fill, a sadness in heaven which thy return can alone 
remove. 

Oh, let the servants of the Lord bring you to Jesus. 
Stay us not, you false fiiends who would detain the penitent, 
the Lord hath need of him ! Stay us not, ye worldlings, 
who would keep him ever halting between two opinions, the 
Lord hath need of him ! Stay us not, ye heretics, who 
would hold him bound in misbelief and despair, the Lord 
hath need of him ! He must take Christ upon him as his 
burden, and wear his yoke, the Gospel law of love, and 
submit docilely to go where He will direct him, but whither ? 

Comluiilton. To the place of suffering and death, but oh^ 

L 2 
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that way stops not there, halts not at Calvary and the grave, 
it leads on and upward, it breaks through the sepulchral 
stone, and bursts into the glory beyond. 



LXVIII. 
EASTER DAY. 

** The Angel of the Lord descended from heaven^ and came and rolled 
back the stone from the door ^ — S. Matth. xxviii. 2. 

IFntrolKuctton. Difficulty of harmonising the accounts of 
the Resurrection. 

It is probable that Christ arose at dawn, through the 
sealed stone, and that the angel descended " at the rising of 
the sun," when the women approached the sepulchre, and 
rolled back the stone to show them that Christ was risen. 

Subject. The action was typical. 

Votnt {. Sin was rolled away. 

Before Christ's death and resurrection the condition of 
sinful man was deplorable. His iniquities weighed him 
down, there was no remission of guilt; every sinful act 
plunged him deeper, and more irrevocably, in the mire of 
guilt He could not shake off the burden of the past, and 
start afresh. The past with all its horrors lay on him, like 
the sepulchral slab of the tomb. But now that is rolled 
away. " By the blood of the Covenant I have sent forth 
the prisoners out of the pit." The Blood of Jesus cleanseth 
us from all sin, when sacramentally applied in Absolution ; 
man can approach the tribunal of penance, and his sin is 
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rolled away, he goes in peace, strong to sin no more, re- 
solved to lead a new life, to begin afresh the warfare. 
Sotnt W. The fear of death was rolled away. 
This was the fear which, all their life-time, held men in 
bondage 3 like the magnet moimtain in the story, the attrac- 
tion was irresistible, that drew men to death. Think of that 
fear ! To count the pulsations of the heart, as the tick of 
the dock that draws towards cessation. As a writer of old 
said, " Every stroke of my heart that I listen to at night, 
sounds to me as the axe of a woodman hacking down the 
tree of life." Think of the fear of death weighing night and 
day on man, never shaken off, a haunting dread when he 
lies down at night, when he wakes in the morning. Death 
feared, because what it leads to is unknown. 

Goethe, when dying, said in an agitated voice, " What is 
coming? Oh, it is dark, it is dark !" Such is death to the 
unbeliever, uncertainty and gloom — ^the stone is on the 
sepulchre. 

The last words of the late Bishop of Salisbury (Hamilton) 
were, " Oh, how bright !" with an ineffable smile — the stone 
was rolled away. 

3Potnt IHHF. The misery of separation is rolled away. 
What a bitter thing must have been the separation of the 
heathen father from his dying child, the husband from the 
wife. No hope. A look at the dear, dear face, so soon to 
be consigned to the dust. No prospect of seeing it again, 
nor of hearing the loved voice. All the old sweet affection 
stilled in that dead heart for ever. An aching void, no 
hope to fill it, a blank future, no light to illumine it. 

I sometimes wonder how a heathen could survive the 
misery of parting with those dear to him. 

But it is a different thing altogether to the Christian, the 
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parting to him is only temporary, the prospect of meeting 
again is to him certain — so that this stone is rolled away. 

ConclrxHion. Glory be to thee, O risen Saviour, my 
hope, my desire. Who hast rolled away the stone of my 
sins, and the fear of death that oppressed me, and Who 
hast given to me the hope, after this life ended, of meeting 
again those dear ones who have passed from my sight. 



LXIX. 
EASTER. 



**And the king said unto BarzUlai^ Come thou over with me^ and I 
will feed thee with me in Jerusalem" — 2 Sam. xix. 33. 

Xntrotfmtion. Barzillai had " provided the king, when in 
weakness, with sustenance while he lay at Mahanaim." 
Now the king returns in triumpfe and glory, and he is de- 
sirous of rewarding Barzillai. Then Barzillai exclaims, 
"Why should the king recompense it me with such a 
reward ?" 

J&ubjert. The type unfolded. 

I. David at Mahanaitn. Mahanaim signifies two com- 
panies, and is symboHcal of the Church composed of two 
companies, that Militant and that Triumphant. Christ in 
His Chiurch is like David at Mahanaim, poor, outcast, weak, 
needing the support and assistance of men. 

He is in His Church (i) in the person of the poor. 

He is in His Church (2) in the Sacrament of the Altar. 

He is in voluntary weakness and helplessness in His 
Eucharistic Presence, soliciting our devotion and our love. 
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II. We provide sustenance for Him (i) when we give to 
the poor ; thus S. Martin gave half his cloak to a beggar, 
and in vision saw Christ clothed in tlie cut garment, which 
He showed to the heavenly host, saying, " This hath Martin 
the soldier given to Me." 

(2) When we give to the Blessed Sacrament our worship, 
our loving care ; and lavish upon the Altar and all that con- 
cerns, and surroimds the venerable Eucharist, our utmost 
tenderness and solicitude, to make the place of His rest 
glorious. 

III. The reward. " Come thou over with me, and I will 
feed thee with me in Jerusalem." Come thou dear one, 
whom I call by name, come blessed one of My Father, 
come over this Jordan of death with Me, I will not forsake 
thee then, thou who hast provided Me with sustenance 
whilst I lay at Mahanaim, in My weakness, hidden in the 
pure white circle of the Host ; thou knewest where I lay. 
My bed was decked by thee with costly hangings; thou 
didst recognise Me though concealed in a Mystery, I will 
not forsake thee when tried in death, but I in My Sacra- 
mental Presence will be with thee, to stay thee up and to 
comfort thee. Come thou over with Me, and I will feed 
thee — I will gird Myself and make thee sit down to meat, 
and will come forth and serve thee, and thou shalt feed with 
Me, and thou shalt see Me in My glory, no more through 
sacramental mist, but face to face, in My heavenly city, 
Jerusalem. 

IV. The sense of unworthiness. That I know will follow, 
as we are told their answer, " Lord, when saw we Thee an 
hungred, &c." So shall the blessed one exclaim, "Why 
should the King recompense it me with such a reward ? It 
was nothing that I endured for Him. It was but a cup of 
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cold water that I gave to one in the name of a disciple. I 
only gave up a little of my means to relieve the necessity of 
the poor. I spent but a brief hour in adoration before the 
Sacramental Presence, and it was a joy to me. I adorned 
His Altar with needlework and flowers, I served before 
Him the bell or the censer, I swept the floor, because I 
loved that Presence. It was nothing, it was nothing. Why 
should the King recompense it me with such a reward ?" 



LXX. 
FIRST SUNDAY AFTER EASTER. 

**y!sus stood in the midst, and saith unto them. Peace be unto you,^^ — 
S. John XX. 19. 

fnttotftutton. One would almost have expected words of 
reproach ; for the disciples had forsaken Him and fled, when 
He was in His greatest need of help. Or words of ven- 
geance on those who had been His enemies and had slain 
Him. But no. He comes speaking peace imto His people 
and to His saints, that they turn not again. 

Subject. Thrice in this Gospel for to-day does our Lord 
speak Peace, and there are three kinds of peace which He 
gives. 

3Potnt f . Peace with God, 

This has been purchased for us by the blood of Jesus. 
" Now in Christ Jesus ye who were sometimes far off" are 
made nigh by the blood of Christ. For He is our peace." 
(Eph. ii. 13.) So the angels sang, "Glory to God in the 
highest, and on earth peace." 
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The effect of peace in a land is described by Isaiah (ii 4), 
" They shall beat their swords into ploughnshares, and their 
spears into pruning-hooks/' so that warlike instruments be- 
come instruments of general utility. So with the members 
of the body, " Let not sin reign in your mortal body, that 
ye should obey it in the lusts thereof, neither yield you your 
members as instruments of unrighteousness unto sin, but 
yield yourselves unto God, as those that are alive from the 
dead, and your members as instruments of righteousness 
unto God/' 

Votnt tt* Peace with men. 

This is the law of Christian life in the world. Christ 
sends forth His disciples as peacemakers. "This com- 
mandment I give unto you, that ye love one another." 
"And the multitude of them that believed were of one 
heart and one soul." 

" Have peace one with another." (S. Mark ix. 50.) " If it 
be possible, as much as lieth in you, live peaceably with all 
men." (Rom. xii. 18.) " Let us therefore follow after those 
things which make for peace, and things wherewith one may 
edify another." (i Cor. i. 10 ; iiL 3.) 

Votnt HI. Peace of conscience. 

" The peace of God which passeth knowledge keep your^ 
hearts and minds." God gives a tranquillity of mind and 
disengagement from trifles. It is trifles which fret and vex 
the mind, it is on them that we fritter away our attention. 
God withdraws om: thoughts from these, and establishing 
peace within, leaves trifles^ to appear in their just size and 
weight, which we can regard without distress. " The king- 
dom of God is not meat and drink, but righteousness, and 
peace and joy in the Holy Ghost." (Rom. xiv. 17.) This 
is an important passage, for it points out what induces peace^ 
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viz., righteousness. Where this does not exist, the peace is 
delusive. " There is no peace, saith my God, to the wicked." 
(Isa. Ivii. 21.) 

Concltution. And so, this peace acquired, at the ap- 
proach of death one may say with David, " I will lay me 
down in peace and take my rest, for it is Thou, Lord, only, 
that makest me dwell in safety." (Ps. iv. 9.) 



LXXI. 
SECOND SUNDAY AFTER EASTER. 

*'Iam the Good Shepherd "-^S. John x. 11.* 

fnti'otKuctton. Our Lord is undoubtedly referring to 
certain prophecies. Isa. xl. 10, 11, "Behold the Lord God 
will come .... He shall feed His flock like a shepherd : 
He shall gather the lambs with His arm, and carry them in 
His bosom, and shall gently lead those that are with young." 

Ezekiel xxxiv. 11 — 16. 

dub|ect. Let us see why Christ is called the Good 
Shepherd. 

I. He defends His sheep. 

The devil goeth about as a roaring lion, seeking whom he 
may devour, but Christ stands as the protector of His own. 
Illustration : David and the lion and bear. 

II. He leads them into green pastures. 

He places them in His Church, where there is all that 
they need, all that will satisfy ; there the waters of comfort, 
which are the Holy Ghost, flow freshening perennially; 
there the nourishment of the Holy Eucharist falls as manna 
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daily. There is the shadow of the angelic wings protecting 
and cooling. There is the staff of the Shepherd set up con- 
soling and encouraging. 

III. Ife seeks those that are lost. 

1. By the whisper of Conscience. 

2. By the rod of Affliction. 

3. By the cry of His Ministry. 

IV. He lays the lost on His shoulder. 

Instance the reception of the Prodigal, of doubting 
Thomas, of Magdalene, of Peter. 

V. He gives His life for His sheep. 

The innocent suffers for the guilty. When David sinned, 
the Angel smote his people— they suffered for their king ; 
and David cried, " I have sinned, and I have done wickedly ; 
but these sheep, what have they done ? Let Thine hand, I 
pray Thee, be against me." (2 Sam. xxiv. 17.) 



LXXII. 
THIRD SUNDAY AFTER EASTER. 

** What is this that He saith unto tis, A little whileT^ — S. John xvi. l8. 

ihttrotKuctton. It is worthy of remark that the expression 
" A littie while" is repeated seven times in this day's Gospel. 
Our great national poet has described the seven ages of 
man, and we may, if we like, consider the words " A little 
while" as addressed to each in turn, to mark its brevity. 

A little while for the seven ages to last, for the seven 
sacramental channels to flow, for the seven gifts of the 
Holy Ghost to be shed, for the week of labour to pass ere 
the Sabbath of death sets in. 
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^nint f • A little while, says Christ to us, of (i) under- 
standing ; a little while of (2) health ; a little while of (3) 
strength ; a little while of (4) wealth ; a little while of (5) 
the favour of men ; a little while of (6) pleasure ; and a little 
while of (7) opportunities. 

But what says the world to this ? " What is this that He 
saith unto us, A little while? we cannot tell what He saith." 
For man's heart whispers to him that he has a long while, 
" Soul, soul, thou hast much goods laid up for many years, 
take thine ease, eat, drink, and be merry." 

Or Satan whispers. True, it is for a little while that thou 
art here, therefore use that brief space for self-gratification ; 
crown thyself with rosebuds whilst it is day. 

S^int H. But the words bear comfort with them. A 
little while, says Christ to us, of temptation, a few brief 
years only of this probation, and then shall come the crown 
and the reward. 

A little while only, poor sad heart, of thy sorrow ; heavi- 
ness may endure for a night, but joy cometh in the morning. 
A little while, and thou shalt be comforted, and thy tears 
shall be wiped away, and thy sorrow shall be turned into 
joy, a joy no man taketh firom thee. 

A little while of bereavement, lonely one, and then thou 
shalt meet again him or her whom thou hast lost ; husband 
and wife, father and child, mother and infent, brother and 
sister, reunited, shall forget the little while that they were 
parted. 

A little while of sacramental obscurity, trying thy faith, 
dear one ; a little while through a glass darkly -, sl little while 
with the veil between, and then face to face in the clear day, 
the veil cast aside, and the resurrection body beholding God, 
and living in His sight. 
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LXXIII. 
FOURTH SUNDAY AFTER EASTER. 

" When He is come He will reprofve the world of sin J^ — S. John xvi. 8. 

IntrotKucttiin. Great are the sins committed against God 
the Son, but greater are those done against God the Holy 
Ghost. (S. Matth. xii. 31, 32; S. Mark iii. 28, 29; S. 
Luke xii. 10 / i S. John v. 16.) 

dttb)ect. Now we may resist the Holy Ghost, lie against 
the Holy Ghost, grieve the Holy Ghost, and banish the 
Holy Ghost. 

I. To resist the Holy Ghost. Examples in Pharaoh, and in 
the Jews (Acts vii. 51) ; address of S. Stephen. 

We may resist the Holy Ghost by — 

1. Despairing refusal to struggle against sin. 

2. Presumption in God's mercy, and in our own ac- 
ceptance. 

3. Resistance to the Truth, to Revelation, and the Church. 

II. To lie to the Holy Ghost. Example in Ananias : 
"Why hath Satan filled thine heart to lie to the Holy 
Ghost?" 

We may lie to the Holy Ghost by — 

1. Not fiilfilling vows to God. 

2. By breach of wedlock. 

3. By making false confession. 

III. To grieve the Holy Ghost. " Grieve not the Holy 
Spirit of God, whereby ye are sealed imto the day of re- 
demption." (Eph. iv. 30.) 
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We may grieve the Holy Ghost by — 

1. Committing anything unworthy of our profession. 

2. By thinking anything unseemly. 

3. By saying anything irreverent, immodest, or untrue. 
IV. To banish the Holy Ghost. " Quench not the Spirit," 

says S. Paul, (i Thes. v. 19.) 
We may banish the Holy Ghost by — 

1. Entire devotion to the world. 

2. Persistent disregard of conscience. 

3. Perseverance in mortal sin. 

Comltutton* The Holy Ghost is the life-blood of the 
Church, and the life-blood of our souls. If that ceases to 
flow in our souls, they die beyond the power of awakening. 



LXXIV. 
ASCENSION. 



^^Hadad said to Pharaoh, Let me depart , that I may go to mine own 
country,^"* — I Kings xi. 21. 

ihtttotKuction* The history of Hadad. At the beginning 
of David's reign Joab had gone to Edom and slain the males, 
and had subjugated the country. Hadad, as a child, had 
been carried into Egypt ; Pharaoh gave him a house, and 
victuals and land, and to wife his sister-in-law. But Hadad 
was not content; he yearned to return, and he "said to 
Pharaoh, Let me depart that I may go to mine own country. 
And Pharaoh said unto him. But what hast thou lacked 
with me, that behold, thou seekest to go to thine own 
country? And he answered. Nothing; howbeit let me go in 
any wise." 
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Jj^oint I* Application to Christ, 

We may, I think, put the words of my text into the 
mouth of Christ. He had left His own country when* He 
came as a little child among men. Now His great work is 
achieved, He says, " Let Me depart, that I may go into 
Mine own country." He has not been well entreated here. 
He has not been in favour, more reason is there that He 
should desire to depart 

" Let Me depart from the false friends, from the humilia- 
tions, the insults, the mockery, the scourge, the thorny 
crown, the cross, the grave, let Me depart that I may go to 
Mine own country. There shall I be received with glory, 
and angels shall adore Me eternally; I shall ascend My 
throne, and all earth shall be My footstool. No more cold 
and nakedness and poverty and shame for Me. I have 
finished the work of My Father, I have drunk the cup to 
its bitter dregs, I have not withdrawn My shoulder from the 
yoke, let Me depart that I may go to Mine own country." 

A little while after His Resurrection Christ is with His 
Church, teaching His apostles the things concerning the 
kingdom of God. They listen and pray, " Abide with us !" 
But He answers, " Let Me depart, dear friends ; it is expe- 
dient for you that I go away, for if I go not away the Com- 
forter will not come unto you, but if I depart I will send 
Him unto you." 

J^oint W. Application to ourselves. 

And we, tqo, are exiles here, strangers and pilgrims, having^ 
here no continuing city. Hadad had that in exile which he 
could not have had at home ; yet he sighed for the brown 
rocks and dry watercotirses of Edom. As he walked in the 
cool porticos of Egypt, amidst the painted pillars in his 
rustling silk, he thought of the pleasant house of his child- 
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hood, and he pined for that We have here no very pros- 
perous condition, one far inferior to that reserved for us in 
our true home. Hadad returned to the ruins of his father's 
house — ^we shall go to one built up for us. 

And have we not felt the home-sickness of Hadad at 
times, a yearning for rest, in weariness at the struggle, in 
heart-sickness as men rage against the Church, and with their 
laws interfere with the expression of our love to Jesus, when 
disappointment has attended our schemes, and failure has 
crowned our efforts, has there not come over us a longing 
for that dear home where no disappointment, failure, strife, 
and unjust sentences can mar our peace? I am sure 
there has. 

Cotultultiin. Well, then, let us remember something more. 

Hadad returned to strife, to find his home no home any 
more, because he lived at enmity to Solomon. If we are to 
find our rest hereafter we must live as true subjects of our 
King, obedient and loving. 

Then, when the time of exile is over, and the world would 
retain us, spreading its delights before us, then, when dear 
relations surround our bed and entreat us to stay, then will 
our cry be, " Let me depart, that I may go to mine own 
country, for there is my true dear native land, there are the 
loved ones who have gone before me, extending their arms 
to embrace me ; there is the beautiful temple of my God, 
where the seven lights bum perpetually, and the harps of 
the elders sound gloriously ; there is my King Whom I have 
served, my Redeemer Whom I have reverenced, my Sa- 
viour Whom I have adored, my Jesus Whom I have loved. 
Stay me not, stay me not, but let me go in any wise." 
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LXXV. 
ASCEJVS/OJV: 

** ffe lighted on yehonadad, the son of Rechab^ coming to meet him : and 
he saluted him^ and said to him^ Is thine heart rights as my heart is with 
thy heart i And yehonadab answered^ It is. If it be, give me thine hand. 
And he gave him his hand; and he took him up to him into the chariot J* 
—2 Kings X. 15. 

f ntmtKuctton. The mission of Jehu was to destroy idolatry 
and the evil works of Ahab and Jezebel. 

^\xb\ttX. These words may be applied to Christ. We 
see Him go up into Heaven, that where He is there we may 
be also. He goes to make all His enemies His footstool, to 
His glory, and to prepare a place for us. 

J^otnt i. Is His Heart right with ours ? 

It is indeed. Indeed He may say, " My Heart is right 
with thy heart," for oh ! what love was His that brought Him 
down to the stable of Bethlehem, and to the hill of Calvary. 
Oh ! how truly was His Heart right with ours when He 
went about doing good, healing the sick, teaching the ig- 
norant, seeking and saving those that were lost. 

He who can be touched with the feeling of our infirmities, 
and was in all points tempted as we are, His Heart is indeed 
right with ours. Doubt it not. Look at the pierced side 
flowing with blood and water to remit guilt, look at the sa- 
cramental Presence on the Altar, and can you doubt that 
His heart is right with ours ? 

H^oint Ih Is our heart right with His ? 

That is more doubtful. That we must learn for ourselves 

M 
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with the assistance of the Holy Ghost. Do we love the 
things that are good, and holy, and pure ? Do we seek first 
the kingdom of God and His righteousness ? Do we delight 
in the law of God after the inward man ? Do we find His 
yoke easy, and His burden light ? Or does the spirit revolt, 
and flesh and blood struggle and oppose themselves, and 
the will fight against the pure and perfect will of God ? 

This, my brethren, must be learned by self-examination. 

3Potnt HI. The Consequence. 

If our heart be right with Christ^s Heart we will give 
Him our hand and be admitted into His chariot. He will 
join Himself to us, and make us sharers in His triumph. 
" Give Me thy hand," He says, " give it Me in confidence. 
Of thyself I know that thou canst do nothing, that thou art 
weak, therefore have I thrust out My hand in sacraments to 
hold thee up and to lift thee into My chariot. Fear Me 
not, give Me thy hand. My grace is suflficient for thee." 

Conclutltiin. Let the sacred Heart of the ascended Jesus 
be our study, that we may conform our heart to it. 

Consider its charity, its purity, its self-devotion. O Lord, 
make, I pray Thee, my heart right with Thine Heart, that I 
may go forth to meet Thee, and accept Thy Hand, and, 
feeling Thy strength, may be stayed up and enter into Thy 
chariot, and so go on with Thee to Thy city of Jerusalem, 
to Thy triumph and Thy glory. 
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LXXVI. 
WHITSUN'DAY. 

** Let Thy loving Spirit lead me forth into the land of righteousness.''^ — 
Ps. cxliii. 10. 

fntrotKttctton. When Elijah ascended into Heaven, he 
left behind him with Elisha a double measure of his spirit. 

Our Master has gone up on high. He has entered into 
the Heaven of heavens ; yet, ere He left, He communicated 
His authority to His apostles, His mantie fell on them, and 
this day He gives them, in abundant measure. His Spirit. 

Now will His " loving Spirit lead them forth into the land 
of righteousness," and not lead them only, but us also, for 
the Spirit given on the first Whitsun-Day dwells still in the 
Church, the sap of every plant that God hath planted, the 
life-breath of every soul into which God hath breathed. 
* Let Thy loving Spirit, This is addressed to God the 
Father, from Whom the Spirit proceeds, or to God the 
Son, Who sends the Comforter. Truly may that Spirit be 
designated " loving," for He is the Fount of Love, the Well- 
spring of Charity, the Author of Good. Loving us, in that 
through Him, Mary became the Mother of Jesus, our Incar- 
nate God, loving us, in that He has come down to rest on 
the Church, loving us, in that He descends on every Chris- 
tian new-bom in the regenerating stream. 

Lead me forth; forth, that is, out of sin, out of old bad 
habits, forth firom my miserable self, firom my weakness, 
coldness, faithlessness ; forth from the old Adam, that I may 
put on the new man. " The Spirit helpeth our infirmities^" 
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driving away ignorance, strengthening the will to follow the 
good, steeling the heart against the evil, helping the memory 
to recall God's mercies. 

Without this leading we must fkil. The apostles were 
ignorant fishermen, and now the Spirit of Wisdom has de- 
scended on them, they by their eloquence convert thousands. 
They were timid, forsaking their Lord, and denying Him ; 
and now they are ready to endure bonds, and imprisonment, 
and death also for His Name's sake. 

Into the land of righteousness. The land flowing with milk 
and honey, the land where all is safe, hope is fulfilled, faith 
beholds all plain, and love is ever burning. A land of 
righteousness, for Christ, the King of Righteousness, rules 
there righteously over a justified people. 



LXXVII. 
WHITSUNTIDE. 



** Thus saith the Lord God^ Come from the four windtj breathy and 
breathe upon these slain, that they may live^ — Ezekiel xxxvii. 9. 

fntroKuctton. Describe the vision of the dry bones. 

i^ubject. This vision shows us the state of man before, 
and after, the Spirit of God has breathed. 

I. The apostles before Pentecost, what were they ? Timid, 
ignorant, feeble, helpless, dead and dry. Then the Spirit 
breathed on them, and lo ! they are filled with zeal, they 
traverse the world preaching the Divinity of Christ, and 
the Resurrection firom the Dead, and seal their mission with 
their lives. 
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2. So with the Church. What is she but an army of 
vivified men ? The Spirit of God has breathed on the broken 
and scattered relics of humanity, dead in sin, dry and barren 
to good works, and lo ! an army marches under the banner 
of the Cross, inspired with the Divine life. 

3. So with you. Are you dead, and hard, and cold> 
barren and dry, and unprofitable ? How many, O my God ! 
are there who once lived to Thee, that are now dead and dry. 
Sin hath slain them, and they are impenetrable to the dews 
of Thy mercy. Dead to righteousness, dry to good. 

" Come firom the four winds, O Spirit, and breathe upon 
these slain, that they may live P 

Come firom the East, O Breath of God, and breathe on 
the little ones whose life is dawning, in whom as yet is no 
response to Divine Love, fill them with piety and simplicity, 
fill them with that life which is hid with Christ in God, 
that they may live ! 

Come from the South, O Breath of God ! and breathe 
on those who are in noon of life, in the sultry heat of 
temptations which surround them, lest they fall a prey to 
the robbers that lie in wait, and they be left naked and 
wounded in the way. Fill them with zeal, fill them with 
enthusiasm, fill them with the spirit of self-sacrifice, fill them 
with penitence when they have fallen, that they may live. 

Come from the North, O Breath of God ! and breathe on 
those on whom the snows have fallen. Breathe on those 
who are cold, and frozen, and hard, having resisted Thy in- 
spirations heretofore, who are rigid in their obduracy, stiff in 
their unprofitableness : 



** Bend the stubborn heart and will, 
Melt the frozen, warm the chill, 
Guide the steps that go astray," 
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ere it be too late, and Thou ceasest to strive with them, that 
they may not die, but live. 

Come from the West, O Breath of God ! and breathe on 
those whose day is closing, whose sun sets, ere the night 
sinks down upon them, and endless darkness be their por- 
tion. O Spirit, breathe upon these slain, that they may 
live ! 



LXXVIIL 
TRINITY, SUNDA Y. 

'*Anii God said, Let us make man in our image, after our likeness^ — 
Gen. i. 26. 

f ntrotKuctton. We have come now to the conclusion of 
the great drama of our Lord's life and work. We have 
seen the Father sending the Son, aijd the Son coming into 
the world. We have seen the Son also leaving the world 
that He might ascend to the Father, and pour forth the 
Holy Ghost upon men. We saw last Sunday the Holy 
Spirit given ; now the Church sums up all this history, and 
to-day directs us to recapitulate these mysteries, and show 
how perfectly they are united in one perfect scheme, and 
how it emanates from the Godhead, three in Persons, but 
one in Nature. 

I. The doctrine of the Trinity. We believe that there are 
three Persons, but one God ; that the Father is God, the 
Son is God, and the Holy Ghost is God ; and yet there 
are not three Gods, but one God ; in the Father is mani- 
fested to man the Power, the Son, the Wisdom, and the 
Spirit, the Goodness of God. 
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2. Exemplified in man. Man was made in the image of 
God, and therefore we expect to see in him a reflection of 
this great mystery. And so we find it, imperfect however, 
because sin has troubled man's nature, so that the reflection 
is clouded and broken. 

In man, however, the image is to be traced. Man is one, 
yet threefold ; he has Mind, and Body, and Saul, — ^a Mind 
directing the Body, the Body executing the will of the Mind, 
and the Soul giving it life and energy. 

Or look at the Mind alone, and see in that a triple stamp 
of its Creator ; for in the mind are Intelligence, Will, and 
Memory, — Intelligence whereby man can understand about 
God, Will whereby he may seek Him, and Memory whereby 
he can recall His benefits. And these will be satisfied with 
G€)D alone. 

The Intelligence by the knowledge of God, the Will by 
coincidence with the Divine will, the Memory by the con- 
tinuation of eternity. 

3. The effect of sin in marring the image. But fijrst must 
be healed the wounds of man wrought by sin. Man, by 
withdrawing from the Father, the Source of Power, has 
contracted Infirmity, By withdrawing from the Son, the 
Eternal Wisdom, he has contracted Ignorance, By with- 
drawing from the Holy Spirit, the Fountain of Goodness, 
he has contracted evil concupiscence. 

Thus he has fallen under the power of three foes. 
By Infirmity he has succumbed to the Flesh. 
By Ignorance he has succumbed to the World. 
By Concupiscence he has succumbed to the DeviL 
And how can these wounds be healed ? 
By Faith his Ignorance can be enlightened. 
By Hope his Infirmity may be overcome. 
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By Charity his Concupiscence may be counteracted. 

4. 77ie rearvery of the Image, The work of our redemp- 
tion is the restoration in us of the image which has been 
shattered by the Fall. To effect this, the whole Three Per- 
sons of the Trinity co-operate. 

The Father helps us by drawing us to seek grace to re- 
cover what is lost. 

The Son supplies us with grace through the Sacraments 
which He has instituted. 

The Holy Spirit keeps alive in us the Divine Life which 
is given us. 

Cotultutton. Inscrutable is the mystery of the Trinity. 
But we shall see all plain when the veil obscuring the Holy 
of holies is rent and drawn aside ; then that which we have 
heard with the ear, we shall see with the eye. We shall 
behold the Ark of God's abiding Presence, the Rod of the 
Eternal Father's Power, the Tables of the Son's most 
perfect Wisdom, and the Manna of the Spirit's goodness. 

Unto which blessed vision may God in His mercy bring 
us. 



LXXIX. 
CORPUS CHRIST!. 

^^ My beloved .... standeth behind our wdH, he looketh forth at the 
windows, showing himself through the latticed '^Cdjo.t. ii. 9. 

InttiitKttttton. The idea is that of a lover hiding from his 
mistress, who wanders in search of him. She says, " I will 
rise, and go about the city ; in the streets, and in the broad 
ways, I will seek him whom my soul loveth." 
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All the while she searches, he is observing her with love, 
noting the trouble of her spirit, the tenderness which ex- 
presses itself in her tears. 

Subject. So Christ, hidden from us, observes us. 

1. Hidden in heaven He looketh forth at the windows, 
and beholds His Church in all her sorrow and tears, seeking 
Him whom her soul loveth, desolate without His Presence, 
weeping for His absence. 

2. Hidden behind the wall of the Sacramental species, 
His eye is on us. Oh ! how do we behave in that Presence? 
Where are our thoughts whilst our dear Lord is on the 
Altar ? Then we should be seeking Him, straining the eye 
of our soul to see Him, extending our arms to hold Him 
fast, our whole hearts and souls absorbed in the contempla- 
tion of our Beloved. 

He is there, hidden behind that wall, in His Godhead 
and His Manhood; He is there, our Beloved, without 
Whom we are desolate indeed. 

3. Finally He shows Himself at the lattice, and cries, 
" Bise up. My love. My fair one, and come away. For, lo, 
the winter is past, the rain is over and gone, the flowers 
appear on the earth, the time of the singing of birds is come, 
and the voice of the turtle is heard in our land. The fig 
tree putteth forth her green figs, and the vines with the 
tender grape give a good smell. Arise, my love, my fair 
one, and come away" (verses 11 — 13). 

How glorious will be that time to the Church, when she 
recovers her Bridegroom, Who will comfort her heart and 
fulfil all her mind. Who will tiun her mourning into laughter 
and her sorrow into joy. 

How glorious also to each poor soul that has sought Him 
in fear and pain, that has yearned for Him, loving Him so 
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dearly, and desiring His visible presence so greatly, to 
whom His Sacramental Presence has been the sun and life 
of her days on earth, but who has yearned for the full and 
unclouded vision of the Master and Bridegroom whom she 
loved and sought when hidden behind the wall of Sacra- 
ments. 

CDncIttston* What then is our lesson? i. To seek Jesus 
through life, to seek Him with love and with tears, with love 
kindled by His love for us, with tears for our sins which 
hide Him from us. 

2. To realise His Presence. Though hidden. He beholds 
us. His eye follows all our movements. Let us not forget 
to live as in His Presence. 



LXXX. 
MICHAELMAS. 



" Thousand thousands ministered unto Him, and ten thousand times 
ten thousand stood before Him^ — Dan. vii. 10. 

IFntrotlucttDn. The subject of this festival. A veil is 
drawn aside, and we are shown the order and harmony of 
the invisible world ; we look to-day out of the material into 
the spiritual. 

Subject. Let me this day lay before you the order of the 
heavenly host, and the work which they perform. 

I. The angels are grouped into three orders — 

I. Seraphim 

Cherubim )- engaged in Adoration. 

Thrones 
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2. Dominions 
Principalities )- engaged in Strife with EviL 

Powers 

3. Virtues ^ engaged in the Custody of Crea- 
Angel-guardians \ tion. 

Archangels / 

All these offices are different, yet all angels are minister- 
ing spirits. Thus a seraph was sent to Isaiah, a cherub to 
guard Paradise, Michael, chief of Principalities, to Daniel, 
Raphael, a chief of virtues, to Tobias, and Gabriel, an arch- 
angel, to the Virgin Mary. 

All in their ministry to God, minister to us men. 

1. Angels are our guardians. 

2. Archangels instruct us in the Divine Law. 

3. Virtues attend to our health. 

4. Powers drive far off the deadly foe. 

5. Principalities govern our life aright. 

6. Dominions strengthen us to contrel passion. 

7. Thrones establish us in good begun. 

8. Cherubim illumine with celestial wisdom. 

9. Seraphim inflame with heavenly love. 

Yet none of these orders of angels act independently of 
God, but God works mediately through them. 
In Seraphim it is God Who bums with love. 
In Cherubim „ „ enlightens with wisdom. 

In Thrones „ „ sits in equity. . 

In Dominions „ „ reigns as Prince. 

In Powers „ „ excels in strength. 

In Virtues „ „ ' operates to heal. 
In Archangels „ „ beams as soiurce of light 

In Angels „ „ sends. 
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II. The offices of the angelic host are numerous. 

1. Angels have charge over the elements. (Rev. vii. i ; 
xiv. 18; xvi. I — 10.) 

2. Angels have guardianship over nations. (Dan. x. 
13—20.) 

3. Angels fight for us against Satan. (Rev. xii. 7.) 

4. Angels guard us from peril. (Dan. vi. 22 ; iiL 28 ; 
Tobit xii. ; Ps. xci. 11.) 

5. Angels provide for the necessities of men. (Gen. xxi. 
17; I Kings xix. 5, 6; Dan. xiv. 34 — ^36.) As Hagar, 
Elijah, Daniel in the den. 

6. Angels offer our prayers and good deeds before God. 
(Rev. viii. 3 ; Tobit xii. 12 — 15.) 

7. Angels bear the souls of the departed to Paradise. 
(S. Luke xvi. 22.) 

8. Angels have charge over the Catholic Church, they 
were guardians of the synagogue. (Rev. ii. i, 8, 12, 18 ; iii. 

h 7> U') 

9. Angels execute God's wrath. (Gen. xix. i ; Exod. xii. 

23 ; 2 Kings xix. 35 ', Rev. xvi. i.) 

Concluitton. The Fathers taught that man was made to 
fill the void places vacated in heaven by the fall of Satan 
and his host. Thence the joy of the angels on the con- 
version of a sinner ; thence the rage of the devils against 
man. 
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LXXXI. 

ALL SAINTS. 

** Seeing we also are compassed about with so great a cloud of wit- 
nesses, let us lay aside every weighty and the sin which doth so easily beset 
us." — Heb. xii. i. 

XntrDtltictton. Describe a Roman amphitheatre and a 
Christian in the arena struggling with beasts. The witnesses 
by signs judged whether he had fought well or badly. In a 
gladiatorial fight the uplifted thumb gave sentence of life, 
the depressed thumb of death, to the gladiator who was 
down. 

dubject* So are we encompassed by the Saints, who 
will be our judges. 

Sotnt i. Who are the Saints ? 

Men and women like ourselves, with no more grace than 
is or may be ours, with like temptations and passions. We 
are all called to be Saints, whether we will be or not de- 
pends on how we respond to our vocation. 

Instance S. Genevieve, the little shepherdess, patron of 
Paris. 

S. Cuthbert, the shepherd lad, patron of Diurham. 

S. Verena, the farm servant maid. 

S. Isidore, the ploughman, patron of Madrid. 

Jj^oint H. What constitutes sanctity ? 

Conquest over self. However much the saints may have 
differed from one another in other particulars, they all agreed 
in this one characteristic, they had obtained a mastery over 
themselves. They varied in other graces, — some were dis- 
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tinguished for their poverty of spirit, some for the spirit of 
penitence, some for their meekness, some for their hunger 
and thirst after righteousness, some were distinguished for 
their mercy, some for their purity, some as peacemakers, 
some for the cruel persecutions they endured, — but one and 
all, as the foundation of their sanctity, had acquired self- 
conquest 

Cotului^uin. Let us imitate these blessed ones by la3dng 
aside every weight, and our besetting sin, and let us run 
with patience the race that is set before us, looking unto 
Jesus, the author and finisher of our faith. 



LXXXII. 
THE COMMUNION OF SAINTS, 

^^For I mean . . . that now at this time your abundance may be a 
supply for their wanty that their abundance also may be a supply for your 
want ; that there may be equality: As it is written. He that had gathered 
much had nothing over ; and he that had gathered little had no lack, " — 

■ 

a Cor. viii. 14, 15. 

fntrotluctuin. Perhaps there is no article of the Creed to 
which attention has been so little directed in the Church of 
England as to that of the Communion of Saints. It is an 
article which has become practically to us a dead letter. 

It has been thought, rightly or wrongly, that the Roman 
Church has gone into excess in her practical use of this 
article, but to use an article, even if that employment of it 
be excessive, is more pardonable than to bury it in the 
ground and make nothing of it. 
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Subject. The Communion of Saints. 

Votnt i. By Communion we mean an interchange of 
loving offices, and union in holy things. As of old the faith- 
ful had all worldly goods in common, so now and ever they 
have all spiritual good things in common. 

There is in the Church a communion of holy things. For 
we communicate in the same gifts of grace, the same Word 
of God and Gospel promises, the same faith and hope, and 
the same Sacraments, and are all partakers of the same Body 
of Jesus Christ. 

There is not one faith for the wise and another for the 
poor, one hope for princes and another for paupers; but 
one Baptism, one Absolution, one Communion alike for all. 

J^mxl ¥k. How is it in the world and social life ? If 
one man is wealthy, a large circle profits by it, for his money 
is distributed amongst a number of tradesmen from whom 
he purchases. If one General gain a victory the whole na- 
tion reaps the advantage. If one man builds a magnificent 
monument, or lays out a park, numbers enjoy what he has 
done. So true is it that no man can live and die to himself 
alone. One man invented letters some thousands of years 
ago, and tens of thousands have profited by his discovery. 
One man discovered the power of steam about a century 
ago, and the whole of the civilized world is advantaged. 

Very well, if, in ordinary life, the good deed of one man, 
or discovery of one man, becomes public property, and is to 
the profit of the community, so is it in the Church with re- 
gard to merit. 

The good deeds of the Saints form a treasury of merit for 
the benefit of the Church. 

As in a well-ordered house all share in the work and 
profit, so is it in the Church. 
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In a household the brother works abroad, the sister at- 
tends to the home — one brings money in, another lajrs it 
out on household afiairs, and the work of each advantages 
the other, and the gain of each profits all. So is it in the 
Church. One reads and writes, another fasts, another prays, 
another gives alms, another su£fers infirmities. Does each 
labour or endure for himself? By no means. You profit 
by my reading. I am advantaged by your prayers. One 
gives, and another receives his alms and is relieved ; and the 
first profits by the example of the patience of him whom he 
relieves. 

CsmAvAism. This is a great solace to the faithful. For 
if any one is detained through infirmity, or has no leisure for 
fasting or prayer, he may remember that though he cannot 
fast and pray, others are fasting and pra3dng, and that he is 
a fellow-member with them. " I am a companion (partaker) 
of all them that fear Thee and keep Thy commandments." 
(Ps. cxix. 63.) By union of love and pious intention you 
partake in the good of others. If weak in body, think of 
the many religious in fasting, sackcloth, and ashes. If im- 
peded in prayer, think of the prayers which ascend inces- 
santly firom the Universal Church. If unable to give alms, 
consider how many there are who give liberally, and by 
joining your intention to theirs, become a partaker of them ; 
so that " their abundance may be a supply for your want" 
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LXXXIII. 
THE GO VERNMENT OF THE HEART 

'*A good man out of the good treasure of the heart bringeth forth good 
things; and an evil man out of the evil treasure bringeth forth evil things" 
— S. Matth. xii. 35. 

ibitrDtructuin. The story of Tarpeia. 

^Dtnt I. The citadel is the body of man. Tarpeia is 
the heart. Man is encompassed by the host of Satan. He 
knows that without is the enemy ; but the heart does what 
the head would not do, enters into consultation with the 
enemy, and promises to admit the foe into the citadel, if she 
may be given that which is on the arm, meaning the bracelet 
oi pleasure in sin. But when the foe enters she is over- 
whelmed with the bucklers, and sinks crushed under the 
burden of sin. 

What is it we all ask when we admit the enemy ? Is it 
not the pleasure? And what do we get? Is it not tlie 
burden ? 

Suint H. To Parents. 

Necessity of educating children in right principle, so as to 
be under the protection of principle, and not to be open to 
the treachery of feeling. 

So that children may seek first to do what is right, rather 
than what they like. 

1. Parents must act on principle themselves. 

2. They must be careful to inculcate these principles. 
S<)tnt Hi. To the Young. 

Endeavour to make principle the rule of life. It will not 
fail and prove a Tarpeia. 

N 
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Let the first question ever be — \s such a thing right? 
Not — I should like such a thing, or I dislike such a thing. 
Likes and dislikes are the two hands of Tarpeia ; she can 
throw open the door with either one ; therefore let principle, 
not feeling, keep the key. 

Do not tamper with conscience, so as to try and bend it 
to say what pleases the heart; that is making principle 
underling to feeling, putting Tarpeia above the Captain. 

ConcluittDn. But if the heart be under control and made 
to do her work, you are perfectly safe. The heart is a very 
good servant in her proper place ; but on no consideration 
allow her to keep the key of the Castle. 



LXXXIV. 
TRIFLING WITH CONSCIENCE. 

**And Balaam answered and said unto the messengers of Balak: If 
Balak would give me his house full of silver and gold, I cannot go beyond 
the word of the Lord my God, to do less or more. Now therefore I pray 
you, tarry ye also here this night, that I may know what the Lord will 
say unto me »wr^."— Numb. xxiL 18, 19. 

InttDtructtDn. The history of Balaam. 

Subject. Balaam is an instance of trifling with con- 
science. 

His wishes : " Let me die the death of the righteous, and 
let my last end be like his.'' 

His profession : " If Balak would give me his house full 
of silver and gold, I cannot go beyond the word of the 
Lord my God, to do less or more." 
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His trifling : " Now tarry ye also here this night, that I 
may know what the Lord will say unto me more." 

His end : Fighting against the very people whom God 
had bade him bless. 

Jj^oint i. How the mischief began. 

That is tolerably clear. Balaam knew perfectly what 
God's will was; God had told him plainly enough; but 
when the honourable messengers made large promises, he 
began to think. Well, after all, God may have changed His 
Mind, or I may not have understood Him aright ; I will in- 
quire once again, and see if this second time He will answer 
more in accordance with my wishes and pecuniary advantage. 

This history is a warning to us not to force conscience to 
speak as we please, to give a note that accords with our in- 
terest when it has sounded once a note of discord, has 
spoken once in words of reproof. 

How often are we disposed to do this ! When our wishes 
and our sense of what is right do not agree, we bend con- 
science to our wishes, not our wishes to conscience. We 
try to believe that that is right which we like, and to shut 
our eyes to seeing sin in what pleases us. 

Examples, — ^A man has an opportunity of making unfair 
profit by another. He knows it is wrong, yet he argues with 
himself that he has himself been cheated, and that it is fair 
to recover what he has lost. 

A child is urged by its wishes to some act of dis- 
obedience. It argues, I shall not be seen, the circum- 
stances are not known. Perhaps my parent did not mean 
exactly this. 

An opportunity of speaking truth which is unpleasant 
occurs. Evasion is sought, so as to deceive without telling 
an actual lie. 

N 2 
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Soint H. Fraciical lessons. 

We may, I think, learn from the fall of Balaam these prac- 
tical lessons : — 

1. Beware of evading a plain duty. 

2. Beware of allowing your pleasure to master your sense 
of right and wrong. 

3. Beware of contracting a habit of arguing with con* 
science, and thus of deceiving your own soul. 



LXXXV. 
SLANDER. 

*^ And the people .... abode at Ilazeroth" — Numb. xi. 31. 

(ntrotructton. The camp of Israel had gone on steadily 
from the Red Sea on its way towards the Promised Land, 
with the Pillar of the Cloud leading them by day ; when all 
at once, to the surprise of every one, the Pillar of the Cloud 
stood still, and the journey of the Israelites was arrested at 
Hazeroth. 

What was the cause? What stayed the people in their 
advance ? I will tell you. Moses had married an Ethiopian 
woman, much to the annoyance of Aaron and Miriam, who 
went tittle-tattling up and down the camp about this match 
of Moses, saying many hard and nasty things, and some 
things that were not true. 

Then the cloud stood still, and Miriam was smitten witli 
leprosy. 

Subject. We learn from this the evil of gossip and slander. 
It has two effects, (i.) It arrests the advance of the souL 
(2.) It covers the soul with leprosy of evil. 
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Votnt i. It arrests the advance of the soul. 

It is a sin so subtle and so easily committed, that people 
are guilty of it, and it grows to become a habit, before they 
are aware. The secret motive of detraction is self-love. 
People are envious of the good report of others, and they 
endeavour to lower others, so as to advance themselves. It 
is a great mistake, for they lower themselves by so doing. 
** Speak not evil one of another, brethren." The ancient 
Romans were given up of God because they were " full of 
envy, malignity, whisperers, backbiters." S. Paul warns the 
Corinthians lest there be among them " envyings, wrath, 
strife, backbitings." 

All sin hinders the advance of the soul, and the sin of 
slander is not an exception to the rule. Just consider what 
notice God took of the evil-speaking of Aaron and Miriam. 
Because of this, the whole of that great host of Israelites was 
arrested in its march, and refused permission to go forward, 
till it had been put away from among them. 

^Dtnt W. // covers the soul with leprosy. 

Yes, it is a sin so insidious, that in a little while it 
thoroughly demoralizes the whole nature, chokes spiritual 
growth, and makes the soul sick. It is a foul sin, impleasant 
to all, one that makes all shun you. So-and-so is a gossip, 
is a backbiter ; he or she is regarded with dislike, and no 
one has a good word to say for the gossip, because slander 
is a weapon against which no one is invulnerable, and there- 
fore which all dread. 

But when some spiteful, nasty story affecting a neighbour's 
character is over all the parish, and I go round and try to 
sift it to the bottom, and track it to its source, what do I 
hear at every cottage ? Mrs. A. says, " Please, sir, I never 
invented it, Mrs. B. told me, and I merely repeated what I 
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had heard." Mrs. B. says, " I heard it from Miss C, and I 
only said, I heard it was reported." Miss C. says her au- 
thority was Mr. D., and Mr. D. heard it from Mrs. E., and 
so on interminably. No one is answerable for the slander, 
but every one helps it on. 

Now listen to me. 

Nebuchadnezzar had a dream ; he saw a great statue of 
gold and iron and brass and clay, reach up to the clouds. 
And he saw a little stone, " cut without hands out of the 
mountain," smite it, and down fell the goodly statue, a ruin. 

So with many a slanderous tale — no one owns it, " it is 
not mine." Oh no ! it is " cut without hands out of the 
mountain," but every one puts out a hand to give it a roll, 
and it strikes some fair character, and down it goes, and no 
one is responsible for the injury done. 

CDncItufion* When you hear a story affecting another 
person's character, before you retail it, pass it through three 
sieves. 

1. Is it kind? 

2. Is it true ? 

3. Is it necessary ? 



LXXXVI. 
ON REFERRING ALL THINGS TO GOD. 

''^Hezekiah received the letter of the Jiandofthe messengers^ and read it : 
and Hezekiah went up into the home of the Lord, and spread it before the 
Lordy — 2 Kings xix. 14. 

InttDKuctton. Hezekiah, king of Judah, and Hoshea, 
king of Israel, had revolted against the king of Assyria. 
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Shalmanezer, king of Ass)nia, had gathered a mighty army, 
and had carried Israel away captive. And Sennacherib 
marched against Judah. What, was Hezekiah to resist 
him ! Ten tribes were gone, how could two stand ? One 
city after another fell, and at last Jerusalem was besieged. 
A haughty letter is sent to Hezekiah, defying his God ; and 
the king takes the letter and spreads it before God. 

^vib\tti. In all difficulties and affliction act as did 
Hezekiah. 

Votnt I. In affliction. When some great sorrow, comes 
on you, do not repine. Job lost his seven sons and three 
daughters in one day, and what did he do ? He took his 
grief and spread it before the Lord, and " the Lord blessed 
the latter end of Job more than his beginning." When loss 
of worldly goods comes, do not murmur. Job had flocks 
and herds taken from him ; he spread his grief before the 
Lord, and " the Lord gave Job twice as much as he had 
before." Or when health fails, do not be angry. Job was 
sore afflicted in his body ; he spread his grief before the 
Lord, "What, shall we receive good at the hand of God, 
and shall we not receive evil?" And in the end God healed 
him. 

^Dtnt H. In difficulties. Sometimes these difficulties 
are the sore pressure of temptation. Without, the world 
strives to woo us, within, the heart is filled with evil desires ; 
sometimes the struggle is beyond us, and we know not 
what to do. Go, dear soul, in thy sore trouble, and spread 
it before the Lord. Christ knows the weakness of 
the flesh. He took flesh to feel for man. Christ knows 
the allurements of the world, for Satan showed Him all 
its glory, in a moment, on the mount. Go, spread thy 
sorrow before Him, and show Him thy helplessness, and 
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never fear, He will hear thee, strengthen thee, and succour 
thee. 

9otnt m. Where to spread one's troubles before the Lard. 
It was into the house of the Lord that Hezekiah went to 
spread the letter. It was into the house of the Lord also 
that Hannah went when insulted and slandered by Peninnah : 
" Her adversary provoked her to make her fret," and she 
went into the house of God, and there in the bitterness of 
her soul she prayed and wept 

It is in God's house especially that we should seek to 
spread our grief before the Lord ; and especially when He 
is present on His Throne in the Blessed Sacrament 

I remember one evening in Switzerland finding a poor 
idiot woman, whom rude boys had been jeering and pelting 
with earth, in a church, kneeling before the Blessed Sacra- 
ment, telling her grief to h§r dear Lord amidst many 
sobs. 

Let us learn to come before Him as did Hezekiah, 
Hannah, and that poor idiot, and spread our affliction before 
Him. Then with Hannah say : " I am of a sorrowful 
spirit : I have poured out my soul before the Lord ; out of 
the abundance of my complaint and grief have I spoken /' 
and of a certainty the answer will come to us, which came to 
Hannah : " Go in peace : the God of Israel grant thee thy 
petition that thou hast asked of Him.'' 
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LXXXVII. 
THE SUFFICIENCY OF GOD'S GRACE, 

** The barrel of meal shall not waste, neither shall the cruse of oil fail, 
until the day that the Lord sendeth rain upon tlie earth." — I Kings 
xvii. 14. 

fntrotrtutuin. Narrate the circumstances. 

Subject. This has a mystical interpretation, 

Sotnt \, The widow is the Gentile world ; its nature, 
once good as it left God's hand, wasted, a handful of original 
goodness alone left, and but a few drops of Divine grace 
remaining. It despairs for its children. The religious sys- 
tems of antiquity had failed to raise morality, and to give 
principle as a guide to life. The schemes of philosophy had 
also broken down — there was nothing to hinder the moral 
and social ruin of the world. 

The Gentile world sent up its agonized cry for its children. 
It would consume its last remains of natmral goodness, on 
the dry sticks of its faded systems, and die, die, die ! 

Oh ! think of the poor parents of heathen times with 
families of young boys and girls growing up, and no prin- 
ciple to give them upon which to bid them stand against the 
moral pollution which flooded the civilized world. Nothing 
to give those dear little ones to hold them up through life ; 
nothing to give them to afford some hope that they would 
not rot like the rest of that decaying world. Poor parents, 
theirs was a bitter time ! 

Then, in that moment of despair, came Jesus ; without 
the city He met the widowed world, and asked of her a little 
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cake, a little of that humanity to take to Himself, that He 
might become very Man. He came to her as she gathered 
two sticks. On the two sticks of the Cross, that she had 
laid in order, He found her, and then He bade her eat and 
live and feed her sons. 

$otnt W» " And the barrel of meal wasted not, neither 
did the cruse of oil fail, according to the word of the Lord, 
which He spake by Elijah." No ! nor does it fail now. 

For what is the meal but the true Bread that came down 
from Heaven, even Christ sacramentally our Food ? And 
what is the oil but Divine grace given at Pentecost, and 
flowing ever in the channels of the Church ? 

They shall not fail — this Bread of Heaven and this 
celestial unction — ^till the rain, the latter rain, descend on 
the earth at the end of all things. 



LXXXVIII. 
REPARATION. 

" What reward shall I give unto the Lord for all the benefits that He 
hath done unto me.^^ — Ps. cxvi. ii. 

fntrotluctuin* If a man has done something and suffered 
for his country, his country seeks to make reparation for 
what he has suffered. A soldier loses an arm, he is given a 
pension. A general gains a battle, a statue is erected to 
him, and he is given a title. A politician carries a bill of 
great public utility through the House at great personal 
labour, and he is rewarded by a street or square being named 
after him. If any one has suffered for us, we do our utmost 
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to recompense it* A servant is injured in the discharge of 
his or her duties ; we do what we can to make it up to the 
servant. 

i&ub|ert. This principle of reparation underlies Christian 
worship. What has not Christ suffered for us ? Consider 
His Poverty, His Persecution, His Passion. 

How do we seek to make reparation ? I answer : Every 
cathedral and church is a reparation to Him who, for our 
sakes, had not where to lay His Head. Every hymn and 
psalm sweetly sung is an act of reparation for the cries of 
" Crucify Him ! crucify Him !'' 

Why do we deck our altars with flowers and velvet and 
gold ? Because the soldiers gave Him thorns, and stripped 
Him of His garments. 

Why do we oflfer our bowed knees and bended heads ? 
Because the soldiers mocked Him with their bowed knees^ 
and the Jews shook their heads in scorn at Him. 

Objection f. But, you object, Christ when on earth 
was poor and lowly ; therefore surely a poor and bare church 
and service befits Him now. ' 

I beg your pardon. Three wise men came from the East 
to worship Him. They found Him in rags on the knee of a 
poor woman, in a cave which served as a stable. Now had 
these three Magi been of your opinion, they would have 
said : " Surely He loves Protestant simplicity, mean clothings 
poverty, and nakedness — ^we will pack up again our treasures, 
keep them for ourselves, and worship Him, sitting down on 
that log of wood, with our hats on our heads, in spirit only." 

But the Magi acted the very reverse — they fell down be- 
fore that poor little Baby lapped in rags, and opening their 
caskets, poured forth their treasures, gold and frankincense 
and myrrh. 
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I suspect those who argue so eagerly for Protestant sim- 
plicity really mean this : Let us keep all the good things for 
ourselves, and let God have the scraps. 

#b|ecttott H. But, you object, all we can give, the best, 
is nothing to God. 

Quite so : but God asks them as a token of affection, and 
values them as an evidence that we are ready to give Him 
what we can, because we love Him. 

A little child brings its mother a bunch of withered forget- 
me-nots ; the little bunch is not worth a farthing, but she 
treasures the little cluster. 

A son in Australia gets a photograph from home. He 
sets it in a gold frkme over his chimney-piece, and yet it 
cost his parents sixpence ! Does he value it at sixpence ? 
No, he loves it because it proves to him that the memory 
of their son is still warm in the hearts of the old folks at 
home. 

ConcIuiE^ton. The principle of making a return is natural. 
If we make none we are ungrateful. To make a return is a 
law of nature : the field is given dressing, and returns a good 
crop; the sea receives the rivers, and returns the clouds; 
give a hyacinth bulb water, and it returns a flower. God 
gives abundantly, let us not return stingily. God gives 
gladly, let us not return grudgingly, for God loveth a cheer- 
ful giver. 
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LXXXIX. 
PREJUDICES. 

** We know in part .... but when that which is perfect is come, tlien 
that which is in part shall be done away.^^ — I Cor. xiii. 9, 10. 

Xntrotfuctuin. God alone knows all things perfectly, and 
we must be content to know in part. Some may know more 
than others, but none know all things. 

A farmer knows about agriculture, a sailor about naviga- 
tion, a mechanic about engines, a botanist about herbs, a 
geologist about stones, an astronomer about stars. A very 
knowing man may be at one and the same time a good agri- 
culturist, sailor, mechanic, botanist, geologist and astro- 
nomer, but there are a host of other things of which he 
knows nothing. 

A farmer is a fool if he dogmatizes on navigation, a me- 
chanic if he lays down the law upon stars. 

i&ubject. // is the same with religious truth — ^we know 
but in part. 

^oint f. There is much, very much in God's truth which 
we do not know. We must be content that so it should be. 
If a sailor abuses the science of agricultiure, or a farmer the 
art of navigation, you say he is a prejudiced person, and 
that is only an elegant way of saying that he is ignorant, and 
too conceited to know his ignorance. 

Very well. In religion there are heaps of people who lay 
down the law on things they know nothing about, and deny 
doctrines and truths of which they have not a glimmer of 
understanding. They say, I don't believe in this or that, 
and therefore what I don't believe in is false. 
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Such persons are ignorant and prejudiced ; they do not 
know that the horizon of the man on the top of a mountain 
is wider than that of the man buried up to his neck in the 
•€arth. 

Votnt tt. Now you will see in what heresy consists. 
Heresy is in fact the denial of truths we know not, or do not 
ninderstand. Heresy is not the teaching of anything definite, 
it is the denial of definite truths taught by the Church. 

What are all the heresies of ancient and modem times ? 

The Gnostics denied the Humanity of Christ. 

The Arians denied the Divinity of Christ. 

The Pelagians denied the efficacy of grace. 

The Calvinists deny the freedom of the will. 

The Lutherans deny moral responsibility. 

The Presbyterians deny the Divine authority of the 
Episcopate. 

The Congregationalists deny the Di\dne constitution of 
the Church. 

The Baptists deny the efficacy of infant baptism. 

The Quakers deny all sacramental efficacy whatever. 

Heresy is therefore denial of truths. Protestantism is a 
system of prejudice or denial, denial of the Eucharistic Pre- 
sence and Sacrifice, of the Communion of Saints, Purgatory, 
and the like. It is simply a system of disbelief, or a carrying 
of ignorance into religion, and exalting ignorance into a 
-criterion of truth. 

ConcIuiE^ion. Now put away prejudice, whether in secular 
matters or in religious matters; for prejudice is only con- 
<:eited ignorance. Try to have a humble spirit, and learn 
that all you know, and can know, is partial. The Jews had a 
veil on their hearts, cast there by pride and prejudice, which 
so obscured their vision that they protested against and 
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denied Jesus Christ when He stood amongst them. So 
the Catholic Truth stands amongst us, and the veil is on our 
hearts, and we repudiate the truth because we are too blind 
to see it, and too conceited to try to see it. 

Confess the possibility of there being other food than milk 
for babes in religion, and so go on in faith to perfection. 



XC. 
TRUE DEVOTION. 

^^ Pour out thine heart like water before the face of the Lord; lift up 
thy hands towards Him.^^ — Lam. ii. 19. 

f ntrotfuctton. Where there is love there is true devotion. 
Look at a loving wife's thought for her husband, or a mo- 
ther's for her child ; how her mind is incessantly occupied 
with the object of her love, and how she revolves every 
means she can of affording pleasure to the object of her 
solicitude, how she grieves at any doud obscuring the fami- 
liarity of their intercourse, any separation which interferes 
with the frequency of their converse. 

^vb)Zti. Such is true devotion, when the object of love 
is God. 

Voint IF. False Devotion. 

Now people are very apt to deceive themselves and sup- 
pose themselves to be devout when they are nothing of the 
sort. When Saul's emissaries came to seize David, Michal 
put a bolster in his bed and let David escape. So we put 
bolsters in the place of David too often in all our religious 
matters. 

One is given to much frequenting of Church, is there for 
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Matins and Evensong, communicates once or twice a week, 
and reads devotional books, yet her heart all the while is 
full of rancour against a neighbour — ^there's a bolster instead 
of David. 

Another mortifies and denies himself food and sleep, and 
is assiduous in bridling his animal nature, but takes no little 
pride in his austerities, and flatters himself he is becoming 
a saint — there's another bolster instead of David. 

Another again is liberal in charities, gives readily to the 
poor, to missions, to the building and adornment of churches, 
but is chary of forgiveness to one who has wronged him — 
there also is a bolster in place of David. 

Votnt H, True Devotion, 

True devotion consists in an eminent degree in love, 
which makes us prompt, active, and diligent in the observ- 
ance of God's commandments. He who loves, grieves to 
offend the person loved. 

Love seeks the society of the loved one, love is ready to 
make sacrifice for the benefit of the person beloved. 

That is not true love which fails in one of these particulars. 
So that is not true devotion which consists in frequent wor- 
ship, but little heed whether we offend God. Nor is that 
true devotion which consists in sacrifice, but indifference to 
the society of God in prayer. 

True devotion is not acquired all at once, but by little 
and little it grows, and as it grows it exhibits the three cha- 
racteristics I have mentioned — 

1. Contrition, i. e., grief at offending God. 

2. Love of prayer, i. e., delight in converse with God. 

3. Self-sacrifice, i. e., love of suffering for God. 

Pure white light is made up of three coloured rays — ^red, 
blue, and yellow. Substract one of the constituents, and you 
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get a dingy, dirty ray. So devotion is only pure and perfect 
when marked with these three characteristics. 

Comltulton. How true devotion may be obtained. 

1. By acquiring a love of God and a hatred of sin. 

2. By constant recollection, or abiding in the presence of 
God. 

3. By oblation of all we do and all we suffer to Him. 

4. By frequent and exact purification of conscience. 

5. By frequent communion. 



XCI. 
THE CASTING OF THE VESSELS. 

**All the vessels which Hiram made to king Solomon for the house of 
the Lord were of bright brass. In the plain of Jordan did the king cast 
them, in the clay ground between Succoth and Zarthan^^ — I Kings 
vii. 45, 46. 

fntrotfttctton. There was a plain of barren land, with 
here and there upon it a stagnant pool, between Succoth 
and Zarthan. The shepherd pitched not his tent there, the 
grass was scanty and rank, and he said, This land is vile and 
worthless. The peasant ran not his plough through it ; the 
clay was too stiflf to be worked profitably, and he said, This 
land is valueless and to be despised. 

Times passed, and that land still lay bare and neglected. 
Then Solomon cast his eye about for a place where he might 
form the vessels of bright brass for the Sanctuary of the 
Lord, and it fell on this clay ground between Succoth and 
Zarthan. 
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dubject. So is it with the casting of the vessels for the 
House of God above. 

9otnt J. What a sad history is that of the poor before 
Christ's coming, if indeed they can be said to have had a 
history. They were slaves, serfs, despised; no man re- 
garded them, thought of their feelings, supposed they were 
capable of anything good. The great men of the world, 
princes, and nobles, and landlords, they had a history : but 
the poor ! — ^here and there in history we come upon a great 
patch of blood, now and then a piercing cry of woe, feeble 
hands stretched out in agony — that is all their history, till 
the Carpenter's Son came and healed the broken-hearted, 
and preached deliverance to the captives, and chose the 
mean clay ground in which to mould the first pillars of His 
Church. In the Carpenter's shop of Nazareth He formed 
S. James, among the fishing-nets, by the sea of Tiberias, He 
shaped S. Peter and S. John, at the custom table of the 
despised tax-collector He cast that vessel of bright brass, 
S. Matthew, for His new and glorious Temple. 

So was it in the first age of the Church, out of the clay 
ground of poverty and slavery rose the first vessels for the 
Sanctuary. 

9otnt W. And now we know that there is no rank or 
station, however low, however despised, upon which the eye 
of the great Masta: Builder does not fall, and which He 
does not accept, in it to fashion His saints, pillars for His 
Temple, vessels for His Sanctuary. 

On a certain summer's day, if you were to visit Madrid, 
the capital of Spain, you would see flags flying, you would 
hear the bells of all the churches ringing, processions sweep- 
ing through the streets with banner, and hymn, and band. 
You would see crowds in holiday attire hastening to the 
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churches, and all keeping high festival. Why ail this re- 
joicing? The capital of this great nation is keeping the 
feast of its patron. And who is this patron? — a king, a 
bishop, a noble, a great theologian ? Oh no ! only a poor 
ploughman, S. Isidore. 

Look along the hedges in early summer and see how blue 
they are with speed-well. What is the name given this 
lovely flower in Italy, and Spain, and France ? This flower 
so dear to the dweller in the country, because, so frail and 
delicate, it throws so exquisite a beauty over our hedgerows, 
is called Veronica, after a poor farm girl near Milan, whose 
virtues have made her worthy to be numbered with the 
Saints. 

And let this be to you an encouragement " Hath not 
God chosen the poor, rich in faith ?" asks S. James. 

Soint Hi. Now we are very apt to say, " Ah ! if God 
had put us in some different position from that in which we 
actually are, we could serve Him better !" What ! you want 
to pick and choose your soil, in which to be cast. Believe 
me, God knows best what sort of soil is most suited for 
casting His vessels of bright brass. It is not in light 
crumbly garden earth, but in stiff" clay, that this must be done. 

You are a farmer. " Ah ! if it were not that I had to 
occupy my attention so much with things of the farm, with 
looking after the men, who try toy temper, &c." Why ! this 
is the clay soil, my friend. 

You are a mother. " Ah ! if it were not for those squall- 
ing children, pulling at me all day long, their clothes to wash 
and mend, their meals to cook ; they leave me no time for 
thinking of my soul, for prayer and meditation." Why ! 
here is clay ground, my friend. 

You are a servant. " Ah ! I have to dance attendance 

o 2 
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on my mistress, to put up with her whims, to be called to 
account for nothing. There are my fellow-servants always 
enticing me into what is wrong, so many occasions when I 
must tell lies." Clay ground again. 

Who put you in this position, I ask ? Did not the hands 
of Christ place you there? Does He not know your 
temptations, your difficulties, all the impediments in your 
way ? To be sure He does. Therefore be not discouraged, 
use that day ground, despise it not, and in it He will mould 
you for His holy Temple, eternal in the heavens. 



XCII. 
FREE-WILL. 

*^ Not by constraint, but willingly and of a ready mind.^^ — i S. Pet. v. 2. 

fntrotftutuin. When God made man, it was in His image, 
i. e., with the plenitude of being. And the plenitude of 
being consists in the possession of a free-will. The vege- 
table and the animal are destitute of a free-will, their course 
is marked out for them, and they must traverse it. The 
oscillation of the animal will is greater than that of the vege- 
table, and that is all. 

By giving man a free-will, God has placed man in a dif- 
ferent relation to Him, from that of the beast. To the 
beast God is a ruler who rules by compulsion. The water 
must run down hill, the plant must thrust upwards, the 
insect must traverse its stages of larva and imago, the beast 
must obey its instinct, and each acts a part predetermined 
for it, and has no idea of the possibility of independent 
action, of running beyond its groove. 
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But God by giving man a free-will liberates man from the 
law of compulsion, and makes his obedience an act of free- 
will. God does not constrain, but persuade ; man does not 
obey because he must, but because he ought. 

9otnt i. God gives man certain faculties to use or to 
abuse, according to the determination of his own free-will, 
to educate them or to obliterate them, to perfect or to spoil. 

The oyster is bom with embryo eyes, but as it never uses 
them in the sludge at the river bottom, it reabsorbs them, 
and they are found only in an undeveloped condition in the 
mature fish. So we are bom with power, an intellect to be 
sharpened, feelings to be directed, a will to be regulated, a 
sense of the beautiful to J:)e matured, a desire to know to be 
cultivated. 

Have you not often noticed these mdimentary faculties in 
the child, and when it has grown up they have disappeared. 
I have observed the love a child has for flowers — ^it is the 
radimentary sense of the lovely; the child grows up and 
becomes a farmer, and never notices flowers any more, the 
beautiful no longer affects his feelings, because, for want of 
cultivation, it has been reabsorbed like the eyes of the 
oyster. 

J^niwi Vk. So God gives us gifts of grace, appeals to 
conscience. There is no compulsion. He offiers, we can 
accept or refuse as we will. The story is told in the life of 
a saintly woman, (Soeur Marie of Liege,) that she was present 
at the execution of an impenitent murderer, and she saw in 
vision above him a large doud illumined with golden sun- 
light, swollen with blessings and ready to burst in love upon 
him, waiting only for his uplifted hand in prayer, for one 
expression of desire for forgiveness. But none was formed, 
and the cloud of blessings rolled away. 
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We have all that we can desire, all that is necessary for 
us offered. The wells of salvation overflow, if only we will 
draw from them — pardon for die guilty soul, healing for the 
sick, strength for the feeble, refreshment for the weary ; but 
we must by an act of free-will seek the sources whence these 
flow, or God cannot give them us ; for, to force on man 
what he is reluctant to receive, is to reverse His mode of 
dealings with man. 

^otnt ttlF. In those who are finally lost, the will is reso- 
lutely confirmed in its opposition to God. Where there is 
a will to amend, there there is the grace of God ready to 
meet it half-way, and confer power of amendment But 
when the will has persistently refused the usp of certain 
means, it acquires a hatred of them ; when it has opposed a 
certain course of conduct, it acquires a hatred of it. Thus 
where prayer has been constantiy neglected, there arises a 
dislike to it ; where study has been refused, the acquisition 
of knowledge becomes odious ; where goodness has been 
opposed, at first a positive dislike and then an abhorrence 
of virtue accrue. 

Thus with the lost, having through life wilfiiUy resisted 
the Will of God, they wilfully persist in resistance, because 
the distaste for sanctification, which is the Will of God, in- 
tensifies through eternity. They may envy the Blessed, but 
have no will to be like them, just as now, in life, the wicked 
man will sometimes be envious of the good man, but have 
no wish to be himself virtuous. 

Cotului^uin. Remember then that the work of life is 
voluntary obedience to the Will of God, which Will desires 
our sanctification, and sanctification is the necessary quality 
disposing to enjoy eternal happiness. 
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XCIII. 
OUR CHRISTIAN CALLING, 

** Walk worthy of the vocation wherewith ye are caJled,''^ — £ph. iv. i. 

IFntrotfuctton. We are taught by S. Paul that we have a 
vocation, or calling, and he requires us to walk worthy of it. 

$otnt S. Our vocation is a Christian calling; we are 
called Christians after Christ. As the oil flowing from 
Aaron's beard went down to the skirts of his clothing, so 
the name of Christ descends to the smallest, and meanest, 
and poorest, of His members united to Him by holy 
Baptism. 

Our vocation is to live and die to Christ — to take 
Christ as our pattern, and work out in ourselves His 
image. 

Seneca when in prison was deprived of all his possessions, 
which were confiscated ; so he bequeathed to his disciples 
all that remained to him — the example of his life. 

So we have the example of Christ's life as our perfect 
pattern, and as the inheritance of every disciple of Christ ; 
2tnd our work here is to study it and conform our lives to it 

Have you ever noticed a printer correcting a proof? He 
sets before him the copy, and goes over his work, and here 
is a wrong letter ; he pulls it out and puts in a right one. 
Here is a letter reversed, he extracts it, and places it aright. 
And at last he has conformed his type to the copy before 
him. So must you deal with your lives. Set before you the 
Copy and go over your acts, and words, and thoughts, and 
rectify them by the Copy which is perfect. 
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S^tnt Vk. But all who bear the name of Christian are 
not true Chmtians. 

Of many it may be said, in the words of Revelation, (iiL 
6,) " Thou hast a name that thou livest and art dead.'' 

" They are not all Israel, which are of Israel, neither be- 
cause they are the seed of Abraham are they all children.*' 
(Rom. ix. 7.) 

It was the custom among the ancient Romans for noble 
children to bear on their breasts a golden bulla, impressed 
with the image of their father ; and it was a matter of pride 
for a son to bear the honoured token on his bosom, and 
show that he was of a great house, and the son of a great 
man. The yoimger Scipio having disgraced himself, the 
Senate decreed that his bulla should be taken from him, as 
he was imworthy to bear his father's image and name. 

So every Christian bears the name of his Lord, and His 
image impressed on his heaiit ; but oh ! if he disgrace that 
name and defile that image. Shall not both be taken away 
at that great and terrible day when the Lord comes with 
His saints to judge the world 7 

ComlUiEltoii. But the Apostle warns us, '^ Fight the good 
fight of faith, lay hold on eternal life ; whereunto thou art 
also called." (i Tim. vi. 12.) Called in baptism as soldiers 
are enrolled, and called to what ? not apparently to fight as 
the end of our calling, but called to eternal life ; and the 
fighting is only a transient passage, an accident of our 
calling. 
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XCIV. 
TIf£ BED OF DARKNESS. 

** I have made my bed in the darkness ^ — Job xvii. 13. 

IntrotKuctiDn. What can be more sad than those terrible 
words of despondency uttered by Job, when he had lost all 
his possessions, and his health ; and his friends had turned 
against him, and his righteousness in which he had prided 
himself turned to filthy rags. 

" My days are past, my purposes are broken oflf, even the 
thoughts of my heart They change the night into day; 
the light is short because of darkness. If I wait, the grave 
is mine house ; I have made my bed in the darkness. I 
have said to corruption, Thou art my father : to the worm. 
Thou art my mother and my sister. And where is now my 
hope ? As for my hope, who shall see it ?" 

|^ub)Ut. These words said in a moment of profound 
depression by Job, and untrue for him, are yet terribly true 
for others. 

^tnt i. Terribly true will these words be to him who 
has spent his life without making eternity his aim, whose 
days are past, and his purposes, all of this world, are broken 
oflf. " I will pull down my bams, and build greater,'' said 
the rich fool ; " Soul, soul, thou hast much goods laid up for 
many years, take thine ease, eat, drink, and be merry.'' 
Then came God's message, " This night thy soul shall be 
required of thee !" Then might he exclaim in despair and 
truth, " My days are past, my purposes are broken oflf, even 
the thoughts of my heart." 
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How true also of one whose mind is occupied exclusively 
by business, whose purposes axe business, the thoughts of 
whose heart are business only. Business is excellent, but 
not so when all-engrossing. There is a time for everything, 
enough also of everything. When these purposes are broken 
off, these thoughts of the heart, schemes which change night 
into day, as he tosses sleepless planning on his bed — ^when 
they come to an end, and there opens a void future, for 
which no preparation has been made, no thought taken, oh, 
well may that man cry out in despair, " I have made my 
bed in the darkness, and where is now my hope ? As for 
my hope, who shall see it ?" 

A servant is given a candle, by the light of which he is to 
make, and get into, his bed. He wastes his time chattering 
in the kitchen or on the stairs, and then hurries to his room, 
and finds his candle flickering in its socket, and it expires 
ere he has made his bed. Then he has to make it in the 
dark. And a bed so made will probably prove a very un- 
comfortable couch for the night. 

We are given the taper of life, by which we are to prepare 
our future bed, by the light of which we are to make ready 
for the place of our repose. How do we spend the time ? 
Do we waste it, or do we use it ? If we have employed our 
time otherwise, shall we find rest on thai ill-made couch ? 
I trow not, we have made our bed in the darkness. 

$otnt #}♦ Om: Lord speaks of laying up treasiure in 
heaven, as though it were possible to lay up there, whilst we 
are here on earth, a store of happiness which we shall reap 
after death. 

We have a work to do here, a task set us, a duty to ac- 
complish, and if it be not done, then we shall find we have 
made our bed in the darkness. 
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God did not send us here to dawdle through life, to wake 
in the morning, breakfast, potter about till lunch, drowse 
through the afternoon till dinner-time, and then talk empty 
nothings till tea and bed. Every day brings with it respon- 
sibilities. Every day something must be done, done for 
our own souls, or for the souls of others, or for the Church 
of God. 

We are sent into the world to glorify God and save our 
own souls ; and every morning we should resolve to do what 
we can, nay more, do something definite and practical, 
which, in the evening, we can point to, as something effected 
towards one or other of these ends. 

Solomon says of the virtuous woman, "She layeth her 
hands to the spindle." Do you know what the spindle is ? 
It is that on which the flax spim off the distaff is wound 
when done. On the distaflf is what she has to do, on the 
spindle is what she has done. See, he does not praise her 
for the amount of work she undertakes, but the amount she 
accomplishes. 

Well, it is work done, and not work to be done, that we 
should look to with confidence, and which will deserve 
commendation of God. Look to thy distaff. How much 
hast thou to do ? Look to thy spindle. How much hast 
thou done ? 

Look to what God has set thee to do — see how much of 
it thou hast accomplished. Injuries forgiven, not to be for- 
given ; restitution made, not to be made ; pardon asked, 
not to be asked ; confession made, not to be made ; respon- 
sibilities executed, not merely undertaken. 
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XCV. 
HOW MEN TREAT THEIR SOULS. 

** T/ien Jacob was greatly afraid and distressed: and he dizdded the 
people that was with him, and the flocks, and herds, and the camels, into 
two bands: And said. If Esau come to the one compare, and smite it, 
tJien the other company which is left shall escape. And yacob lifted up 
his eyes, and looked, and behold, Esau came, and with him four hundred 
men. And he divided the children unto Leah, and unto Rachd, and 
unto the two handmaids. And he put the handmaids and their children 
foremost, and Leah and her children after, and Rachel and Joseph hinder- 
most. " — Gen. xxxii. 7, 8 ; xxxiii. I, 2. 

Introliuctton. The sagacity and nice judgment of Jacob 
are to be commended. He saw that there was great danger 
to be apprehended from his brother whom he had. sorely 
wronged, and who came to meet him with four himdred 
armed men. What did Jacob then ? He arranged his 
caravan in a sort of procession, graduated from what he held 
cheapest, which he put in the van, to what he held dearest, 
which he put in the rear. First went his sheep, then his 
oxen, then his camels ; then came his servant-maids with 
their children, then Leah the wife he cared little for, with 
her children, and then last, furthest removed from danger, 
the dearly loved Rachel and her child Joseph, hindermost 
of all. 

I^ubjut* Men treat their souls in a manner exactly the 
reverse of Jacob, and therefore exhibit the extremity of in- 
discretion. 

$otnt i. The value of the soul. 

What is more precious than the soul ? It is the breath 
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of God, an inspiration of the Divine nature — it is eternal. 
Christ died to redeem our souls — what shall a man give in 
exchange for his soul ? 

Weigh well its costliness. Our bodies are made of earth ; 
God formed them of the clay, but He breathed mto the 
nostrils of Adam the breath of life, and man became a living 
soul. It is the soul which raises us above the brute crea- 
tion. The lion is stronger, the tiger more agile, the gazelle 
more beautiful, the horse swifter than man, but man, the 
feeble naked child, is greater and nobler than the noblest 
and ^eatest of the beasts, for he has a living soul, a spark 
of Divine fire. 

Weigh well also what Christ suflfered, to purchase our 
souls fi-om the bondage into which they had fallen ; how He 
laboured and suffered all to win the love, and winning the 
love, to break the chains of those poor souls which lay in 
darkn^s, and were fast bound in misery and irons. 

Jfioint H, JIow we appreciate the soul. 

Now how do we treat our souls? If we valued them 
aright we would venture everything, ere we risked them. 
We would send forth our caravan, as did Jacob, with our 
worldly prospects and home affections before our soul, which 
is most costly of all. But not so. We put the soul forward 
into every place of danger, let the soul run all the risks, and 
keep the worldly prospects, and worldly goods and affec- 
tions in the rear. 

Is such and such a transaction advantageous, such a con- 
nexion beneficial, such an ^sociation promising from a 
lucrative point of view? These are the considerations 
which actuate us, and we risk our souls that we may secure 
our goods. 

Cimdtulion. Las Casas mentions an incident of his 
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Indian travel as follows : A Spaniard played a violin to a 
crowd of natives. One of the savages was so enchanted, 
that he begged to be allowed to try the violin himself. The 
Spaniard refused. Then the Indian threw himself down 
before liim and said, " Let me but handle that instrument, 
and I give up myself, my wife, and children to be your 
slaves in perpetuity." 

Do we not sometimes act thus ? sell our future for some 
foolish, transitory pleasure ? 



XCVI. 
THE CONTEMPLATION OF HE A VEN. 

** / reckon that the sufferings of this present time are not worthy to be 
compared with the glory that shall be revealed in us." — Rom. viii. i8. 

IFntrotluctton. It is a good thing to fix for awhile our 
eyes on eternal happiness. 

Swimming my horse across a broad river in Iceland, and 
made giddy by the whirling stream, my guide cried to me, 
" Look to the shore ! By keeping the eye fixed thereon 
the giddiness passes.'' 

I bid you now do the same. The whirl of life is about 
yon, time rushes past, the wave of trouble rises against you 
— Look to the shore. 

dttb)Ut. Suffering now — ^glory hereafter, this is what the 
Apostle speaks of 

Votnt i* Cleopas and another disciple on Easter Day, 
HI the evening, were going to Emmaus, and they talked to- 
gether sadly of Christ's sufferings. They recalled His 
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stripes and bufFetings, the mockery, the crown of thorns, the 
purple robe, the reed, the nails, the spear. Then came 
Jesus and walked by their side, and their eyes discerned 
Him not. Then He said, "What manner of communica- 
tions are these that ye have one with another, as ye walk 
and are sad 7" And when they told Him that they spake 
of the Passion, the sufferings of Christ, those sad things 
that had taken place. He asked, " What things T* as though 
He knew not, or remembered not, what had taken place. 

For the joy set before Him, He had endured the Cross, 
despising the shame, and now that He was risen. He coimted 
not those sorrows and pains. " What things T* — they were 
nothing to His Resurrection joy. 

So will it be with the Blessed. Speak to them of the 
things they endured here below — the contradiction of sin- 
ners, the evil report, envy, insult, wrongs they underwent. 
" What things ? Oh, we remember them no more in our 
present joy.'' Speak to the martyrs of their cruel torments, 
the axe, the rack, the stake, the saw, the cross, the leaded 
whip, the wild beasts wherewith they fought. "What 
things? Oh, they were nothing, they have faded like a 
dream in our present gladness." 

Ah ! you might speak now to S. Paul of his labours more 
abundant, his stripes above measure, his frequent prisons, 
his stoning, his three shipwrecks, the night and day in the 
deep; his joumeyings often, his perils of water, perils of 
robbers, perils of his own countrymen, perils by the heathen, 
perils in the city, perils in the wilderness, peiils on the sea, 
perils among false brethren ; his weariness and painfulness, 
his watchings often, his hunger, and thirst, and fastings often, 
his cold and nakedness. Oh ! what a list to remember ! 
« What things r 
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$otnt Vk. The glory is to be revealed in us — ^in our own 
selves. These poor mean bodies of ours, these feeble, 
timorous souls will be the chosen vessels for the revelation 
of future glory. The soul will have struggled through its 
encumbrances, will have had purged away in the fire that 
tries every man's work, its dross, that dross that all saw here, 
so that few marked the sterling metal, and it will shine forth 
in its full power, growing in knowledge and love through 
eternity. The soul delights in knowing and it delights in 
loving ', God is infinite, and through eternity it will be ac- 
quiring fi*esh knowledge of the infinite perfections of God 
and His works, and will be acquiring more lovfe for Him 
whom it knows ever more perfectly. And the body raised 
and glorified will ever be in the presence of the glorious 
GoD-Man. 



XCVII. 
THE WARFARE OF LIFE. 

**Is there not a warfare (margin) to man upon eartA?"^] oh vii. I. 

*ntrotJuftwn, Job speaks the truth, there is a warfare 
for man, one that hsts through his life. A warfare waged 
against Satan, but not against him only, but also against 
Self. 

9oint h Now I wish you to observe what Job says in 
another passage, and how he made that Self which might 
have been his adversary into an auxiliary in the war. He 
says, (Job xxxi. i,) ^^ I made a covenant with mine eyes.'' 

Would you know what this covenant means ? I take it 
this is its signification, and it was contracted on these terms. 
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^' My Eyes ! you shall not gaze on hannful sights, I will 
turn away mine eyes from beholding vanity. You shall be 
under restraint for a few years, but at the Resurrection you 
shall se^ the King in His beauty. I have made a covenant 
with mine eyes. 

^' My Feet ! you shall not walk in the way of sinners, nor 
tread the paths of death. You shall walk in the narrow 
road, along the traces left by Christ, Who went bdbre 
dragging His Cross. This for a while ; but, at the Resur- 
rection, you shall walk the streets of Jerusalem and tread 
the gardens of Paradise. I have made a covenant with my 
feet 

'' My Hands 1 you shall not deal unjustly, nor work 
wickedness, but shall labour diligently to £xecute what is 
laid upon you by God. You shall be lifted up in prayer, 
and be stretched out in almsgiving to the poor. And at 
the Resurrection Day you shall clasp Him Who is the Word 
of life you handled, once hidden in the Eucharistic species, 
now in unveiled Majesty. I have made a covenant with 
my hands. 

^ My Lips ! you shall speak no guile, slanderous speeches, 
and untruth, and hard words shall not be uttered by you. 
I will control you that you speak discreetly, and hereaft^ 
you shall sing without wearying the praises of Christ, and 
kiss His Sacred Wounds. I have made a covenant with 
my lips." 

Now this is a course I commend to you. Enlist the body 
in the work of warfare, make a covenant with it, and keep it 
to the terms of its agreement, by a resolute will strengthened 
by the Grace of God. 

V^tnt H. And only think of the happiness when the 
war is over and victory is won. 

P 
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" To him that overcometh will I give the hidden manna." 
(Rev. ii. 17.) Manna signifies, What is this? and this is 
the meaning here. To him that overcometh, saith Christ, 
will I give that which is indescribable, which eye hath not 
seen, nor ear heard, neither hath it entered into the heart of 
man to conceive. 

Oh ! the Blessed will exclaim when they receive their re- 
ward. It is manna ! What is this ? For a cup of cold water 
given in the name of a disciple, so great a gift ! 

Oh ! it is manna ! What is this ? For a little struggle 
against a besetting sin, so many falls and so few conquests^ 
yet the warfare continued in spite of discouragement, so 
great and glorious a croi;^^ ! ' 

Oh ! it is ma©na ! What is this ? This for having given 
up my. little comforts, that I might dedicate of my superfluity 
to the service of God. I gave a few pence a week, and this 
in reward— this manna ! 

Oh ! it is manna ! For attending lovingly on the sick, in 
spite of the disgust and unpleasantness accompanying sick- 
ness, what is this so great a repayment ! 

Oh ! it is manna ! A little hour on Sundays given up to 
the instruction of children in the Faith, and their religious 
duties, and all this reward? What is this, my God? 

" I reckon that the sufferings of this present time are not 
worthy to be compared with the glory that shall be revealed 
in us." (Rom. viii. 18.) 
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XCVIII. 
REUNION. 

*^ And he fell upon his brother Benjamin^ s neck, and wept ; and Ben- 
jamin wept upon his neck. Moreover^ he kissed all his brethren^ and 
wept upon them: and after that, his brethren talked with him" — Gen. 
xlv. 14, 15. 

fntrotKuctiDn. I know of few more moving passages in 
Scripture than the account of the reunion of Joseph and his 
brethren. The tears and joy on all sides, old quarrels and 
aivy and injuries forgotten in the sweetness of seeing dear 
old faces once more, and hearing once more old familiar 
voices, and talking once more of old home. 

dub^ect. Such a meeting will be ours hereafter. Let us 
consider for a while the blessedness of the meeting on the 
Resurrection morning. 

9otnt \. The meeting with those we have benefited here. 

Teachers, parents, think of that! Think that possibly 
some glad one, on that day, may come to you and say, 
"After God it is to you that I owe it that I am here 
now. You taught me the Truth, you taught me my duty." 
And may be, wondrous will be the siuprise of some 
humble soul, to find herself surrounded by many who will 
greet her with love as one whose example had upheld them 
in the struggle of life. 

^oint H. The meeting of friends and relations. 

The child and its mother, the husband and the wife, the 
brother and sister. Oh ! the overflowing, hearts, and eyes 

p 2 
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moist with happy tears ! Oh ! the outstretched arms, and 
hearts beating with gladness to see the grave return those 
committed to it in faith and hope, restored to be companions 
through eternity 1 

The making up of friendships which have been broken. 

The difference of the parting and the meeting. 

The deathbed of the mother — ^aged, and worn with 
sickness. 

The resurrection of the mother in the bloom of youth and 
beauty. 

Votnt Vki* 77ie meeting with Mary and the Saints. 

Think of the rapture of seemg her who bore Jesus, from 
whom He drew the Blood which redeemed us, the Body 
which nourished us; her whom He loved so dearly, her 
whom He assumed to Heaven and crowned queen of 
angels ! 

Think of the meeting with the Saints, with S. Vincent of 
Paul, S. Benedict, S. Dominic, S. Francis, S. Lawrence, S. 
Agnes, S. Margaret, S. Sebastian, with the Apostles, with S. 
Peter and S. John ; with the fathers of the old covenant ; of 
conversing familiarly with Moses and David, and Abraham 
and Adam. 

^Point W. The meeting with Jesus. 

This will be the chiefest joy of all, to see Him whom, we 
have loved above all others ; our chiefest, best beloved ; to 
see that dear Face so full of love, to touch the five venerable 
wounds, to look into those compassionate eyes. 

I was once in a railway carriage with a mother and her 
baby. The little thing was asleep, but it woke and looked 
in alarm from face to face, and saw all strange ; then the 
features quivered, and the eyes filled with tears ; but all at 
once it looked up and saw the mother's countenance. In- 
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stantly the child was as though transfigured. Away fled 
every trace of fear and distress, out flew the little arms, and 
in an instant it had clasped its mother's neck and had buried 
its smiling face in her cheek. 

I thought at the moment of our resurrection. We shall 
see strange faces around us, all will be new and startling — 
but when our eyes rest on Him and see the wounds, we 
shall be at rest, in joy — away, away with all fear ! " I know 
that, when He shall appear, I shall be like Him ; for I shall 
see Him as He is." (i S. John iii. 2.) 



XCIX. 
DESIRE TO SEE J^ESUS. 

**Sir, we would see yesus." — S. John xii. 21. 

f ittrotlucttDn. There were certain Greeks amongst those 
who came to Jerusalem to worship at the feast ; these came 
to Philip and desired him, saying, "Sir, we would see 
Jesus." Philip told Andrew, and Andrew and Philip toge- 
ther told Jesus. 

^vbjtcU This cry of the Greeks was that of the old 
Gentile world ; it is that also of the Christian heart. 

3Pomt *. TAe GentUe, 

That old world lying in darkness stretched forth its hands 
for the Truth, weary of its exploded philosophies and religious 
fables. It read the book of nature but understood it not, 
and felt a consciousness of its inability : " How can I, except 
some man should guide me ?" It struggled to find out 50]pae 

P 3 
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system of morality to save it from decay, but none proved 
satisfactory, none had a basis ; it could not discover God's 
moral law, and sighed, " How can I, except* some man should 
guide me ?" It strove to pierce the black veil which hung 
over the future. What was there beyond death ? was that 
annihilation, or was it a passage to something, and to what ? 
But it discovered nothing, and sobbed, " How can I, except 
some man should guide me ?" 

That Man to guide poor Gentiledom and lead men to the 
three great Truths it behoved them to know, could be none 
other than God. For the three truths belonged to God ; 
men must know : — 

1. What God is. 

2. What is God's Law. 

3. What God has prepared beyond the grave. 

God alone could reveal these mysteries. Man felt that 
he must know what was the nature of God, what was His 
law, and what was the reward for keeping, or punishment 
for breaking this law ; for this knowledge was the key to the 
mystery of his life; and man under heathenism was set 
down with the riddle of life before him, a riddle which he 
could not solve, for he had not the key. 

Jj^oint a. The Christian, 

But now Christ has come, God Incarnate, and has 
taught mankind the truth. Now man is fully instructed 
as to: — 

1. The nature of God. 

2. His moral law. 

3. The future prospect of man. 

All that is plain and clear. Doubt is blown away, ig- 
norance has passed as darkness from before the dawn. And 
yet men's hearts cry out, " We would see Jesus !" Not now 
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because they need this knowledge, but because they have 
this knowledge. Now they know what the nature of God 
is, and they love God with a passionate longing which can- 
not be satisfied with aught save beholding Him. Now they 
know His moral law, they feel their own imperfection, and 
yearn for that immaculate goodness, the Ideal of Perfection 
which they cannot realize in their own lives. Now that they 
know that the future opens to them the prospect of the 
Beatific vision, their whole life is a cry of " Sir, we would 
see Jesus," to satisfy the hunger of their souls. 

And, knowing the desire of men's hearts, Jesus has 
deigned to be present amongst the faithful, not in His un- 
veiled glory, but hidden in mysteries. "We would see 
Jesus 1" the great heart of Christendom utters ; and He an- 
swers. Behold Me ! I would not leave you comfortless, I 
have come to you, and under the Eucharistic species 
behold Me ! Handle Me, and see that it is I Myself. 
The Eucharist is the love of Jesus answering the love of 
man, the Divine response to the versicle, "We would see. 
Jesus !" 

Comltutton. And how may we see Him? "Blessed are 
the pure in heart, for they shall see God." 
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C. 
TffE SHAME AND GLORY OF THE CHURCH. 

**In that day shalt thou not be ashamed for all thy doings, wherein 
thou hast transgressed against Me: for then I will take away out of the 
midst of thee them that rtjoice in thy pride ; and thou shalt be no more 
haughty in (margin) My holy mountain" — Zephaniah iii. ii. 

Kntrotfttctton. The Church has two aspects — she is at 
once human and Divine. As human she is full of imperfec- 
tion, evil, and error ; as Divine she is perfect, holy, and in- 
fallible. That is to say, whenever she acts in her corporate 
capacity she is the infallible teacher of truth, whenever she 
is acting as the dispenser of sacraments she is holy and . 
perfect. But whenever her members individually act inde- 
pendently of her, or transgress her rules, dispute her teaching, 
neglect her laws, then error, evil, and imperfection are the 
result 

Consequently, from one point of view the Chiu-ch is the 
Bride, from another point of view she is the harlot ; from 
one point of view she is Jerusalem, from another point she 
is Babylon — just as any man is good or bad according as 
you consider his virtues or his vices. 

3Potnt f . Now, as guilty of the sins of her members, the 
whole Chiu-ch is bound to lament in sackcloth and ashes. 
And groups of individuals, composing what we call Branches 
of the Church, or National Churches, are just as liable to 
error, evil, and imperfection as are individuals, for they are 
only groups of members, not the entirety of the body, and it 
is to the whole body alone that the prerogative of infeUibility 
is assured. 
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Let us take the Church of England. Three hundred 
years ago she broke from Catholic unity, tampered with the 
faith, mutilated the sacramental system, and robbed her 
members of privileges accorded them by Christ. Shame 
that it should be so, but for three hundred years she has 
boasted of her crippled, insulated condition, and has been 
haughty in God's holy mountain, glorying in her shame. 
And what has been the result? Stie has lost the ignorant, 
who have deserted her in tens of thousands for heresy ; she 
has alienated the educated. " She obeyed not the voice, 
she received not correction, she trusted not in the .Lord, 
she drew not near to her God" (Zeph. iiL 2) ; but put her 
confidence in kings and princes, and enthroned a fallible 
man, an adulterous king, in the place of Christ, as supreme 
Head of the Church. 

" Her princes within her are roaring lions ; her judges are 
evening wolves ; they gnaw not the bones till the morrow :" 
her substance has been seized by the rapacity of kings and 
nobles, and they fatten on her spoils ; they have robbed her 
of her rights of self-government, of her right of nominating 
her chief pastors, of correcting and removing abuses. 

" Her prophets are light and treacherous persons''— only 
think what some of our English bishops have been. Denying 
the Truth, fighting against God the Holy Ghost; forbid- 
ding to give honour to Jesus Christ ; in league with the 
World Power to persecute those who hold the faith. " Her 
priests have polluted the sanctuary*' — oh ! to think of the 
sacrileges that have been committed at our altars, how the 
Sacred Body of Christ has been handled and strewn about 
the floor; how the Catholic faith has been denied, and 
Catholic worship has been put aside, and the Word of God 
has been made of none effect by 1^oX^\asL\.\x^^^^^^^^ 
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Now what comes ? Humiliation first As a Church we 
must fall down and acknowledge our transgression, we must 
be ashamed for that which has been our boast, we must ac- 
knowledge that we have gone astray like sheep that are lost, 
deserting God's truth for the doctrines of men ! 

Sotnt ih And then, when we have humbled ourselves, 
then says God, " I will turn to the people a pure language, 
that they may all call upon the name of the Lord, to serve 
Him with one consent." Then will come reunion, and all 
will be once more of one heart and mind. " From beyond 
the rivers of Ethiopia My suppliants, even the daughter of 
My dispersed, shall bring Mine oflfering." The dispersed, 
those who have been scattered through the sects by Pro- 
testantism, but yet in their darkness beyond the river, have 
been suppliants, they shall return, and bring the oflfering of 
true Catholic worship. 

" The remnant of Israel shall not do iniquity, nor speak 
lies ; neither shall a deceitful tongue be found in their 
mouth; for they shall feed and lie down," feed on the 
Eucharist, and lie down reposing from their wanderings in 
the infallibility of the Church, " and none shall make them 
afraid." And the promise is even fuller : of course it applies 
to the whole Church, but the whole Church is made up of 
portions. It is not the Anglican Church only which has 
erred and sinned ; the Roman Church has much, very much 
for which she must humble herself, ere the sterility which 
has fallen on her, as it has on the English Church, shall 
pass away. 

It is not for those who have glass windows to cast stones ; 
but it is impossible for us to close our eyes to the terrible 
picture of the Papacy in the Middle Ages. By its prid* it 
rent the robe of Christ, and separated the East from the 
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West. By its exactions, and tolerance qf evil, it made itself 
responsible for the fearful outbreak of the sixteenth century, 
and for the alienation of the Protestant world from the life- 
giving Sacraments, and the faith in its integrity. 

We English Churchmen know what we want We will 
be Catholics, but we won't be Papists. We lament what is 
evil amongst us, and we look to Rome also to cry " Peccavi P 

Till the Church of Rome and the Church of England 
have learned to humble themselves, and smite their breasts, 
and cry to God for pardon — Rome for the rapacity and 
pride of the Papacy, Rome for the blood she has shed with 
unsparing hand, Rome for her light mingling of idle fables 
with Divine truth ; England for her mutilation of the truth — 
so long barrenness is theirs. But when they turn and con- 
fess, then the Lord will bless them with fruitfulness once 
more. 

Condustton. "Sing, O daughter of Zion; shout, O 
Israel ; be glad and rejoice with all thy heart, O daughter 
of Jerusalem. The Lord hath taken away thy judgments, 
He hath cast out thine enemy ; the King of Israel, even the 
Lord, is in the midst of thee : thou shalt not see evil any 
more. In that day it shall be said to Jerusalem, Fear thou 

not ; and to Zion, Let not thine hands be slack At 

that time will I bring you again, even in the time that I 
gather you : for I will make you a name and a praise among 
all people of the earth, when I turn back your captivity be- 
fore your eyes, saith the Lord.'' 
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